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children have access to a Sunday school, thus questioning his concentration on
people living in the ‘boo-ay’, but they also either desired to attend or were forced
to attend by their parents. Either way, we are not dealing with atomized
individuals. If children wished to attend and mix with others, they can hardly be
viewed as lonesome atoms. If their parents made them attend then their parents
were hardly atoms, unaffected by community pressures. Indeed, if attendance at
Sunday school is added to church attendance, then perhaps the nineteenth
century comes close to the ‘Littledene’ pattern of three-quarters of families being
represented at church each week.

The other statistic the census gives us to consider are the numbers of churches
and chapels per head of the population. As a more church-centred community
arose we would expect more local communities to build places of worship. Yet
in 1874 there was one church or chapel for every 547 people and by 1926 the
figure was one per 544 individuals.’® It would appear that in the nineteenth
century local areas were just as prone to build religious centres for their areas as
their early twentieth century counterparts. It is astonishing how quickly areas
built churches and continued to support them. ‘Littledene’ had its first church in
1865 and its second in 1866; Johnsonville had a church in the 1840s, and
Taradale’s first two churches were built in the 1860s.5 With each church came
a committee, constant fund-raising to pay the minister’s stipend and pay for
church upkeep, socials and bazaars, not to mention religious services. Churches

_were also one of the few avenues of organized leisure open to women throughout
the period. The Mother’s Union offered Protestant women regular contact as did
temperance movements associated with churches.

Fairburn’s idea of a shift from a non-religious atomized society through to a
religious, local-community oriented society must, therefore, be treated with
caution, and likewise, his other claims concerning a lack of voluntary organiza-
tions in the nineteenth century. As he points out, New Zealand’s membershiprate
for friendly societies was much lower than England’s; but he ignores the
different conditions of the two societies. Not only were the men in New Zealand
proportionately younger than their English counterparts, they were also less
likely to be married and had greater opportunities in terms of employment. All
these factors would lessen the impetus to join an insurance scheme. There was
an increase in membership by the 1920s, but it was still less than 25% of all men
— nowhere near the 75% ‘Littledene’ figure Fairburn quotes.® Clearly
‘Littledene’ should not be taken as being representative of the whole society.
The increase in attendance was not a reflection of community spirit replacing
atomization but rather a reflection of the changing male population. As more
men married and as the male population aged, so more would be likely to join
lodges. It could be that lodges were seen as a legitimate meeting-place for
married men, in the way that the hotel was for single men. As the proportion of
men in these different masculine cultures changed so lodges increased in size.

58 Census, 1926, Vol. XV, p.6.
59 Somerset, p.50; Pearson, p.22. For Taradale see Taradale Town District Jubilee 1886-1936
Souvenir Booklet, Napier, 1936, p.23.

60 Fairburn, /deal Society, p.178. Annual membership figures for friendly societies are reported
in the Appendices to the Journals of the House of Representatives.
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The decrease in the amount of drunkenness and violence can at least partly be
accounted for by the decrease in the proportion of the young, single male
population. Like churches, lodges seem to have sprung up in local areas at an
early stage, and even if they did not survive, they were replaced by other, similar
institutions. ‘Littledene’s’ firstlodge, the Nil Desperandum branch of Oddfellows
established in 1868, was joined by a second branch in 1876.%! Taradale had
Oddfellows from 1871 and Foresters from 1886 — two lodges when the electoral
roll records only 375 adult men in the area. Rather than a change in the whole
society from atomization to local community, I think this evidence indicates
changes within masculine cultures. That raises the question as to how feminine
cultures were affected.

Fairburn’s periodization is not as watertight as one might first imagine. The
idea of atomization being replaced by the 1920s with a community-centred
society appears to be less than clear cut. But one change which did occur was the
quite rapid downturn in rates of drunkenness, violence and litigation. These were
the results of atomization, according to Fairburn, and so their decrease would
indicate that the atomizing agencies in New Zealand society were no longer
operating to such an extent. Yet as we have seen, the society was still geographi-
cally mobile, thus lessening the chance for neighbourly bonding, and voluntary
organizations, such as the friendly societies, were still not a majority experience.
So if the decrease in frontier chaos was not due to the waning of the forces of
atomization, what can explain it?

Frontier chaos was largely a male phenomenon; to explain its decrease one
must study what was happening to men at this time. The peak of frontier chaos
in terms of civil suits, violence and drunkenness largely relates to the gold rush
era. As the 1860s gave way to Vogel’s immigration in the 1870s, so the chaos
began to decrease. The 1860s was definitely the decade for men on the frontier,
and they punched and drank and sued their way through it. But then things began
to change. For a start, the ratio of males to females in the population was
beginning to correct itself — from a low point, with the discovery of gold, of 622
females to 1000 males in 1861 to the post-World War 1 era, when there were over
900 females for every 1000 males.®> By 1878 slightly more adult men were
married than unmarried and this was a growing trend; by 1926 over two thirds
were either married, widowed, divorced or separated. I do not think this indicates
the demise of masculine cultures, but I do think it changes the nature of the
gendered cultures. It is conceivable that married men had less time or money or -
inclination to go to the hotel, get drunk and pick a fight. Also, the population was
ageing — in 1874 38% of Pakeha males were in the 20-39 age group, by 1926
this group had fallen to 30%. In 1874 only 7% of males were aged 50 or over, by
1926 this had reached 17%.% There were proportionately fewer men, more
married men and older men. A masculine culture centred on booze and violence -
was for the young and single. As they decreased as a proportion of the population
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63 G.T.Bloomfield, New Zealand: A Handbook of Historical Statistics, Boston, 1984. For ratios
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