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Maori spade work in preparation and submission of cases with far-reaching constitutional 
and political implications. 

Pakeha acceptance of this development and incorporation of the Treaty by legal 
revision, based on historical analysis, into domestic law is, of course, the result of a 
political act and yet another interpretation of the 'spirit of the Treaty' through primacy of 
the Maori text. New Zealanders might do well to recall that, in Normanby's instruction 
to Hobson, protection of both settlers and Maori under the law was sought; and they may 
yet regret that so little consideration has been given to a Bill of Rights embodying the 
'Waitangi spirit' for society as a whole. If such a movement develops, this well-
researched and lucid study will be an indispensable guide to what that spirit has been, how 
it has been abused, and what it may yet become in a new covenant for two cultures in a 
single nation. 

COLIN NEWBURY 
Linacre College, Oxford 
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NGAA MŌREHU: The Survivors, by Judith Binney and Gillian Chaplin, is a series of 
poignant glimpses into the lives of eight Maori women, linked by their common 
association with the Ringatū faith. In some ways the collection is adventitious, arising as 
it does from Binney and Chaplin's journeys in search of information about Te Kooti, the 
founder of Ringatuu, and Rua Keenana, whom some consider to be his anointed 
successor. But I doubt if the women would see it that way, for they all share an experience 
of the world in which things to do with Te Kooti and Rua do not happen by accident. Their . 
narratives about their lives take the powers of tapu completely for granted, whether in 
dreams or in god-granted gifts of prophecy and healing, the existence of guardians which 
appear as owls, rainbows, or sparrow-hawks, in cursing, or in signs and omens that shape 
the course of history. At the same time, most of the women have had close contacts with 
Christianity, either through local missionaries or at church schools, and the contradic-
tions involved have had to be settled within their families in struggles which were on 
occasion momentous. As Maaka Jones recalls of her grandfather, Te Kohi Delamare: 
'You see, he had that Maori mana, and he had become a Christian, and he knew that he 
couldn't carry both. He had to get rid of that Maori mana, Maori maakutu. What you'd 
call exorcism. . . . So they warned him! And his daughter, the eldest of the family, 
Polly, she nearly lost her life because of that, while he was in the course of doing it. . .' 
(p.83). 

Contacts with Europeans are a common theme in the accounts, and almost all of the 
women tell of close relationships with particular Pakeha, as teachers, husbands, or 
relatives: yet, perhaps because the Europeans involved had freely chosen to enter Maori 
communities, they were evidently not seen as a source of conflict or further contradiction. 
This is well captured by Heni Sunderland, in speaking of her grandmother who taught the 
children European fairy-tales in Maori, and her grandfather, descended from an early 
settler, who had 'all the niceties of English people' (p. 114); by Heni Brown (p.49); and 
by Putiputi Onekawa, when she said of her wedding day: 'Mr Laughton and all my 
Pakehas were there, that loves me when I was running away' (p. 164). 

The warmth of these recollections helps to explain the easy confidence established 
between the researchers and the women they talked with, and it makes one wonder how 
well Europeans might fare in the reminiscences of a parallel sample of younger, urban-
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born Maori women. Part of the bitterness of Maori urban experience may well be due to 
the experience of meeting a full range of Europeans for the first time, most of whom — 
unlike John Laughton, Irene Paulger, the Bulstrode sisters, the Williams sisters, and 
others — would never have willingly spent most of their lives among Maori people. 

The accounts give many robust descriptions of everyday, family life including 
wonderful stories of childhood; for instance, Heni Brown's memorable saga of the flour-
bag bloomers that her mother once forgot to dye: 'She used to dye them, pink, blue, 
yellow, and then she used to make my petticoats and put laces on the bottom, and my 
bloomers, and sometimes she forgets. Remember those Snowball flour bags? She forgot 
one day, but being a young girl I just put them on, and I was swinging away on the swing 
and I could hear these boys "Snowball! Snowball!" Oh, I howled, I howled! I never went 
to school for a whole week!' (p.40). 

A number of the women report being punished at school for speaking Maori, but 
generally they accepted this without chagrin because their parents wanted them to learn 
English. They describe working both as children and adults in the fields and milking cows, 
and later as cooks or fleecos in woolsheds, as factory-workers, or in particular cases as 
nurse, teacher, or community worker. Their menfolk went whaling, shearing, or labouring 
on local farms, scrub-cutting, fencing, or felling the bush. Many of their marriages were 
arranged by the elders, and life in the early years of child-rearing was harsh, with 
miscarriages and infant deaths, terrible epidemics of influenza and typhoid, endemic 
tuberculosis, and poverty being commonplace. 

They faced these hardships with matter-of-fact courage, fostering the children of less 
fortunate families and going to a healer when the threat of illness became too acute. Many 
of the women speak of the importance of family solidarity, the love of children and grand-
children, and they worry about their young urban kinsfolk, who are materially better off 
than they ever were, but who seem in danger of losing their wairua Maori, their Maori soul. 
Often, too, they muse about the role of women in Maori communities, sometimes echoing 
an ideology of male dominance (pp.49, 76,106), but more often telling of priestly and 
chiefly women who observed the tapus of ancestral presence and might on occasion speak 
on the marae; in some cases they make it plain that they themselves are the inheritors of 
such traditions. Heni Sunderland echoes a complaint one hears often from older Maori 
women today, that the old ways are being reinterpreted by the menfolk to exclude women 
from roles they once could play:' At home, on the Whakato marae, suddenly we were told 
they were going to put up this special seat for the men, and this is the paepae. . . .That's 
never been part of us. . . . I reacted badly, because I do know something of TeArawa 
custom: there, no women! Now, I never saw it done to my Grannies, and I don't see why 
it should be done to me, and why it should be done to my children, because that was never 
our way' (pp.126-7). 

On this, as on other topics, Judith Binney's introduction is accurate and illuminating, 
and the footnotes throughout the text draw on a comprehensive range of published and 
unpublished sources. The photographs of some of the women are remarkable, and the 
illustrations throughout are helpful and evocative. This is an enlivening work, which 
opens both visual and descriptive windows on the continuing life of Maori rural 
communities in Tuhoe and the East Coast. 

Naa reira, e ngaa wahine rangatira o Te Tai Rawhiti, o Tuhoe hoki, ka nui ngaa mihi 
atu ki a koutou, ngaa moorehu, ngaa kanohi ora o raatou maakua wehe atu ki te poo. Tena 
koutou mo oo koutou kaha, moo oo koutou aroha hoki ki nga whakatupuranga e heke mai 
nei. Ka nui te whakamiharo atu ki a koutou, ngaa wahine mana o teenei ao, naa reira teenaa 
koutou katoa. 

ANNE SALMOND 
University of A uckland 


