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thing about this particular configuration that identifies immediately with 
some classic Romantic notions about the relationship of men and nature. 
There are passages in the journals of early travellers in New Zealand 
which suggest much the same kind of response. One recalls Herbert Meade's 
description of the stillness of the N e w Zealand bush as being '. . . the 
silence of death, or more properly the stillness of the yet unborn,' and 
William Colenso's account of his response to the immense and empty 
Rangitaiki Plain in 1842. 

This kind of attitude towards the N e w Zealand landscape is by no means 
confined to the nineteenth century. It can be found well into the twentieth 
century in writers like Holcroft and Cresswell and in painters like Colin 
McCahon. W e look at the watercolours of Augustus Earle across nearly 
a century and a half of this kind of imagery in literature, poetry and 
painting and it is not surprising that we find it reflected there also. It may 
be that we ourselves are responsible for much of what we find in Earle. 
This does not matter in the slightest, so long as we acknowledge what is 
going on and do not, as Mr Murray-Oliver has been tempted to do, make 
more of the real Augustus Earle than his painting would justify. 

The value of this book is that it handsomely gathers together some key 
images in our imaginative tradition. It is particularly valuable in that the 
New Zealand paintings of Augustus Earle are not accessible to us, due to 
a quite characteristic tightfistedness on the part of the N e w Zealand 
Government. In the main the reproductions do the original watercolours 
justice. In some of the plates, however, most noticeably the drawings and 
plates 6, 8, 25, 30, 32 and 34, the reproductions are grossly larger than 
actual size. This has produced a false coarseness of technique and crudity 
of drawing which does not do credit to Earle's ability as a watercolourist 
and draughtsman. 

HAMISH KEITH 
Auckland City Art Gallery 

The Legacy of Guilt. A Life of Thomas Kendall. By Judith Binney. Pub-
lished for the University of Auckland by the Oxford University Press, 
1968. xv, 220 pp. N.Z. price: $5.80. 

MRS BINNEY, who once wrote a brilliant doctoral thesis on Thomas 
Kendall and absent-mindedly submitted it for an M . A . degree, has now 
produced her book, which is not only a biography but also a study of the 
missionary role in New Zealand. Its most notable feature is the quality 
of the underlying research. Where there were gaps she showed imagination 
and pertinacity in digging out the answer; where there was a technical 
problem she mastered the new skill or chose her specialist adviser well. 
It is the work of a perfectionist and in many ways an object lesson to be 
studied by any future thesis writer in N e w Zealand history. 

This side of her work is unlikely to be challenged. On questions of 
judgement and interpretation there may well be differences. The basic 
problem of any study of Kendall is to explain the evolution of his per-
sonality: f rom the gentle London schoolmaster described by Marsden as 
'very mild in his manners — kind, tender and affectionate', to the man 
who was to break every commandment he initially believed; and who 
'oscillated between the extremities of profound humility and acrimonious 
arrogance' (p. 4 6 ) . There are many early missionaries in the South Pacific 
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who went the way of Kendall — William White of the Wesleyan mission 
to New Zealand invites comparison, for example — and the problem 
fascinates Mrs Binney, as it will her readers. 

Curiously, although she made excellent use of specialist advice on other 
problems, she did not, apparently, discuss Kendall with a psychiatrist. Since 
so many biographies are marred by bad psychology, she showed a certain 
robust integrity in scorning this seductive aid. But as she cannot resist 
giving her own explanations of the well-springs of Kendall's behaviour, 
she continually circles the problem without resolving it. 

She begins with a theological explanation: 'Kendall was predestined to 
be the victim of the fearful tension that Calvinism can create in a soul 
(p. 1) . Continually she reverts to this view, using such phrases as the 
'basic insecurity of the Evangelical' (p. 4 6 ) . 'Like many puritanical men, 
including Calvin himself , she writes, 'Kendall had one outstanding weak-
ness — an ungovernable temper in the face of opposition (p. 38 ) . 

Given Mrs Binney's viewpoint, the theological explanation is tempting; 
but she continually recurs to two other inter-related explanations: isolation, 
the consequence of being cut off f rom the restraints and supports of his 
own society; and cultural conflict, the gradual awareness of 'the cultural 
unity of the alien society around him' (p. 100) . She draws an interesting 
comparison with Marlow, the hero of Joseph Conrad's novel, The Heart 
of Darkness, who gradually becomes aware, in the wilderness, that 'the 
individual must fall back on his own innate strength, upon his own capacity 
for faithfulness (p. 7 7 ) . 

In the end, Kendall eludes Mrs Binney, as indeed does his companion, 
the gentle ferocious Hongi. She rings the changes on these explanations, 
but there is no finality; and though she continually uses words like 'tragic' 
and 'tragedy', and talks of the 'split in his soul' (p. 100) , yet she can also 
describe Kendall's 'fall', as a 'process of self knowledge' (p. 114) — which 
one would have thought triumph, not tragedy. However, she describes this 
self knowledge as disintegration, 'when the restraints and the props which 
prevent man from revealing himself are removed' (p. 114). If this means 
the individual has a separate identity which is checked and hidden by his 
culture, it seems a highly debatable theory. 

The book is also of interest for Mrs Binney's generalisations about 
missionary impact. She argues, and this could be disputed, that '1828 was 
the turning point in the North' (p. 8 0 ) , after which missionary influence 
began to spread. Recently Mrs Binney argued that 'Christianity would not 
have replaced Maori beliefs until the society which was governed by those 
beliefs was challenged.'! In her book, however, she stressed two main 
points: Maori war-weariness in 1828 (which is not quite the same as a 
challenge to social beliefs) and the fact that the missionary settlers 'were 
able to break their economic dependence upon Ngapuhi' (p. 8 0 ) , by 
building the missionary ship Herald and purchasing supplies from Tauranga; 
and later by founding the Waimate agricultural station. The gaining of 
economic independence was the result of developments in missionary policy, 
which, in her article, Mrs Binney was, apparently, attempting to decry. It 
is interesting that of the other developments Mrs Binney mentions, mostly 
in footnote, only one, the death of Hongi, takes place among Ngapuhi; 
the rest are all missionary developments — a reversal of policy under 

1 Judith Binney, 'Christianity and the Maoris to 1840, A Comment', The 
New Zealand Journal of History, Vol. 3, No. 2 (October 1969), p. 165. 
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Henry Williams' leadership, stressing preaching rather than Marsden's plan 
of 'civilising'; Henry Williams' peacemaking; the greater emphasis on 
mastering the language; and the diffusion of printed works in Maori. Earlier, 
her book offers plenty of evidence for those who would argue that in the 
first decade of their activity, missionary inadequacies are a sufficient ex-
planation of limited impact. 

Mrs Binney could have ignored the events of 1828 and after, for this is 
after Kendall's missionary career. But the book is full of unexpected 
riches. The chapter dealing with Kendall's researches into Maori religion, 
while it is of most interest in disposing of the idea that Kendall encountered 
the cult of Io, and in demonstrating Kendall's limitations as a student of 
other religions, is also a brilliant piece of literary detective work, and, 
more thanks to Mrs Binney than Kendall, throws much light on Maori 
religion. There is a valuable appendix on Baron de Thierry and some in-
triguing asides in the preface on how Professor Elder edited letters and 
how Dr Hocken may have acquired C.M.S. manuscripts. 

Some points of detail could be criticised. The footnotes, although packed 
with useful information, frequently contain material that could more 
appropriately be in the text ( f o r example on pp. 16-17, 80 -1 ) . There is a 
tendency to use 'of course' and 'in fact' when, one suspects, she is uncer-
tain of her ground; she has some strong prejudices, especially against 
Samuel Marsden. It is odd how historians will moralise about missionaries; 
dog-owners, it is said, become like their pets. 

On interpretations one can disagree and on small points cavil; but it 
remains an outstanding biography in the best pugilistic, perfectionist tradi-
tion of Auckland historians. 

JOHN OWENS 
Massey University 

The Charter of the Land — Custom and Colonization in Fiji. By Peter 
France. Oxford University Press, Melbourne, 1969. U.K. price: 78s. 

THE CHARTER OF THE LAND is representative of a new breed of colonial 
history, firmly based on the local viewpoint and documentation and 
overall concerned with culture contact. In this respect, and in his focus 
on land as a key factor, France's subject matter closely parallels anthro-
pological interests but his approach is still that of the historian. He is most 
concerned with events and situations rather than structures and abstrac-
tions, politics before kinship, individual action not group dynamics. 

In fact he attacks the anthropologists and anthropologically-minded 
administrators for transplanting into Fiji a system of land tenure presumed 
to be, but never in fact, traditional. France's argument is that Fijian land 
tenure and indeed the whole of the communal system was flexible, quite 
unlike the European conceptions and very different in different parts of 
Fiji. The early administrators, particularly the first Governor, Sir Arthur 
Gordon, deriving ideas from outside (e.g., f rom the evolutionary anthro-
pologist L. H. Morgan) , or at best from a single local example (Bau) , 
felt that the traditional form of land tenure was based on inalienable com-
munal rights. Gordon legislated along these lines and so created the myth 
he felt existed. The experiment in Fiji to preserve the pristine traditional 
culture, the forerunner of more famous schemes in Africa was then in-
correct rather than 'indirect'. 


