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DR E. H. MCCORMICK has ensured that any critic will tread most warily 
in reviewing his latest publication, Earle's Narrative of a Residence in 
New Zealand. He has made critics the subject of scrutiny by the apparently 
innocent exposure of their opinions on the appearance of the first edition 
in 1832. Dr McCormick, with an unquestionable objectivity, has vindicated 
his well-known antipathy towards the ubiquitous parasite on creative work: 
'On its appearance the Narrative was widely reviewed in the manner of 
the time: that is to say critical remarks of varying length were filled out 
with pages of quotation and with the discussion of topics ranging consider-
ably in degrees of relevance' (p. 16). Nevertheless, even those pious critics 
who quickly sprang to the defence of the resident missionaries against 
Earle's calumnies had their uses. Dr McCormick has been able to expand 
upon their views as a means of introducing the intrinsic problems in Earle's 
Narrative. Earle was prone to exaggeration and distortion when it suited 
his purposes; it is indeed these qualities which make the book a vignette 
rather than merely a discursive diary. His original Narrative of a Nine 
Months' Residence is in fact a narrative of a six months' residence, while 
his overt dislike of the missionaries probably laid the basis for the recurring 
criticisms made by later visitors upon both the methods and the effective-
ness of their work. Dr McCormick has defended the missionaries against 
Earle's charges of inhuman piety and self-righteousness, largely by allowing 
them to defend themselves. For the first time, Henry Williams's reply to 
Earle is incorporated with the Narrative. However, my allegiance is to 
Earle; his partisanship illuminates the underside of what appears to be 
consistent and moral behaviour. 

This mutual aversion between Earle and the Church Missionary settlers 
was one aspect of the wider problem of divergent European attitudes 
adopted towards the Maori. Earle's hostility towards the activities of the 
missionaries was derived from their disapproval of his liaison with a Maori 
woman. They considered that all sexual relations between the European 
visitors and the Maoris were immoral and, simultaneously, condemned the 
making of such relationships legitimate by marriage, without full under-
standing of the Christian 'laws', which, they said, actually made the contract 
binding. The missionaries were undoubtedly correct from their own specific 
viewpoint. As a consequence, for example, they refused the request of 
Captain Duke, a friend of Earle's and a whaling skipper who had himself 
formerly helped the missionaries, to be able to live ashore at the Paihia 
mission when he was in ill-health, because he was living in unrepentant 
adultery. This incident had much to do with Earle's claims that the 
Christianity professed by the missionaries was largely a theoretical religion. 
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Indeed, there was an unresolved ambivalence in missionary thinking in 
their attempt to divorce the virtues from the vices of the very civilisation 
for which they were consciously acting as agents of introduction. Their 
purpose was the ultimate assimilation of the Maoris to a European way of 
life, for it was believed that there was an integral connection between 
'civilisation' and Christianity. Peter Dillon, a frequent visitor to New Zea-
land in the early decades of the nineteenth century, commented that a sound 
beginning for missionary activity would have been for the settlers to have 
been bachelors-all, who could and should have married high-born Maori 
girls and so created an aristocracy of amalgamation. Instead, the missionaries 
remained a separate community, whose objective was not the creation 
of an unique society but the imposition of one upon another. They con-
demned much that was inevitable in the contact between two peoples, yet 
their purpose was the deliberate interference with Maori life, a policy 
derived from very questionable assumptions about the connection between 
Christianity and 'civilisation'. 

Earle commented slyly upon the actual choice of many of the missionary 
settlers, based as it was not upon their theological knowledge but upon the 
specific trades in which they had been trained. Artisans had been sent out 
to teach the trades that were considered to be the direct means of the 
'civilisation' of the Maoris. 'I once saw a sturdy blacksmith in the prime 
of life, sitting in the midst of a group of savages, attempting to expound 
to them the mysteries of our holy redemption — perplexing his own brains, 
as well as those of his auditors, with the most incomprehensible and 
absurd opinions' (p. 86) . 

The basis of the dispute between Earle and the missionaries was a funda-
mental divergence between different kinds of Europeans. Dr McCormick 
suggests that it was 'a clash between extreme points of view and irrecon-
cilable temperaments' (p. 26) . The puritan missionaries were inflexible in 
their moral proscriptions but it is difficult to consider Earle's viewpoint 
'extreme'. Biased, but not extreme. Earle was prepared to experience Maori 
society in its entirety. His dislike of the missionaries was, in part, inspired 
by their policy of interference in Maori culture as a whole. He himself was 
disgusted by evidence of cannibalism, for example, and directly intervened 
in one incident. With foolhardy courage he opened up an oven and hauled 
out the disjointed limbs of a slave so that he could re-bury them. (Of 
course, that night the Maoris exhumed their half-cooked meal and pro-
ceeded with their interrupted feast.) But he seriously attempted to under-
stand the customs and beliefs of the Maoris and to describe that which 
he saw. And there was also a joyousness in his participation in Maori life, 
an emotion largely absent among the missionaries. Nor was Earle the only 
European who commented upon the picket fences erected by the mission-
aries around their houses and serving, as it were, as a protective barrier both 
against the world of the Maoris and the immoral world of the European 
itinerants. From this self-chosen isolation they could shelter in their righte-
ousness by dividing the world arbitrarily into good and evil. In 1840 Ensign 
Best, also guiltv of fornication, made similar comments on the aloofness 
and inhospitability of the missionaries. 

Earle, of course, shared many of the same prejudices as the missionaries. 
He, too, adhered to the belief that 'civilisation' would be brought to the 
Maoris by means of trade and commerce. Most Europeans held unques-
tioningly the assumption that the Maoris must be assimilated into the Euro-
pean way of life in order to be 'elevated in the scale of civilisation'. The 
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Europeans confused their technological superiority with a total moral 
superiority. Consequently, the Maoris were expected ultimately to adapt to 
the social values of middle-class nineteenth century England. Specifically, 
the double doctrine of 'industry' and 'usefulness' was upheld as a Biblical 
injunction: Man must be 'useful' to be saved. Earle commented: 'as soon 
as they are occupied by commerce, or the useful arts, their barbarous rites 
will gradually be discontinued, and will speedily cease altogether' (p. 96) . 
It is, of course, from such beliefs that, in a period later than Earle's, the 
stereotype of the 'lazy Maori' developed: the legacy derived from the un-
questioned absolutes of industry and capitalist self-sufficiency. The view that 
trade would direct the Maoris on the path towards 'civilisation' was based 
on the hard-headed calculation that new goods must act as the 'strongest 
excitement to the exercise of [Maori] ingenuity'. The ultimate objective was 
the reconstruction of the entire system of the Maoris' 'internal and external 
economy', i While the missionaries were certainly not the only exponents 
of this doctrine they were its most active promoters. And trade became one 
of the major bases of relations between Maori and European in this period. 
From us, said Earle, they have learnt to be 'cunning and over-reaching in 
trade' (p. 193); gift exchange had been commercialised. 

Nineteenth century Christianity set out, with a remarkable arrogance, to 
change deliberately the customs and morals of 'inferior' cultures, frequently 
by insisting on the sinful nature of the people themselves. As the Reverend 
William Yate put it in 1829: 'I want to make them feel their bonds. There 
is no seeking after Christ till the fetters of sin and satan gall the Spirit. — 
I do not think at present that there is a native in the whole island who 
knows what it is to feel the burden of iniquity. — Though they are all 
pressed down with a weight more tremendous than I can describe they are 
unconscious of it.' To impress the Maoris with the Christian religion of 
rewards and punishments, a missionary, said Earle, would 'expatiate on 
the torments of hell'. But some of the audience quickly responded that 
'they were quite sure such a place could only be made for the white faces, 
for they had no men half wicked enough in New Zealand to be sent there' 
(p. 133). 

In one respect Earle was wrong in his criticism of the missionaries: he 
insisted that they had failed to educate the Maoris in the English tongue 
simply in order to obtain 'great influence' over them. It is true that only by 
proselytising in the indigenous language could the missionaries make any 
impact at all, but it is also true that without their sustained effort the Maori 
tongue would not have early become a written language, the means of its 
ultimate preservation. 

Earle's Narrative is also of significance as an account of a crucial period 
of change within Maori culture itself. His descriptions and drawings pro-
vide demonstrable evidence of the emergence of some of the well-known 
communal structures central to nineteenth century village life but apparently 
unknown in the eighteenth century. Such was the elaborately carved and 
raised storehouse. Earle gives one reason for its development: the ravages 
of the European dog and rat. (It is also probable that the cultivation of the 
white potato had changed methods of storage.) The larger scale of the 
ornate carving, which was copied by Earle, was also more than likely the 
result of the introduction of iron cutting tools. Earle's comments on the 
limited nature of chiefly authority, although in some ways contradicting 

1 John Liddiary Nicholas, Narrative of a Voyage to New Zealand, London, 
1817, I, 17. 
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conventional twentieth century sources, accord with other accounts from the 
early nineteenth century in this respect. He noted that every male in the 
tribe considered himself 'on an equality' with the chief. Each was, he said, 
'independent in his own family' (p. 186), by which he meant the whanau 
or extended family, the primary economic, residential, and social unit in 
Maori society. Chiefly authority was severely circumscribed and seems to 
have been largely associated with war. The archaeologist L. M. Groube has 
argued that the relative independence of the whanau (which may consist 
of some forty people) seems to confirm the accounts left by the eighteenth 
century explorers of settlement patterns on the coast. They left descriptions 
of small scattered hamlets and the fortified pa but did not describe the 
larger unfortified village or kainga, commonly considered to be the nucleus 
of Maori communal life. It has been suggested that the village complex 
developed as a trading settlement. Earle visited New Zealand at a time 
when such changes would be occurring. He was at the Bay of Islands when 
the musket campaigns had forced the creation of larger fighting units out 
of rival tribes. But within the Bay, at this period, the term 'Ngapuhi' as 
the tribal name for the entire area was still not yet used; it was probably 
adopted initially in this sense by those against whom the separate tribes of 
the Bay and the Hokianga districts combined in the eighteen-twenties. In 
Earle's time, 'Ngapuhi' were those tribes of the central and northern parts 
of the Bay who were rivals of those of the southern parts, amongst whom 
Earle lived. Kin connection had not created any real sense of identity; the 
scattered tribes, who claimed descent from the canoe ancestor Nukutawhiti, 
appeared to have in common only one characteristic: a delight in inter-
necine fighting. It is no wonder that Ngapuhi today is known as the tribe 
'of the hundred holes'. It seems possible that, like the large village, the 
larger tribal sympathies and the idealisation of chiefly authority were brought 
about as indirect internal responses to the European intrusion. Dr McCor-
mick has made available, in a brief form, some of the recent work on the 
complexities of the tribal groupings at the Bay. He has indicated the line 
of rivalry which permanently divided the tribes; this rivalry explains what 
had previously seemed motiveless quarrelling. In these factional disputes 
the Europeans became involved because they were identified with their pro-
tectors. Earle gives a graphic account of a taua muru (plunder party) from 
the 'Narpooes' sent against his 'patron' Te Whareumu of Te Urikaraka, 
during which Earle lost most of his possessions. On this occasion, the maga-
zine of gunpowder was in danger of being blown sky-high and was saved 
only by some of the Kororareka Maoris who calmly stood on the roof and 
poured water over the thatch! 

Dr McCormick has, in many cases, attempted to associate the major 
chiefs of the Bay area with their specific tribal groupings. To do this he 
has relied largely on Hugh Carleton's The Life of Henry Williams, pub-
lished in 1874. Occasionally Carleton's information is unsubstantiated in 
earlier nineteenth century sources. For example, Carleton states that the 
main tribe resident at Waimate and Kerikeri in this period was Ngaitawake 
(or as William Yate gave it in 1835, Ngai-te-waki). Significant chiefs within 
this tribe were Rewa and Titore. Yate also includes Hongi Hika in this 
grouping but Carleton gives Hongi's tribe as Ngatitautahi. The reference 
adopted without explanation by Dr McCormick. Similarly, Carleton gives 
the tribal allegiance of the Hokianga chief Patuone as Whanautara; as 
Patuone's allegiance is usually considered to be Ngatihao, Carleton's is a 
seemingly unique reference. Of course, tribal descent could be claimed 
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bilaterally and this fact is probably the cause of the apparent confusion. 
Dr McCormick has introduced the problem; the whole aspect of the chang-
ing relations between the Bay of Islands and Hokianga tribes in the years 
of the musket wars could be studied with profit. 

This edition of Earle's Narrative adequately replaces the rare first edition 
of 1832 and the unreliable version of 1909. For the first time the Narrative 
is placed in context. There are minor points of question: Thomas Hanson 
or Hansen, the non-missionary resident at Rangihoua was actually the son 
of the former captain of the missionary ship, the Active, while, with in-
credulity, one finds Richard Davis described as a 'saint indeed' (p. 43) , 
when he was rather a Job's comforter, drawing pleasure from others' mis-
fortunes. 

Earle's Narrative has long been a primary source for the understanding 
of Maori and European relations in the Bay of Islands. The Bay, partly 
because of the existence of such records for the area and partly because 
it experienced continuous European intrusion from about 1814, became the 
focal point of many of the problems and mutual delights in the experience 
of contact between one people and another. Now, for the first time, Earle's 
Narrative of his residence there is illuminated by the inclusion of some of 
his original drawings and watercolours. Although, unfortunately, limitations 
of finance have prevented the reproduction of more of his paintings, it is 
a pleasure to find Earle's vision as an artist related to his hitherto better-
known Narrative. The combined work is a valuable chronicle of Maori and 
European inter-reaction in the early nineteenth century. 

JUDITH BINNEY 
University of Auckland 

The Imperial Frontier in the Tropics, 1865-75. By W. David Mclntyre. 
London, Macmillan, 1967. 421 pp. U.K. price: 63s. N.Z. price: $7.80. 

THE FRAMEWORK a historian chooses for his research and writing must 
surely affect his conclusions, though one would assume the reverse to be 
more true. Certainly, as Professor H. Butterfield has argued, writers of 
text-books are particularly prone to label and categorise since they are 
under the greatest pressure to break up their subject into manageable hunks. 
Historians of the British empire have generally adopted the framework of 
a long-term overall survey or, especially in recent times, the long- or short-
term regional survey. In both cases, the overall and regional, there is perhaps 
a tendency to stress continuities in British policy, though in the former case 
a polemical intent might lead in the same direction. 

Professor Mclntyre has adopted a different framework. His book 'pro-
vides', as he says (p. 12), 'a series of case-studies of the process of decision-
making on the subject of that expansion of the imperial frontier in the 
tropics which was taking place at the moment when Disraeli replaced 
Gladstone as prime minister'. The author looks particularly at the making 
of British policy in West Africa, the Malay Peninsula, Fiji and the South 
Pacific in the period 1865-75, that is, broadly speaking, between Palmerston 
and the chartered companies. He does not look at the settler communities, 
except in so far as the Australian colonies were concerned with Fiji, and 
the New Zealanders with the Pacific schemes of Vogel, 'the most audacious 
adventurer that perhaps has ever held power in a British Colony', as Robert 


