
'Behold, A Kite Flies Towards You': 
THE KIINGITANGA AND THE 'OPENING' OF THE 

KING COUNTRY 

IN THE YEARS after the signing of the Treaty of Waitangi and the establishment 
of a Paakeha state in Aotearoa, Maaori sought to protect their autonomy in a 
variety of ways. In the central North Island disquiet at the encroachment of 
Paakeha authority and of Paakeha land purchasers led to the vesting of the 
Kiingitanga (the kingship) in Pootatau Te Wherowhero, the ariki of Waikato, in 
1858. The King was to unite the iwi Maaori and represent and embody their 
sovereignty; and he would protect the land of those who placed it under his 
authority. In the view of contemporary chiefs who supported the Kiingitanga, it 
would also lead to better relations between Maaori and Paakeha, and Maaori and 
the Crown because a balance between their interests would be struck. They saw 
no difficulty with a dual authority: it was the alternative — a single, exclusive 
Paakeha authority presiding over an aggressive colonizing policy — which 
presented problems. When it came to the crucial question of authority, Maaori 
and the government were not even in agreement on the question, let alone the 
answer. As the Waitangi Tribunal put it recently, the government was preoccu-
pied with the question 'whose authority should prevail, that of Maaori or that of 
the Queen?' The question for Maaori, however, was 'how the respective 
authorities of Maaori and Paakeha were to be recognized and respected and the 
partnerships maintained. To the governors of the day, such a position was an 
invitation to war. To Maaori, it was the only foundation for peace." 

After the peace agreement reached at the end of the first year of the wars in 
Taranaki, the New Zealand government began preparations for its assault on the 
Kiingitanga in the early 1860s. In July 1863 Crown forces invaded the Waikato 
lands of the Kiingitanga, crossing the Mangataawhiri river. They fought their 
way as far south as Oraakau near Te Awamutu, and by 1864 established a 
military occupation of the Waikato. In the wake of the troops, in 1865, came the 
confiscation. Over one million acres stretching from the South Auckland area as 
far as the Puuniu river were taken under the New Zealand Settlements Act 1863 
(Te Ture mo te whakanoho i te hunga marie, 'The Act for settlement of people 
of peace', as the government mistranslated its title into Maaori in a cynical 
reference to the new military settlers of Maaori territory) and declared to be 

1 Waitangi Tribunal, The Taranaki Report: Kaupapa Tuatahi (Wai-143), Wellington, 1996, 
pp.5-6 
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Crown land. Waikato people lost their land, their homes, their way of life; their 
spiritual association with waahi tapu, the land and the Waikato and Waipa rivers 
was shattered.2 

The government thus succeeded in seizing control of the Kiingitanga lands of 
central Waikato. But the use of force failed to achieve its other aim of destroying 
the power of the Kiingitanga and thus defeating the challenge it perceived to the 
Queen's sovereignty in Aotearoa. Though the Kiingitanga was wounded by the 
raupatu, and King Taawhiao and his people, displaced from their lands, were 
living in exile on the lands of Ngaati Maniapoto, its leadership survived intact. 
The Queen's flag flew at Ngaaruawaahia, the original home of the Kiingitanga, 
but the Queen's writ still did not extend over the central North Island, and if 
anything its limits were more obvious to Paakeha after the raupatu than before. 
Before the wars Paakeha had moved in and out of Waikato with ease; afterwards 
the King's country — the gateway to the central North Island — was in general 
closed to them. The boundary had shifted further south, from Mangataawhiri to 
the Puuniu River, but it was still a boundary. It is often thought of as a boundary 
behind which the Kiingitanga isolated itself; though Keith Sorrenson showed 
many years ago that this was a misleading view, given that Kiingitanga 
supporters frequently crossed to the Paakeha settlements, and some Paakeha 
lived behind the aukati.3 It was the agents of Paakeha expansionism, the land 
purchase agents, surveyors and prospectors, that the Kiingitanga wanted to keep 
at bay. In the words of J.C. Firth, the aukati was an imaginary line drawn 'with 
the avowed object of "isolating the Colonists'".4 

What the government had failed to do by war, it now had to try and achieve by 
negotiation. But for years the government and the Kiingitanga would talk past 
one another. The Kiingitanga wanted acknowledgement of the King, the return 
of the Waikato lands as far as Mangataawhiri so that the people might reoccupy 
them, and the abandonment of the Paakeha military settlements.5 The govern-
ment wanted to 'open' the centre of the island to communications, trade and 
settlement. To overcome the embarrassment of the aukati, it was prepared to talk 
to the chiefs, offer concessions, even contemplate some form of recognition of 
the King on its own carefully-defined terms. But it would not consider halting 
Paakeha settlement or sharing real authority with a Kiingitanga government. At 
first communications between the government and the Kiingitanga were reo-
pened by the kuupapa leaders, especially Major Te Wheoro and Te Awaitaia. 

2 In its recent settlement of the Waikato raupatu grievance, the Crown finally acknowledged the 
'grave injustice' done to Waikato by these acts. The term raupatu encompasses the invasion, war, 
confiscation of land, and the impact of all these acts on the people. Waikato Raupatu Claims 
Settlement Act 1995. 

3 M.P.K. Sorrenson, 'The Maori King Movement, 1858-1883', in R. Chapman and K. Sinclair, 
eds, Studies of a Small Democracy: Essays in Honour of Willis Airey, Auckland, 1963, pp.48-52. 

4 J.C. Firth, Nation Making: a Story of New Zealand: Savagism v. Civilization, London, 1890, 
p.83. 

5 Firth to Pollen, 10 June 1869, and encl., Appendices to the Journals of the House of 
Representatives (AJHR), 1869, A-12, and Taawhiao's statements to McLean, 3, 4 February 1875, 
AJHR, 1875, G-4. 
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Settlers living on the border like J.C. Firth and E.B. Walker, who were bilingual 
and had good friendships with Maaori, sometimes played important roles.6 From 
the beginning of the 1870s the government sent a succession of its own agents 
to live near the aukati: W.G. Mair, R.S. Bush and G.T. Wilkinson. Native 
Ministers and premiers began to visit too, to try and rekindle pre-war relation-
ships and to bring proposals from the Crown for a settlement. Some were easier 
for Kiingitanga leaders to deal with than others: Donald McLean was respected; 
Sir George Grey (who had been both a friend of Pootatau in the early years of the 
colony and governor at the time of the raupatu) clearly caused them problems in 
his reincarnation as peacemaking politician; and John Bryce, who was Native 
Minister 1881-4, was most difficult of all. By the early 1880s the pressure on the 
Kiingitanga had been stepped up, and in 1883 Bryce laid the foundations for the 
final 'opening' of the King Country by a two-pronged assault: he sent a steamer 
into Kaawhia harbour, putting buoys in the harbour and laying the foundations 
for a town; and he made a symbolic journey through the King Country from Te 
Kuiti to Taranaki, before declaring Maori 'obstruction' to be at an end. By the 
end of the year the chiefs of Ngaati Maniapoto had signed an application for the 
survey of the external boundaries of the Rohe Potae, as they prepared to put their 
lands through the Native Land Court. 

The opening of the King Country, the Rohe Potae, took place progressively 
after the decisive events of 1883; it was a prolonged process which has its own 
histories. Here we will simply try to understand relations between the Kiingitanga 
and the government as they evolved in the period before the end of 1883. Both 
wanted peace, but their leaderships lived in different worlds. Behind the aukati 
Taawhiao and his people meditated on their fate in exile; during this period 
Taawhiao's reflections emerged in his ohaoha or tongi (sayings). 'These sayings 
provided a philosophical and ideological vision from which his followers would 
attempt to seek salvation'.7 On the other side of the aukati the colonialist state 
embodied a very different vision of British progress and economic development. 
Its representatives became increasingly single-minded in their negotiations and 
in the latter stages applied unremitting pressure. They cared little for the 
dilemmas this created for the Kiingitanga leadership and, in fact, hoped such 
dilemmas would play into their hands. The contrast between the anxiety and 
foreboding evident in so many Kiingitanga letters and koorero, and the bureau-
cratic and ministerial smugness of the government papers brings a particular pain 
of its own today. 

For the Kiingitanga, the path back to talks with the government was a difficult 
one. Only ten years after the raupatu feelings still ran high. Kuupapa leaders who 
visited the people in their new home at Te Kuiti had volleys fired over their 

6 Firth, for instance, visited Kiingitanga leaders at Tokangaamutu near Te Kuiti in 1869 in the 
hope of arranging a meeting between them and the Duke of Edinburgh, then visiting New Zealand; 
it was during his visit that Manuhiri, Taawhiao's adviser, stated the conditions on which the 
Kiingitanga would accept peace, AJHR, 1869, A-12. 

7 R.T. Mahuta, 'Taawhiao: the Man, the King, the Prophet', unpublished paper, Centre forMaaori 
Studies and Research (CMSR), University of Waikato, 1994. 
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heads.8 Firth, trying to secure a relaxation of the aukati so that he could cross a 
herd of cattle from Hawke's Bay directly onto his land in the Waikato, visited a 
small settlement near Oraakau where he met a woman whose hostility made a 
deep impression on him. 'You killed my husband and sons at Oraakau', she said, 
and cursed all Paakeha. Firth's offer to fence the site of the battle — now on his 
property — so that cattle would not desecrate it, aroused her anguish. 'You killed 
them', she said. 'Can you bring them back to life again? You have made my 
kainga desolate. Then why do you talk about their bones? If your cattle trample 
over their sleeping place, will they awake? If your dogs eat them will they cry 
out? No. They fell like warriors fighting for their country. Let them sleep 
quietly.' She covered her face and wept, and Firth, deeply moved, fell silent.9 

Waikato mourned both the people and the land. Taawhiao's close relative and 
adviser Tamati Ngapora, who since the raupatu had taken the name Manuhiri, 
wrote to McLean: 'you have released those who were in prison,10 Waikato is the 
land that you have not restored. Why this delay for the past ten years? (Kua puta 
mai i aa koe ngaa taangata i te whare herehere, ko Waikato whenua kaore anoo 
ki a puta i aa koe. He aha taau e whakaroa nei, ko te 10 nei tau?)'" 

Initially, the government had recognized the aukati and Taawhiao's authority 
beyond it,12 and their recognition is recorded in Kiingitanga sources: 

Taawhiao, ko tenei taha o te P u u n i u . . . ko te Kaawanatanga te rangatira. Na, kei tena taha 
o te Puuniu, ngaa take katoa kei tena taha o te Puuniu, ko koe, Taawhiao, tuuturu te 
rangatira. Ko koe te rangatira. 

Taawhiao, this side of the Puuniu . . . the government is in control. And on that side of 
the Puuniu, all matters on that side of the Puuniu, you, Taawhiao, take full responsibility. 
You are the chief.13 

But then the government began to violate its own covenant. The Native Land 
Court came to the Waikato, and surveyors and lessees and their workers began 
to trespass on the border lands. So trouble between the Kiingitanga and the 
government began again.14 The redoubt at Pukearuhe was attacked in 1869 by a 
small party led by Wetere Te Rerenga and John Whiteley, the Wesleyan 

8 Summary of R.S. Bush report by Wi Te Wheoro, 28 September 1871, NS 71/1072, MA 23/2, 
National Archives (NA), Wellington. 

9 Firth added that later the woman fed him and his companion, and warned them to leave quickly 
before their lives were endangered. Firth, Nation Making, pp.87-9. 

10 Those captured at Rangiriri in 1864. 
11 Manuhiri to McLean encl. in Mair to Native Minister, 7 June 1873, J 22/10, Pt 2, NA. The 

translation is the official contemporary one. 
12 For instance, Donald McLean, Native Minister in the mid-1870s, had on two occasions offered 

government recognition of Taawhiao's authority over the tribes within his district; Taawhiao would 
later recall those offers with some regret. McLean, Memorandum, AJHR, 1875, G-4, p.3 and pp.8-
10; AJHR, 1876, G-4; Bush to Native Minister, 27 May 1882, AJHR, G-4A. 

13 Account given by Tui Adams, June 1996. Translation by Ngahinaturae Te Uira. 
14 ibid. 
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m i s s i o n a r y , k i l l e d . ' 5 I n 1 8 7 0 T o d d , a s u r v e y o r , w a s s h o t o n P i r o n g i a m o u n t a i n 
a n d L y o n , a f a r m h a n d , w a s k i l l e d n e a r t h e P u u n i u r i v e r . In 1 8 7 3 S u l l i v a n , 
e m p l o y e d b y t w o m e n w h o l e a s e d l a n d a t P u k e k u r a a c r o s s t h e a u k a t i n e a r 
C a m b r i d g e , w a s k i l l e d ; J a m e s M a c k a y , t h e g o v e r n m e n t a g e n t w h o w e n t t o 
i n v e s t i g a t e , n a r r o w l y e s c a p e d w i t h h i s o w n l i f e d e s p i t e t h e s h e l t e r o f K i i n g i t a n g a 
p r o t e c t i o n . 1 6 

A c c o r d i n g t o K i i n g i t a n g a a c c o u n t s , t h e N g a a t i M a n i a p o t o l e a d e r W a h a n u i 
t o o k r e s p o n s i b i l i t y f o r s u c h k i l l i n g s , a n d w r o t e t o T i t o k o w a r u , t h e T a r a n a k i 
l e a d e r , h i s w h a n a u n g a ( r e l a t i v e ) a n d c l o s e n e i g h b o u r , t o s e e k h i s s u p p o r t : ' I h a v e 
s l a in t h e f a t t e d c a l f o f t h e s e a s o n . T h e b l o o d I h a v e s m e a r e d u p o n y o u r r u g g e d 
W h i t e C l i f f s ( K u a m a t e i a a u t e k a u m o m o n a o t e t a u . K o n g a a t o t o k u a p a n i a k i 
te p a r i i P a r i n i i n i h i ) ' . B u t T i t o k o w a r u w r o t e b a c k w a r n i n g o f t h e d a n g e r s o f 
c o n t i n u i n g t h e c o n f l i c t : 

Tirohia a Matar iki kua noho ki ngaa Pari o Tau toru 
Kua mooh io tatou k o ia te kai ruuri o te tau 
Tahitahi ki a Pipiri, Rua rua ki a Hongongo i 
Te torutoru ki a Here tu r ikookaa ,Whaawhaarua-a - ta i 
R ima o Hir ingaanuku, ono o Hir ingaarangi 
Whi tu o Hir ingaakerekere , ka kerekere te wai , 
Ka kerekere te patu, ka ke rekere te kai, 
Ka kerekere te tangata. 
Ka noho a R e h u a ka heke iho a U r u a o 
Ka tootoo te kai, ka tootoo te tangata 
He kuaha whaanui i whakapuare t ia 
Ki te puna kai raua k o te puna tangata 
Ka ora tetehi mea, ka ora tetehi mea. 

Behold Matariki (Pleiades) , which sits upon the banks of Tautoru (Or ion ' s belt); 
conf i rming for us its influential powers over the seasons; the beg inn ing of winter , with 

15 The attack seems in fact to have been directed at the military post recently established to protect 
the military settlers of north Taranaki, where Lieutenant Gascoigne and his family were killed. But 
it is the death of the well-known missionary Whiteley — not a supporter of Maaori resistance — 
which is remembered in Kiingitanga oral tradition — and in Paakeha, too; Whiteley happened to 
arrive in Pukearuhe just after Te Rerenga's party. 

16 The government sent demands that those responsible for the killings be given up; Manuhiri 
replied on behalf of the Kiingitanga that they would not be given up because of the wrongs done by 
the Crown, and the fact that peace had not been made. The spirit of Pootatau had appeared to him 
as he slept and Pootatau had made it clear what course was to be followed. (See translation of Paora 
Tuhaere to McLean, 24 June 1873, encl. in Kemp to Under-secretary, Native Department, 5 July 
1873, N & D 73/3712, J 22/10 pt. 1, NA.) An inquest was held on the body of Sullivan and a verdict 
of 'wilful murder' returned against four men, who were later discovered not to have been present. 
Mackay's investigation revealed that Purukutu, the man responsible for the attack on the farm 
workers, was angry that his own land had been put through the Court (which, being a supporter of 
the Kiingitanga, he would not attend) and leased to the Paakeha by others; and that the farm workers 
were on land which Maaori considered outside the government boundary, though the lessors did not 
(there was a dispute as to whether the confiscation line had been accurately surveyed at this point). 
Mackay to Native Minister, 10 July 1873 and encl., AJHR, 1873, G-3. 
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its crouching cold, its knee-hugging cold and sweeping depression; if that is all we adhere 
to, in the approaching season of warmth and growth, then continued drought, famine, 
death of Man and his Civilisation, will surely prevail. However Rehua, the planter of food 
awaits Uruao, the life-giving dew of the night that nourishes the earth from which all 
things grow; life, food, Man; giving birth to widespread renewal of existence under the 
influence of the seasons. If we choose Peace, there is every chance for renewal of growth 
in all things.'17 

Wahanui knew from that time on that peace was the only path possible, 
because of the decision of Taranaki, who had suffered greatly in the fighting 
throughout the 1860s, to offer no further military resistance to the government 
troops. No military support could be expected from the south. From that time 
Kiingitanga leaders had to operate within a framework which took this into 
account. Thereafter they worked together to neutralize Te Kooti, the last of the 
active resisters, who had finally come to seek safety in the Rohe Potae, and to set 
him on a path to peace.18 In 1873 Taawhiao proclaimed that no more blood was 
to be shed; for ten years lives had been lost in the struggle over the land, and now 
it must stop.19 

But a lasting peace was still some years away. It was not until 1881 that 
Taawhiao made the decision to cross the Waipa river and make peace formally 
with the Crown. He chose Major W.G. Mair to receive his gun, and laid it down 
in the road at Alexandra (now Pirongia). 'He heaped them up, the treasures of the 
Paakeha, the guns, the swords, weapons that killed man' ,20 They were offered, 
in his own words, 'to signify my blessings (hei tohu mo tooku Atawhai)'.21 It 
was here that Taawhiao said 

Ko te pakanga i runga i teenei motu, kua rite ki te kookaa harakeke. 
Ko te tangata whakaara pakanga a muri ake nei, ko ia tonu hei utu. 

Warfare in this land has ended just like the withered flaxbush. 
He who raises war hereafter, shall suffer.22 

Then with his family and hundreds of his people he visited all the Paakeha towns 
that had been built on raupatu land: Te Awamutu, Kihikihi, Cambridge, 
Hamilton (all begun as fortified military settlements), Ngaaruawaahia, and lastly 
Mercer, at the Kiingitanga boundary of Mangataawhiri.23 At every town the local 

17 Account given by Tui Adams. June 1996; translation by Ngahinaturae Te Uira. 
18 Judith Binney, Redemption Songs: A Life ofTe Kooti Arikirangi Te Turuki, Auckland, 1995, 

pp.267-72. 
19 Taawhiao, 27 May 1873, N & D 73/3855, J22/10 Pt.2, NA. 
20 The late Henare Tuwhangai, speaking to Ngahinaturae Te Uira in 1984. 
21 Written by Taawhiao, 10 August 1881, 'Taawhiao documents handwritten in Maaori', held 

at CMSR, University of Waikato. Translation by Ngahinaturae Te Uira. 
22 Robert Mahuta, personal communication. It was this tongi of Taawhiao that Te Puea drew on 

in World War I when Waikato and Ngaati Maniapoto refused to be conscripted into the armed forces. 
23 Taawhiao was invited to visit Auckland, but clearly intended only to visit Waikato lands on 

this occasion. He did, however, visit Auckland the following year. 
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dignitaries and settlers extended great hospitality. And at every town Taawhiao 
spoke of peace, of the need to heal the breach between Maaori and Paakeha so 
that a permanent friendship might be forged; he made a plea for honesty in their 
future dealings with one another. Only at Ngaaruawaahia was his grief evident 
to outsiders. He found himself unable to reply to an address read in Maaori by 
F. Edgecombe on behalf of a welcoming committee not insensitive to the 
feelings of Waikato at such a meeting: 'The old associations which connect you 
and your people with this place naturally causes us to have very warm feelings 
towards you'. The people went straight on to visit Pootatau's grave, and there 
was a long tangi. Taawhiao, Rewi and Wahanui did not attend the settlers' 
banquet that night — though the younger members of their families did — but 
Taawhiao spoke to the settlers after his arrival and asked them not to let their 
prejudices undermine his initiatives for peace.24 

From the beginning, however, the settlers put their own interpretation on 
Taawhiao's visit. Mair, the government native agent, carefully worded his report 
to Wellington on the visit; it was one of reconciliation, indicating Taawhiao's 
wish to come to terms with the government.25 But the Waikato Times reporter, in 
one of a series of articles entitled 'Taawhiao's Visit to Waikato', considered that 
his laying down of arms 'may be taken to mean his acknowledgement of the 
sovereignty of Queen Victoria, and the virtual abdication of his royal preten-
sions', and hoped that the opening of the southern lands was now a real 
possibility.26 After the raupatu, as before, the settlers were unable to conceive of 
any sharing of power with the tribes; they continued to look not just for peace but 
for submission. The signs that Kiingitanga leaders were thinking along quite 
different lines were lost on them. At Alexandra, on his way home, Taawhiao was 
presented with an illuminated address featuring a sketch of Pirongia, with which 
he was very pleased. 'Alexandra shall be my town', he responded, ' . . . 
henceforth you all belong to me.'27 The settlers, unable to grasp the force of what 
he was saying, gave him three hearty cheers. And Taawhiao's letter of goodwill 
to the mayor and councillors of Hamilton, printed in the Times and translated — 
including a reference to his intention to return soon and see them 'under the 
power of my kingship (i raro anoo i te mana o tooku Kiingitanga)' — met with 
no adverse comment in the paper.28 

Not until the following year did it become obvious that the King and the 
government were as far apart as ever on the question of autonomy. And by then 
the government's secret weapon — the Native Land Court — was already 
starting to make its impact felt. In the end it was not necessary to tackle the Rohe 
Potae head on; the government could gain access quietly through the back door. 
Where the raupatu had not penetrated, the Land Court would complete the 

24 Waikato Times (WT), 30 July 1881. 
25 Mair to Under-secretary, Native Department, 31 August 1881, AJHR. 1881. G-9, p.4. 
26 WT, 14 July 1881. 
27 WT, 13 August 1881. 
28 ibid. 
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government's work.29The passage of Ngaati Haua lands through the court had 
already brought land agents to Waikato towns — men like W.H. Grace who were 
bilingual and made it their job to know local communities well, and who had 
specialist knowledge of the court's procedures. They began to build a network 
of relationships among the tribes as they encouraged and processed new 
applications for hearings, organized surveys, explained the meaning of land 
legislation, represented claimants in court, collected signatures for land which 
had already cleared the court, and made payments for interests in various blocks. 
They also acted as mediators with the Paakeha world, helping chiefs with a 
variety of business transactions, writing letters and interpreting when visitors 
arrived. The Native Land Court, with its power of making final adjudications on 
land titles, brought both hope and fear to those within its path: hope of securing 
the title; fear that other claimants might beat them to it. In a system designed to 
pressure the unwilling into court through the agency of those who decided — for 
a variety of reasons — to use it, even chiefs who saw its dangers often felt they 
had few other options. 

By 1882 Ngaati Tama were about to seek a hearing for the Mokau lands which 
Wetere Te Rerenga claimed; and in Waikato itself there was considerable 
agitation among both Ngaati Haua and Ngaati Kauwhata. Grace reported the 
impact on Ngaati Maniapoto with some delight: 'They are now beginning to see 
that the only way [to] secure themselves is to get the land passed through the 
Native Lands Court', he wrote to Joseph Howard, 'and you may be sure that I rub 
this idea well into their heads'.30 As the Auckland economy boomed, land 
speculation and colonization companies, ranging from the large Auckland 
Native Lands Colonisation Company to the small Kuranui Land Society, 
prepared to profit from Maaori lands. The result of this turmoil was the first 
movement by Ngaati Maniapoto — by Rewi Maniapoto and Wetere Te Rerenga 
— in the direction of court hearings. Taawhiao had always refused to acknowl-
edge the court, and the editor of Te Paki o Matariki, the Kiingitanga newspaper, 
would write later that 'Taawhiao was right about the Serpent who swallowed the 
Land, that Serpent is the Land Court (Kihai a Taawhiao i hee ki te Naakahi, 
maanae horo te Motu nei; ko taua Naakahi Horowhenuanei, he Kooti Whenua.)'31 

The government, seeing a satisfactory way out of their dilemma, sent Bryce, 
the Native Minister, to make a final set of proposals to Taawhiao, still hoping to 
draw him out of the King Country before tackling Ngaati Maniapoto. On 4 
November 1882 Bryce's proposals were put to Taawhiao in writing: the return 
of most of the confiscated land west of the Waipa and Waikato; a government-
built house, and a pension of £400 a year. Taawhiao would be made an assessor 
of the Resident Magistrate's Court, a Justice of the Peace, and an assessor of the 
Native Land Court; the governor would call him to the Legislative Council (in 
the draft proposals these latter items were grouped under a heading 'As to Mana 

29 See Sorrenson, 'The Maori King Movement', p.54. 
30 Grace to Howard, 9 February 1883, W.H. Grace, Official Letterbook, 1880-c.l885,p.388,held 

privately. 
31 Te Paki o Matariki, 25 Hurae (July) 1893. The Paki were initially published in both Maaori 

and English. 
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or authority'), and Ngaati Maniapoto would be called on to make over a part of 
their land to Taawhiao. (This last proposal reflected the long-held government 
view that Ngaati Maniapoto had wrongly escaped confiscation, given their 
alleged aggressiveness before the wars.) At the foot of the proposals there was 
a space where Taawhiao was to record his acceptance: 'And I Taawhiao accept 
them on behalf of myself and my people' ,32 

Such proposals — and the manner in which they were put to Taawhiao — 
speak volumes about the attitude of the government to the Kiingitanga by this 
time. There was some recognition of the need to provide for hundreds of landless 
people; they could be moved to whatever raupatu land had not been sold, with 
little reference to their traditional associations.33 Taawhiao's status was to be 
recognized by the offer to be a senior parliamentarian; beyond that, he was 
simply to be incorporated as a judicial officer into the colonial legal system. The 
price of the return of some lands was to be complete loss of authority; this was 
spelt out in the concluding paragraph of the proposals, which stated the 
conditions of acceptance. Taawhiao must accept the sovereignty of the Queen 
and her laws ( 'Ko te ritenga tenei mo enei tikanga i whaka-aturia [sic] atu ai, koia 
tenei, me whaka-ae [sic] a Taawhiao, aianei tonu, ki te mana o te rangatiratanga 
o te Kuini me ana Ture'), and he must accept the proposals as a total package, 
at once. If he turned them down, Bryce would take them away with him to 
Auckland, and would not bring them again. Such standover tactics were typical 
of Bryce, and judging from his disappointment when the proposals were rejected 
he seems to have been genuinely unaware of the fact that he had made Taawhiao 
an offer that could only be refused. Both the nature of the proposals and Bryce's 
insistence on an immediate unconditional response — allowing Taawhiao no 
opportunity for extensive consultation — sealed their fate. And Bryce dismissed 
Taawhiao's own proposals for recognition of his authority as far as the 
Mangataawhiri — 'the administration of my own land, and also the control of my 
people' — without even the courtesy of consideration. 'The flood of European 
civilization and occupation' was rising, he told Taawhiao, and was 'not to be 
stopped'.34Taawhiao's people would have to learn to live with it. 

When the hui was over, Bryce continued his inexorable advance into the King 
Country, turning his attention from Taawhiao to Wahanui. Less than two weeks 
after his failure to come to terms with Taawhiao he wrote to Wahanui to impress 
on him the importance the government attached to opening the King Country. 
The letter was full of veiled threats: 'You have closed that part of the country in 
which you reside against travellers; but this cannot long remain so.' Roads and 
railways must go through, as they went everywhere else, unless Ngaati Maniapoto 

32 MA 23/2, NA. See also Bryce to Wahanui, 15 November 1882, Royal Commission on 
Licensing. Notes of Proceedings, Vol.33, p.4831, Alexander Turnbull Library (ATL), Wellington. 

33 Parliament had passed the Waikato Confiscated Lands Act in 1880, which provided for the 
governor to make reserves within the confiscated boundaries, and grants to 'rebels' who submitted 
to the Queen's authority, on various conditions. The premier hoped that the Act would help detach 
Waikato people from the King. As it was not successful a second Act was passed in 1882 and a third 
in 1884, each extending the time within which reserves might be made. 

34 New Zealand Herald (NZH), 31 October 1882. 
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considered themselves enemies of the government and the colony. And Bryce 
also raised another issue that was causing the government real problems as it 
prepared to 'open' the King Country: the fate of the political fugitives who until 
now had lived behind the Puuniu in safety. It was clear that the Kiingitanga would 
not surrender them to answer for crimes they did not recognize as such;35 yet the 
aukati could not be relaxed if the men were liable to be arrested at any time. Bryce 
hid government embarrassment over the issue by trying to use it as a weapon. 
'The hand of the law is suspended over criminals in your district', he wrote. 
Wahanui must now confront this matter. Parliament had passed an act which 
enabled the government to proclaim a pardon of 'culprits'; but no proclamation 
had yet been issued.36 Did Wahanui want an amnesty or not? Bryce implied that 
if he did, he would have to demonstrate that he no longer supported the King — 
particularly now that Taawhiao had rejected Bryce's proposals: 'how can that 
proclamation be issued while Taawhiao claims a sovereignty, setting himself 
outside the Queen's law, and you and your people support him in it? If the hand 
of the law descends upon the culprits, who will they blame? They will blame 
you.'37 So the Amnesty Act, which the government needed if it were to gain 
access to the King Country, was held over Wahanui; if he co-operated, the 
proclamation would be issued. 

Having fired this opening shot, Bryce continued on the offensive. He began, 
in typical fashion, with a blow aimed most painfully at the Kiingitanga. He began 
at Kaawhia. The small coastal town of Kaawhia might not seem today to be of 
great political importance, but the lengths to which the government had gone in 
1880 to acquire a small piece of land there indicate that things were very different 
then. Kaawhia was Tainui land; it had not been confiscated, nor had it been 
through the Land Court. But the government managed to get a foothold there by 
buying a small piece of land at Pouewe (44 acres) in a mortgagee sale — land 
which had been mortgaged by John R. Charleton, son of the original claimant of 
the Crown title, George Charleton, who had lived on the land for many years.38 

35 Manuhiri had explained years before to Firth, when the Kiingitanga sought a pardon for the 
political offenders, that 'What you consider murders are not murders with us according to our custom, 
because, war having once commenced, the rule is to kill wherever you see.' encl. in Firth to Pollen, 
10 June 1869, AJHR, 1869, A-12, p . l l . 

36 The Amnesty Act, passed in September 1882, was designed to remove the political difficulties 
that were the legacy of the wars and confiscation throughout the North Island, notably in Taranaki, 
and in the King Country — where those accused of murdering Paakeha found shelter: Te Kooti, 
Wetere Te Rerenga, Purukutu, Ngatai and others. The Act provided for the Governor-in-Council to 
declare an amnesty for 'offences for various kinds, more or less of a political character' committed 
by Maaori 'during . . . or consequent [upon] . . . insurrections' against Her Majesty's authority. 

37 Bryce to Wahanui, 15 November 1882, reproduced in Royal Commission on Licensing. Notes 
of Proceedings, Vol.33, pp.4831-2. 

38 Charleton had acquired the land originally from J.V. Cowell, an early trader; but neither he 
nor Cowell ever secured a Crown grant to the land. The land was Crown-granted only after 
Charleton's accidental death in 1863, under the provisions of the Land Claims Settlement Extension 
Act 1858, and issued in 1864; Charleton's estate passed to his wife during her lifetime and then to 
their son and heirs. Mrs Charleton died in 1876. Statement by F.D. Bell, Land Claim Commissioner 
in the Court of Claims, 22 March 1864. Old Land Claim 1353; Crown Grant No.306G (Deeds Index 
IG166 Auckland District Land Registry). 
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John Charleton's financial difficulties forced him to mortgage the land to his 
brother-in-law, Captain John Fairchild, in December 1878. By 1880 Fairchild 
had not received any interest payments, and instructed his lawyer E.T. Dufaur to 
offer the land for sale; whether he meant to proceed or simply to put pressure on 
Charleton is not clear. But Fairchild was master of one of the government 
steamers, often incommunicado on remote parts of the coast, and during one of 
his absences his lawyer went ahead and placed Pouewe in the hands of the 
auctioneers.39 Dufaur may have contacted fellow Auckland lawyer Frederick 
Whitaker, the Attorney General; in any case the government was alerted to the 
sale by two local settlers.40Pouewe was auctioned in Auckland on 15 September 
1880 and purchased by the Attorney General for £380. But not until 29 December 
1882, when Bryce was ready to move into Kaawhia Harbour, was the land 
registered under the Land Transfer Act and a certificate of title issued to the 
Crown. John Charleton was bitter, and petitioned parliament for the return of his 
land.41 

But the government had other plans for Kaawhia. The harbour had been closed 
for 20 years, since the outbreak of war. Bryce, well aware of the fact that Kaawhia 
was regarded as a Kiingitanga domain, was determined to assert the presence of 
the Crown there. A former administrator had drawn attention ten years previ-
ously to the 'exclusive arbitrary control of an exclusive and commodious 
harbour [forming] perhaps the most real, if not the only symbol of true 
sovereignty held by Taawhiao', and Bryce had little time for symbols of 
Kiingitanga sovereignty.42On 2 February 1883 he arrived at Kaawhia in person 
in a government steamer — symbolic of the Crown's sovereignty! — with the 
Minister of Lands, William Rolleston, Rolleston's wife and daughter and a paity 
of surveyors, and came ashore to take 'possession of the government property'.43 

Nearby were (and are) some of the most important waahi tapu of the Tainui 
people: Te Tumu o Tainui (the final resting place of the Tainui waka at the end 
of its voyage from Hawaiiki), the tuuaahu (altar) at Ahurei where the tohunga 
performed sacred ceremonies on their first arrival. Captain Fairchild himself fixed 
five buoys in the harbour and the surveyors began to mark out streets, mostly with 
Paakeha names, for the new township. The request of Taawhiao' s wife, Werawera 
(also known as Aotea), for payment of a customary toll (moni haika, anchoring 
money) in recognition of Kiingitanga authority was brushed aside.44 

39 Mortgage N0.I888G, 28 December 1878 (Deeds Index IG166, Auckland District Land 
Registry); New Zealand Parliamentary Debates (NZPD), 1883, XLVI, p. 154; Auckland Weekly 
News, (AWN) 17 February 1883. 

40 Entries from the Registers of Letters received by the Secretary for Crown Lands, 1883-7, Lands 
and Survey Department, Wellington. 

41 For further detail on the Kaawhia transactions see Ann Parsonson, 'A case for the return of 
Kawhia Harbour to the Tainui peoples: some historical evidence', in He Whakatakotoranga 
kaupapa, submissions to Treaty of Waitangi Tribunal, Hamilton, 1984, Appendix 2. 

42 Arney to Kimberley, 10 April 1873, AJHR, 1873, A-1A; Bryce, Memo, 16 October 1883, 
AJHR, 1884, G- l . 

43 WT, 8 February 1883. 
44 R.T. Mahuta, personal communication; see also Elizabeth Rolleston, Diary, February-March 

1883, 'Record of a journey', ATL. 
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With the first part of his plan completed, Bryce set off for the King Country. 
In pouring rain he rode with the Rollestons overland to Pirongia — a trip whose 
significance was not lost on the press. 'The aukati is at length removed', wrote 
the Auckland Weekly News, 'and where two Ministers have gone surely anybody 
may travel'.45Then came the government's amnesty. In the end the government 
had decided to proclaim an absolute amnesty, extending 'to all offences and to 
all Maoris' without exception. In the official records of this time, it is clear that 
what worried the government most was how to make the amnesty palatable to 
Paakeha settlers—particularly because it included Te Kooti — and how to avoid 
political fallout from such a controversial move. On 12 February, therefore, 
Bryce met Te Kooti at Manga-o-Rongo within the Rohe Potae — a carefully 
calculated step which allowed him to go through the motions of seeking the 
'repentance' of the most notorious 'offender' of the wars, before the amnesty 
proclamation was signed and gazetted.46Te Kooti would in fact have been legally 
pardoned as soon as the proclamation was gazetted.47 But, as the Executive 
Council did not meet to advise the governor to sign the proclamation until Bryce 
telegraphed the result of his discussion with Te Kooti, Bryce's promise to 
parliament to secure' some submission' and guarantees of 'future good conduct' 
before the issue of a general amnesty could be seen to have been honoured.48 (The 
Maaori translation of the title of the Proclamation, 'Panuitanga Murunga Hara 
i raro i "Te Ture Muru Hara, 1882"', clearly conveyed the government's message 
to Maaori.)49 At the same time, Bryce sent a telegraph to Wetere Te Rerenga — 
who was also included in the pardon — signalling his intention to travel overland 
to Mokau. The price of the amnesty, clearly, was to be Bryce's public passage 
through the King Country. The message to the settlers was that the pardon of the 

45 AWN, 10 February 1883. 
46 After Bryce raised the question of amnesty with Wahanui at the end of 1882, Rewi Maniapoto 

had written to him on behalf of Ngaati Maniapoto, asking that the government use its powers under 
the Amnesty Act; Bryce's initial reply was not conciliatory. Binney states that Rewi insisted that the 
government must demonstrate that the Act included Te Kooti, hence Bryce's meeting with him. 
Bryce wanted the meeting at Kihikihi, but Te Kooti — fearful that he might be betrayed at the last 
minute — insisted on a meeting behind the aukati. For the Ringatu, this peace became a binding 
covenant, always referred to since as the lasting peace: Te Maungarongo. See Binney, Redemption 
Songs, pp.308-11. 

47 S.5 of the Act required that any exceptions from the Amnesty had to be specified in the 
Proclamation; none were. Te Whiti and Tohu, held without trial since 1881, were released to return 
home on 19 February 1883. 

48 NZPD, 7 September 1882; AJHR, 1883, A-8, pp.5-6. Although the proclamation of 13 
February was absolute, the governor had power under s.6 of the Act to determine the fate of 'any 
Maori' as being excepted from the operation of any proclamation issued; in other words any person, 
at any time, might still be declared outside the scope of the amnesty. The broad delineation of 
'offences' in the preamble of the Act also left room for doubt as to whether any particular 'offence' 
might be covered; Bryce, for instance, conducted an enquiry in December 1883 to determine whether 
the killing of Moffatt behind the aukati in 1880 was in fact a political offence. The government thus 
retained a clear upper hand in respect of grants of amnesty. We are grateful to Associate Professor 
Philip Joseph of the University of Canterbury for advice on these points. 

49 NZ Gazette, 13 February 1883. Copies of the Gazette and the Kahili with the proclamation 
were forwarded to Wilkinson for immediate distribution. 
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'offenders' was a necessary evil that would bring immediate benefits in terms of 
opening lands for settlement. 

In Kiingitanga sources, however, the fate of the political fugitives and the 
significance of their pardon are remembered differently. It is Taawhiao's grief 
over the lasting tension left by the wars and the confiscation, the failure of the 
government to resolve that tension earlier, and its failure to come to terms with 
Kiingitanga authority, which are recorded in the oral sources. For many years 
Taawhiao had carried with him the weight of the deaths of the Paakeha who had 
crossed the aukati before peace had been made. But in the Cambridge court, 
where he escorted Purukutu, Taumata Tuukino and Te Rerenga, three of his 
people who had been labelled 'murderers', he heard the judge acquit them, and 
condemn the government for allowing Paakeha to cross the aukati, so that some 
of them were killed. 

Ko te Kaawanatanga te mea e hee ana na te mea na te Kaawanatanga i hanga tetehi 
Kaawenata e ki ra, 'Taawhiao, i tenei taha o te Puuniu ko te Kaawanatanga te rangatira, 
kei tena taha o te Puniu, ko koe ko Taawhiao ke te rangatira.' Na inaamata, na, kua takahia 
ano, kua takahia ano e koe e te Kaawanatanga tau Kaawenata ano. 

It is the government that has committed the wrongdoing because the government set up 
a covenant that stated: 'Taawhiao, on this side of the Puuniu the Government is in control; 
on that side of the Puuniu, you, Taawhiao, alone, are in control ' . Then, without 
compunction, you, the government, violated your own covenant. 

To Taawhiao, this official exoneration of his men was a symbolic cleansing of 
the sorrows which had sat heavily upon his conscience since the deaths of those 
Paakeha, and it was after this, at Whatiwhatihoe, that he spoke the whakatauki 
that has become so well-known: 

Ko Arekehaanara tooku haaona kaha 
Ko Keemureti te oko horoi 
Ko Ngaaruawaahia te tuurangawaewae. 

Alexandra is my source of strength; 
Cambridge is my washbowl of sorrows; 
Ngaaruawaahia is my footstool.50 

After the proclamation of the amnesty and Bryce's decision to travel through 
the King Country, Ngaati Maniapoto were exposed to the full force of his 
persistence. Te Rerenga managed to hold him at bay briefly, telling him that he 

50 This account, much talked of on the marae formerly, was related to Tui Adams by the late 
Henare Tuwhangai. Tuwhangai's father was brought up by Taumata Tuukino, who was one of those 
who went to the court with Taawhiao. In the whakatauki, Cambridge, where the court was situated, 
is referred to as the 'washbowl of sorrows'; Alexandra as Taawhiao's source of strength because his 
people lived nearby at Whatiwhatihoe at that time; and Ngaaruawaahia as the home of the 
Kiingitanga. Translation of this account by Ngahinaturae Te Uira. 
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must wait for approval from a general hui before he could move." Bryce went 
away, but came back early in March. This time he went to Wahanui, who he knew 
held the key to the Rohe Potae. 'Taihoa,' said Wahanui, 'wait; stop pushing us.' 
'Kaua e akiaki i a matou', as he expressed it to Wilkinson on one occasion. 'We 
aren't ready to talk business yet.' 'I told you . . . that it rested with the whole of 
the people and I also said . . . don't hurry matters as the tribe have not yet 
discussed them.'52 Bryce would not listen. The same day he wrote to the 
government surveyor instructing him to begin exploration for a suitable railway 
route through Ngaati Maniapoto lands; on 13 March Charles Hursthouse started 
out with Wilkinson. At Otorohanga they were firmly turned back by 40 men of 
Ngaati Maniapoto and in good humour escorted to Whatiwhatihoe, where 
Wahanui shook hands with them and then casually absented himself. Hursthouse 
and Wilkinson dared not appeal to him in case his decision went against them.53 

But Wahanui knew that he could not hold out long against Bryce, and his 
overriding concern was to protect the land. At a hui held on 15 March, Wahanui 
urged Ngaati Maniapoto not to stand in Bryce's way. Let the Paakeha go through; 
they were not important. Attempts to stop them in the past, as Tupotahi reminded 
the hui, had always brought trouble on the people, and suffering to the land.54 So 
Ngaati Maniapoto informed Bryce: 'We have agreed to allow your man to go', 
(according to the translation provided for Bryce), 'but let not the hands of your 
man be spread out. '55 Hursthouse was to do nothing but examine the route for the 
railway. 

But there was one final attempt to stop Bryce and his railway. When 
Hursthouse, escorted by a party led by Te Rerenga, finally set out on 20 March 
(after breakfast with Wahanui at Te Kopua) he and his assistant were stopped just 
north of Te Kuiti at Te Uira by more than a hundred men, pulled off their horses, 
chained and held prisoner in difficult conditions by the Tekaumarua (the sacred 
Twelve), disciples of Te Whiti o Rongomai, led by the Maniapoto prophet Te 
Mahuki Manukura.56It took Wahanui's rescue party, led by his brother, two days 
to arrive; Te Kooti also arrived with a separate party and escorted Hursthouse to 
Te Kuiti. In the official correspondence, Ngaati Maniapoto were reported to be 
angry at the incident, attributing it to the strong feelings of the Tekaumarua over 
Bryce's actions at Parihaka, and to frustration that Wahanui appeared to be co-
operating with Bryce. They debated whether to take Te Mahuki, but Te Mahuki 
made his own decision. On 26 March he and 20 of his people crossed of their own 
accord to Alexandra; Te Mahuki shouted angrily for Bryce, and was arrested by 
the Te Awamutu cavalry, who had been put on alert. We are left to wonder about 

51 WT, 13 February 1883. 
52 Wahanui to Bryce, 15 March 1883, encl. in Wilkinson to Bryce 15 March 1883, NO 83/1097, 

MA 23/5, NA. 
53 Bryce to Hursthouse, 8 March 1883, NO 83/788; Hursthouse to Bryce, 13 March 1883, NO 

83/1114; Wilkinson to Native Minister, 13 March 1883, NO 83/1115, MA 23/5. 
54 Ngaatimaniapoto meeting, from Te Reti, 15 March 1883, NO 83/1143, MA 23/5. 
55 Wahanui, Manga (Rewi Maniapoto) and others to Bryce, 16 March 1883, NO 83/1097, MA 

23/5. 
56 New Zealand Times (NZT), 29 March 1883. See also Binney, Redemption Songs, pp3\2-l4. 
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Wahanui's role in this incident. It is unlikely that he knew nothing of the 
Tekaumarua's intentions, and he may well have considered a shot across Bryce's 
bows a useful warning to him. Hursthouse had noticed a warning remark made 
about Te Uira as they set out from Otorohanga; and it is interesting that neither 
Wetere nor Wahanui showed any alarm after the seizure of the surveyors. No 
harm would befall them, they told Wilkinson; it was just a matter of getting them 
released.57 Afterwards Wahanui refused to arrest the 'ringleaders' as Bryce 
demanded, and made it clear that Bryce's interference would be most unwel-
come. In other words, he resisted completely Bryce's attempt to equate the 
passage of the surveyors with the arrival of the Queen's writ.58 

Bryce's reaction was typical. Refusing to back down, he decided to journey 
through the King Country himself. Wetere Te Rerenga was called upon to escort 
him. They left Alexandra on 16 April 1883, with the surveyors, and travelled 
uneventfully through the heart of the aukati lands, arriving a few days later in 
Waitara. The people of Waitara turned out in force to welcome him as he entered 
the town under a triumphal arch lit with Chinese lanterns. At Waitara and New 
Plymouth local dignatories made lengthy speeches in his honour, and held a 
banquet for him. The newspapers carried reports of his speech stating that the 
King Country was open to Europeans; surveys, roads and railways would meet 
with no further obstruction.59 

Within the space of a few months, then, Bryce had bulldozed his way into the 
Rohe Potae. Kiingitanga leaders had not invited nor welcomed him. At Kaawhia 
there were only a few people waiting on the shore when his party landed. 
Wahanui did not welcome him as he set out on his journey to Taranaki; Taonui 
had been even blunter. 'Friend, send Mr Hursthouse. . . ' , he had written to Bryce, 
'do you remain away.'60 They would accept the railway, but made it clear to 
Bryce how they felt about his attempts to hitch the Queen's authority and her 
courts on to the back of the train. 'Behold a kite . . . flies towards you, bearing 
these two things — the Government for one, the lawyers for another', Wahanui 
had written. 'The first goads, and the latter devours men (Titiro katoa mai! 
Na te manu aute e rere atu na, ki te kawe atu i enei mahi e rua, he Minita he Roia; 
he akiaki ta tetehi, he [k]ai tangata ta tete[hi] . . . ,)'61 

Bryce, the goad, had done what the settlers expected of him. 'Your firm 
conduct of native affairs', wrote the settlers of Taranaki in the address that they 
presented to him at New Plymouth 'has deeply impressed the native mind with 
a sense of their powerlessness to resist the law and the progress of colonization' .62 

57 Wilkinson to Bryce, 21 March 1883, NO 83/1121. MA 23/5. Later Wahanui expressed 
unhappiness at the way the surveyors had been treated. NZT, 29 March 1883. 

58 Bryce to Wahanui, 24 March 1883, NO 83/1125, and Wilkinson to Bryce, 25 March 1883, NO 
83/1129, MA 23/5. Te Mahuki's initiative meant that Wahanui did not have to make a decision as 
to how far he was prepared to carry his confrontation with Bryce. 

59 NZT, 21 and 26 April 1883, encl. in NO 83/1022, MA 23/5. 
60 Taonui to Bryce, 9 April 1883, NO 83/1154, MA 23/5; see also NZH, 14 April 1883. 
61 Wahanui, 'Manifesto', 5 April 1883, NZH, 11 April 1883. The English translation given is that 

printed in NZH. 
62 Taranaki Herald, 21 April 1883. 



114 TUI ADAMS, NGAHINATURAE TE UIRA &ANN PARSONSON 

By the end of the year there were beacons at the heads of Kaawhia harbour, and 
yet another military post established on tribal land to deal with Kiingitanga 
resistance — a force of Armed Constabulary, over 100 strong.63 When finally 
Bryce came to talk to Taawhiao about what was happening there, the King asked 
him to leave Kaawhia alone. 'Let me have control of Kaawhia, leave it to me to 
make the arrangements concerning it (E hoa, maaku te tikanga mo Kaawhia, 
waiho ki aau te ritenga).'64 The land at Kaawhia was sacrosanct, and Taawhiao 
wanted it left untouched. He was totally opposed to Paakeha intrusion and to the 
beacons which he saw as pouwhenua, markers claiming the land. Not that the 
beacons mattered; the land would always be his, whether they were put up or not. 
'This [Kaawhia] is my land', he stated on one occasion at Hikurangi. 'You can 
dig a hole a mile deep and a mile wide', he said, referring to the beacons, 'this 
is still my land.' ('Nooku tenei whenua. Ahakoa keria he rua kotahi maero te 
hoohonu, kotahi maero te whaanui, nooku tenei whenua.') He was opposed to 
Kaawhia being turned into a port for modern ocean-going vessels. Kaawhia with 
its waters filled with food (celebrated in the whakatauki, 'Kaawhia moana, 
Kaawhia kai, Kaawhia tangata') was not suitable for such ships; they should not 
simply ride over the food.65 The people should be protected in their ownership 
of the land and waters, as the Crown had promised it would. 'I have a title', said 
Taawhiao, 'the Treaty of Waitangi.'66 Why had he not been consulted about what 
was to happen? Bryce explained that the harbour was claimed under the Queen's 
sovereignty; the Crown might put buoys and beacons wherever it chose. It did 
not need to ask, and consultation was never much on its agenda. Bryce did not 
consult about the terms on which King Country should be opened; he did not sit 
do\Vn and discuss his government's approach, but simply issued ultimatums. 
This basic unwillingness to consider chiefs as partners with whom public affairs 
might be discussed or who might play an active role in shaping the settlement of 
New Zealand was to continue to poison relations between the Crown and the 
tribes for generations. 

By the end of 1883 the Kiingitanga leadership had decided on two different 
approaches to the pressure they faced from government and the tensions between 
Waikato and Ngaati Maniapoto which had been exacerbated by that pressure. 
Wahanui, with the responsibility of protecting the Rohe Potae, spearheaded a 
petition to parliament to urge that Ngaati Maniapoto not be subjected to the evils 
associated with the Native Land Court. How could roads, railways and settle-
ment possibly be beneficial (as they were always being told) if the people were 
deprived of their lands? Ngaati Maniapoto wanted settlement on their own terms: 
no Land Court, power to fix their own boundaries and partitions, and above all, 

63 Lieut-Col. H.E. Reader, Commissioner, NZ Constabulary, to Defence Minister, 31 May 1884, 
AJHR, 1884, Sess.l, H- l . 

64 Taawhiao to Bryce, 16 December 1882, NO 83/36, MA 23/3, NA. 
65 Discussions with Tui Adams, November 1996. Translation by Ngahinaturae Te Uira. 
66 WT, 9 October 1883. Ten years earlier Manuhiri had been asked what he would say if a man-

o-war took possession of the harbour so as to prevent the people getting fish; he replied that such an 
action would probably trigger war 'because in that case white people would be trespassing on Maori 
lands'. WT, 26 June 1873. 
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a law securing their lands to themselves and their descendants forever. They 
would lease, but they would not sell.67 The petition was a powerfully worded plea 
for recognition of Maaori rights, and as such it could hardly have succeeded. 
Parliament ignored its main requests, and merely passed legislation which 
usefully reformed court and Maaori land purchase processes.68 The Crown, as 
always, held all the trump cards and decided how to play them. With his 
legislation passed, Bryce returned triumphantly to the King Country in Novem-
ber 1883. Wahanui made a last attempt to evade him, sending a reply to his letter, 
'that he would come and might be expected by Bryce either on Friday Saturday 
Sunday, Monday, or Tuesday in fact any day after. '69 Bryce gave him a few days' 
respite, returning briefly to Auckland, but soon he was back to meet the chiefs 
at Kihikihi, and on 1 December 1883 Rewi, Wahanui and Taonui signed the 
application for the survey of their external boundary.70 Ngaati Maniapoto 
dilemmas were highlighted by Rewi's decision soon afterwards to withdraw his 
name from the application and his stated disapproval of settlement proceeding, 
'until we have obtained self-government'; nor did the Kiingitanga lose its core 
support from Ngaati Maniapoto at this time.71 But the Native Land Court would 
soon arrive in the King Country, and the process of survey, sale and Paakeha 
settlement of the land inevitably followed. 

Taawhiao took the longer path to London, to lay the Maaori case directly 
before Queen Victoria, based on her promises in the Treaty of Waitangi. The 
New Zealand government intervened to ensure that he was not encouraged by an 
audience;72 and the Secretary of State for the Colonies explained to him that the 
Crown could no longer intervene in Maaori affairs because control of them had 
passed 20 years before to the New Zealand government. But where did that leave 
Maaori? As it was recorded in Te Paki later, 'When the New Zealand Govern-
ment got this power from England, they buried the eyes of the Treaty of 
Waitangi; closed its ears, and shut its mouth that its eyes may not see, its ears may 
not hear, and its mouth may not speak, or rather, that it may not hear the groaning 
of the Maaoris for Lands, which they were losing through the cleverness of the 
government. (No te rironga mai o taua mana, katahi ka tanumia ngaa kanohi o 
te Tiriti o Waitangi, ka purua ngaa taringa, ka kopia te waha, e te Kaawanatanga 
o Niu Tireni; kei titiro mai ngaa kanohi; kei karanga ma te waha, kei rongo mai 
ranei i ngaa Iwi Maaori e aue ana ki o raatou whenua, ka pau nei i te moohiotanga 

67 AJHR, 1883, J-1. 
68 The Native Land Laws Amendment Act 1883. The Native Committees Act was passed 

simultaneously to provide for the election of committees to deal with disputes, and to assist the Land 
Court by investigating questions of owners' names, succession, and disputed boundaries. 

69 Grace to Howard, 24 November 1883, W.H. Grace, Letterbook, p.553. 
70 Bryce to Rolleston, 1 December 1883, NO 83/3749, MA 13/93. Bryce went on to Kaawhia 

soon afterwards, and a number of Ngaati Hikairo signed a survey application. Ngaati Mahuta, in 
general, stayed away from the hui. 

71 Rewi Maniapoto to Native Minister, 26 January 1884, NO 84/361, MA 13/93. 
72 See Colonial Office minutes attached to Taawhiao and others [the Maaori chiefs] to Derby, 

13 August 1884, CO 209/244, Public Record Office, London. 
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o te Paakeha.)'73 The fate of Maaori, according to the British government, lay in 
the hands of the New Zealand government. But ultimately Taawhiao refused to 
accept Wellington politicians as the arbiters of the fate of the Kiingitanga. In 
1892 he established the Kauhanganui (Great Council of the Kiingitanga), and 
Mana Maaori Motuhake (Maaori sovereignty) was reaffirmed by the leaders of 
the Kiingitanga. The Kiingitanga vision embodied in Taawhiao's tongi would 
last into the next hundred years. 

TUI ADAMS 
NGAHINATURAE TE UIRA 

ANN PARSONSON 
Centre for Maaori Studies and Research 
University of Waikato 

73 Te Paki o Matariki, 25 Hurae (July) 1893. Both Maaori and English texts were printed in the 
Paki. 


