
Pastoralist and Maoris 

FREDERICK WELD AT WHAREKAKA 

TRAVELLERS motoring into present-day Martinborough and taking time 
to observe the countryside traversed by the main road may pause to read 
an Historic Places Trust sign some ten kilometres south of the township. 
The placard marks the site of Wharekaka, the first sheep station to be 
established in the Wairarapa valley and the first of three properties belong-
ing to one of the most successful pastoral partnerships in early New 
Zealand history. This article seeks to examine one of the least well docu-
mented aspects of early pastoralism in the Wairarapa, the nature of rela-
tions between the squatters and the local Maori people, the Ngati 
Kahungungu. by focussing in some detail on Frederick Weld's experiences 
and reactions during his first year in the valley. The study is important, 
first, for the insight it gives into a relatively neglected area of cultural 
contact in early New Zealand history. Second, the experiences and atti-
tudes formulated during the first year in the valley help to explain the 
native policy pursued by Weld when minister of native affairs and premier, 
and the origin of the 'self-reliant' defence policy which marked his 
premiership in 1864-65. 

Weld was a most unlikely pioneer. Born into a prominent West Country 
Catholic family, twenty-year-old Frederick had arrived in Port Nicholson 
on St George's Day 1844 with a modest sum of gold sovereigns, and New 
Zealand Company land orders for one town and one hundred country 
acres in the settlement. In outward appearance this genteel and devout 
'handsome blue-eyed aristocrat',1 with his long brown curling hair, slim 
build and history of delicate health, seemed singularly ill-fitted for the 
rigours of any kind of rough pioneering life. Quite what he intended to 
do in New Zealand is uncertain. He did have some notion of renting out 
his country acres in the manner of a gentleman farmer but he had not 
envisaged an existence beyond the confines of Port Nicholson. Moreover 
his imaginative and romantic vision of 'exciting adventures with wild 

I am indebted to Mr J. S. Graham, Hamilton Teachers College, for compiling the 
map of the Wairarapa Valley 1844^45 and for his help in interpreting the nature of 
culture contact during the period covered by this article. 
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savages and hair-breadth escapes by land and flood -2 represented the 
full extent of his thoughts on the most fundamental problem of pioneering 
in New Zealand, the consequences of culture contact. Weld was indeed 
fortunate that he was able from the outset to draw on the foresight and 
capital of his cousin, Charles Clifford, who had come to the colony in 
1842.3 Having decided that his original plan of setting up a firm of com-
mission agents was too precarious a venture, Clifford had begun to look 
for a more lucrative source of investment and was attracted to pastoralism 
by the obvious success of Australian colonists who were speculating in 
sheep. A pioneering expedition to the Wairarapa valley resulted in 
Clifford's obtaining from local Maoris some 30,000 acres, rent free, at 
Wharekaka, east of the Ruamahanga river. Sheep were obtained from 
Sydney and were about to be driven to the station site when Weld arrived. 
Having quickly discovered that there was little future for him in Port 
Nicholson — his town land was being sold by the cartload for mortar 
by an enterprising blacksmith while his country acres were in a block of 
disputed possession — Weld offered his assistance. It was accepted. Weld's 
first encounter with the native inhabitants of New Zealand came on the 
shores of Lake Wairarapa. After a long and difficult passage around the 
rocks of Baring Head and Palliser Bay, Weld and his companions found 
themselves delayed as they negotiated with the local Maoris, 'the keenest 
hands in the world at a bargain', to ferry the sheep across the lake. The 
negotiations took some time. In the end. Weld later recalled, they received 
about twice as much as would have been asked by any English ferryman. 

The bargain completed, the sheep and their shepherds were sent on up 
to the station site while Weld and another cousin, William Vavasour, 
stayed at the whaling village of Te Kopi, the only safe anchorage in the 
bay, to await the arrival of supplies from Wellington. A week or so passed 
during which the young Englishmen lived on wild ducks and saltless 
potatoes. Still no whaleboat appeared. Reasoning that provisions would 
be in very short supply at the station, Weld then decided to go ahead to 
Wharekaka to keep the men in food with what he could shoot on the way. 
He reached the site on 20 May, loaded with ducks and pigeons — 'a 
welcome addition to a nearly exhausted commissariat'.4 

He found a large barn-like building, perforated on every side with open 
door and window spaces, situated on a low damp piece of ground prone 
to flooding, open to the rain on all sides and covered with a roof that 
leaked like a sieve. 'Constructed by the natives on what they considered 
the most correct and latest European principles' at a cost to the squatters 
of £25, this 30 by 12 feet bark and reed structure presented a stark contrast 
to the stately manor of Weld's upbringing. For the moment its defects 
hardly mattered. The pressing necessity was to keep the occupants supplied 
with food. Revealing a surprising degree of initiative and self-assurance. 
Weld quickly assumed the roles of game-keeper, commander-in-chief and 
general purveyor. He sent most of the men back down to Te Kopi, leaving 
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himself with only two companions, a shepherd lad who spent most of 
his time looking after the sheep, 'in other words sleeping'; and M.E., a 
young man whose principal characteristic was laziness but who undertook 
to cook whatever Weld shot. Another would-be-pastoralist, C. R. Bidwell. 
was encamped nearby and in these 'days of starvation' the pioneers shared 
provisions and ammunition. 

At the first glimpse of dawn. Weld was up and out into the swamps, 
disturbing the wild duck at their early breakfast 'in order to provide for 
ours'. Midday was generally spent in the bush though not for some time 
did Weld discover the haunts of the wild pig. Pigeon or duck stew with 
wild cabbage was the staple supper diet if Weld's forays and M.E's 
culinary ministrations were successful. After a fortnight Weld became 
anxious as ammunition was low and game in the area scarce and shy. 
But help was at hand. On 4 June Vavasour and a river convoy of supplies 
arrived at last and luxury was defined in colonial terms. 'What a night it 
was! . . . oceans of pannican tea . . . dough cakes quickly prepared . . . 
salt pork— there was nothing wanting to the feast. Then . . . a luxurious 
sleep in fresh fern covered with warm blankets which Vavasour had 
brought up with him. Thus ended a glorious evening.'5 

Establishing a sheep station in the 1840s involved far more than the 
acquisition of capital, stock, land and labour. There were all manner of 
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practical problems to contend with. The pioneer pastoralists had to provide 
food and buildings, for instance, to cope with shearing, lambing, dipping 
and all the other routine details of sheep husbandry, to deal with wild 
dogs and fellow squatters and, if new chums, they had to adapt to a way 
of life that was at once challenging and primitive. The founders of Whare-
kaka were enthusiastic and ignorant. They had the initiative to start a 
station, the finance to back it, and no knowledge whatsoever of how to 
run it. Yet that knowledge could be, and was, acquired, thanks largely to 
the expert tuition of a border Scotsman, Tom Caverhill, who was prepared 
for a wage of £40 per year to adapt his native Cheviot knowledge to 
colonial conditions.6 Following Caverhill's arrival in the spring of 1844, 
the ravages of disease and an unseasonal mid-winter lambing were soon 
overcome. Weld himself responded wholeheartedly to the Scotsman's 
guidance, and by determined application and sheer hard effort moved 
quickly from a state of total ignorance to one of considerable competence. 
The squatters grew confident that their venture would succeed — if only 
the local Maoris would allow it. 

Food, land and labour resources were the mainsprings of cultural 
contact in the Wairarapa and the Wharekaka squatters were fortunate 
from the outset. There was no initial conflict over land. Local Ngati 
Kahungungu readily supplied such food as pigs, potatoes and dried eels 
to their white men and found in Weld and his companions objects of 
curiosity and friendly enquiry. The only major point of dispute in the 
first six months was the uncompleted nature of the hut: the local builders, 
having been paid for the job, could not be persuaded to finish the task. 
A succession of spring floods, however, was to demonstrate the advant-
ages of its skeletal state: Weld became quite adept at shooting ducks and 
wading birds out of the door and paddling the canoe in and out of the 
window. 

Weld responded with a surprising degree of tolerance and patience to 
the frequent visitations of the Maoris. Like so many of his fellow colonists 
he was convinced that they were fully aware of the benefits that European 
presence could bring. He was also at one with so many of his contem-
poraries in failing to appreciate the extent of his dependence on Maori 
goodwill. In later life he partially recognized the limits of his understand-
ing in this period but at the time his emotional reaction was a mixture of 
reserve, superiority, tolerance and curiosity, as his earliest surviving 
comment reveals. 

I am lying down on a mat in my little 'ware' or hut, before me on the ground 
is a fire, and on it a pot boiling with some pork for dinner. 1 had just begun to 
write this when in walked a native chief, and with him half a dozen of his re-
tainers, and laid himself down by my side. So you may fancy me now, lying 
down writing with my visitors round me all watching the mot ions of my pen 
with the greatest interest, never dreaming that I am in the act of describing them. 
The chief, who is much tatooed, is rather a handsome, I may say gentlemanly-
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looking, savage. He is draped in an English blanket and wears a shark's tooth 
in his ear by way of ornament . . . . This chief is a great friend of mine. He calls 
himself sometimes Wetterike (Frederick) and me Narro (his name). He sells me 
potatoes and pigs for tobacco, and threatens to break any man's head who 
steals from me, so I sometimes give him a cup of tea as a great luxury, and a 
bit of hearth-cake or dough-nut. At my feet is my little native lad dressed in 
white trousers, and a blue sailor's shirt, his head ornamented with white albatross 
feathers. On the other side of the fire are two or three natives and a little boy; 
one is dressed in an old counterpane, and the rest in mats of their own manu-
facture, some of which are very curious and beautiful. I see one of them is 
looking intently at my iron soup-pot, but he is very much mistaken if he thinks 
he will get my dinner. The worst of these visitors is that they are sometimes 
given to thieving, and as I am alone in the house this week (Vavasour has gone 
to Wellington to get seeds for the garden) I am obliged to remain indoors all 
the time they stay. It is not often I let in so many. I am expecting every day 
the arrival of John Foss [a local European sawyer] to finish the house, and 
shall be very glad when we get the doors up as we shall then be able to keep 
the natives out without any difficulty.7 

Though Weld's own daily encounters with his Maori neighbours were 
the chief influence on what was to be the most important legacy of his 
pioneering life, the development of his ideas on native policy was also 
affected by views currently expressed in Port Nicholson, opinions which 
Weld heard whenever Vavasour returned from the settlement, or visitors 
came to the station or, more rarely, when Weld traversed the eighty miles 
to Port Nicholson himself. He found conversation with Clifford par-
ticularly valuable since his cousin was certainly familiar with the attitudes 
expressed by Cook Strait settlers still inveighing against Governor Robert 
FitzRoy's handling of the Wairau affair. Clifford was a stringent critic 
of the FitzRoy system, membership of the Legislative Council notwith-
standing, and Weld had a welcome opportunity for a prolonged exchange 
with his cousin when the partners arranged an expedition in search of 
more land. Even before the actual expedition began Weld was pleased to 
find that he and his cousin were in complete agreement; FitzRoy's method 
of dealing with the natives presaged disaster. As they walked up the valley 
from Te Kopi to Wharekaka. they speculated on the reaction of friends 
and relatives at home had they seen the two cousins 

surrounded by these natives who, armed to the teeth were playing every kind 
of game as we went along. You would certainly have thought that the good-
naturedly brandished tomahawk was about to descend on our heads in order 
to furnish food for some of the elegantly tatooed jaws that were grinning round 
us. It is very difficult to judge of the native unless you have lived with them as 
we do here. A savage, when his passions are dormant and he is treated as a 
companion and friend, is quite as safe — probably more so — than two-thirds 
of the Europeans you meet in these colonies. It is true that the foolish conduct 
of the Governor in allowing the natives to take the law into their own hands 
and not allowing equal justice to white man and Maori8 have estranged the 
settlers from the natives. But even now if he comes to their houses he invariably 
receives food, and seldom goes away without a present of tobacco or a trifle of 
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that sort. If disputes occur it is undoubtedly owing to the policy of Hobson 
and Fitzroy and the Exeter Hall philanthropists who have persuaded the natives 
that they may do anything and everything with impunity. If a native chief is 
taken up for stealing he is persuaded to make restitution, and then gets a horse 
or some such gift from the Governor for having been a good boy and given 
back what didn't belong to him. A year and a half ago Rauparaha murdered the 
Nelson magistrate at Wairau in consequence of a dispute about some land 
(which has since been proved to belong to the New Zealand Company), and 
Fitzroy this year issues a writ appointing him a native constable, a post which 
is held in great honour by the Maories. The Governor gives this to the murderer, 
and refuses it to chiefs who have behaved well. What is the consequence? the 
Ngateawa chiefs say openly, 'We have always behaved well; we have killed no 
white men; but now we see the Governor gives payment to Rauparaha for 
killing white men. We will do so too. We can kill white men as well as Rauparaha'. 
This candid remark of old E Puosi, a Port Nicholson chief, is a better comment 
on Fitzroy's 'policy of conciliation' than all the newspaper criticism that 
have ever been written.'1 

While the validity of Weld's understanding of the issues involved in 
the Wairau affair is certainly open to question, he was by no means un-
usual in holding opinions of this kind. The unrealistic debate between 
systematic colonizers envisaging New Zealand as a white man 's preserve 
and humanitarians determined to uphold Maori interests at all costs 
raged with disruptive bitterness in these early years. Land was the principal 
focus of dispute. The protection of Maori rights embodied in the Treaty 
of Waitangi was a new departure in British colonial policy and repre-
sented a significant victory for the humanitarian standpoint. Similarly the 
Crown right of pre-emption over Maori land and the official insistence 
that pre-Waitangi claims must be confirmed by Crown grant were blows 
to the ambitions of all who had speculated in land, to New Zealand 
Company directors in particular. The Wairau massacre of June 1843 was 
but the prelude to decades of conflict between the colonists' desire for 
land and the Maoris' determination to resist unlawful encroachment. 
A staunch advocate of the humanitarian cause. Governor Robert FitzRoy 
earned himself the everlasting damnation of the Cook Strait settlers for 
correctly concluding that they were in the wrong and for refusing to take 
action against Te Rangihaeata and Te Rauparaha, the Wairau 'murderers' 
so-called. A somewhat ingenuous Frederick Weld was strongly influenced 
by the prevailing hostility against the Governor and his Protestant 
missionary advisers. British pride. Catholic prejudice and his own ex-
periences in the Wairarapa served only to confirm Weld in his bias and 
opposition to the policies of the evangelicals and of FitzRoy, as he 
understood them.10 And as the exploring expedition proceeded, his 
standpoint was confirmed. 

Although the original selection was extensive, the winter and its after-
math had exposed one major drawback: the main Wharekaka plain was 
prone to flooding and an alternative winter pasture was needed. Accord-
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ingly, on 18 November, the three cousins set off for 'Ware-homa' 
(Whareama) where, their Maori guides assured them, they would find a 
solution to their problem. 

The party consisted of Clifford, Vavasour and myself, three white men, and 
about six Maories — the main body of the tribe having gone forward. Te Koro, 
who accompanied us, is the chief of the tribe or clan to which Ware-homa 
belongs, and like all other natives he is very anxious to have a white man on 
his land. His clan are part of the great Ngategahuni tribe, to which all this 
southern end of the Island belongs, and which is divided into septs or families, 
each of which has its own chief — a distinction earned partly by gifts of nature 
and partly by birth — but all of whom would unite in times of danger. We 
started at an early hour, the Maories carrying our guns and overjoyed at being 
lent pistols and other weapons to ornament their persons. We were all in great 
spirits with Lump, who is a cross between a bulldog and a mastiff and a perfect 
beauty, barking and careering about as if quite aware of the opportunities he 
would have for pig-hunting. 

The first day's trek was notable principally for the discovery of extensive 
areas of anise, or aniseed, a grass well known in Europe for its livestock 
fattening qualities. At the end of 'a longish day with only one halt for a 
smoke', the party came up with the main body of the tribe. 

Great was the uproar when they beheld their "white men' and the chief; and 
mighty the yelping of curs and squeaking of pigs. When the uproar subsided a 
little I was introduced to Te Koro's wife, a jolly motherly-looking dame, wrapt 
in a mat, and comparatively clean, and very good-natured in appearance. We 
made friends at once, and she began by presenting us with a little pig. She has 
three grown-up sons, and a brat about eight, the ugliest and most amusing little 
beast I ever came across. Also a daughter of about fifteen or sixteen called 
Irrihabeti — not pretty but with a pleasant expression. In one ear she wore a 
shark's tooth, and in the other a half-crown piece. Her black hair was neatly 
smoothed down, and bound with a strip of flax like a diadem across her fore-
head. She wore a mat of native manufacture with a girdle round her waist. 
This description will give you a good idea of the get-up of a New Zealand belle. 

As the party travelled north, the retinue of Maoris, pet pigs and dogs 
steadily dwindled. On 23 November, they arrived at Whareama only to 
find that Te Koro's hopes that he would be 'warm in his old age' through 
leasing plains to white men were doomed to disappointment. The land of 
Whareama was ankle-deep in water, covered with reed grass and toitoi 
and filled with pig ruts. While it might eventually be suitable for cattle. 
Weld thought, in no way could it suffice for sheep. Disappointed in the 
principal objective of their journey, the partners nevertheless took the 
opportunity to explore right out to the coast at Castle Point, a region 
which impressed them for its scenery, above all for the beautiful harbour 
which appealed to Weld's yachting eye in particular. 

Nov 25th. A more beautiful place for small craft could not be imagined. This 
cove presents perhaps the finest specimen of seaside rocks I have yet seen when 
viewed from its NE extremity. It is far bolder & more rugged in its outline than 



PASTOR AL1ST A N D MAORIS 35 

any English rocks I have ever seen and bears a strong resemblance to the broken 
walls & dismantled turrets of the castles of the Middle Ages. The hills around 
are covered with grass and tut, toitoi & manuka & fern in small quantities . . . . 
The natives o f . . . [Rangiwaiomo] are the most civil people I have yet met with 
in this country. They had given us pork potatoes & crawfish refrained from 
begging — accepted our proffered payment for the pig we had so unceremoniously 
killed at Warri Homa and now were perfectly contented with the small presents 
we made them . . . . They were very anxious to have white men amongst them -
their principal chief Missionary 'Wiremu' or Williams was not there during our 
stay, but he has the reputation of being a first rate fellow . . . and the other two 
chiefs also seem equally good judging from their behaviour to us. Promising 
to give their place a good name we left them and retraced our yesterday's steps 
to Warri Homa . . . . 

The following day, the squatters left Whareama to begin the journey 
home. For Weld, this stage of the expedition was marred by the way in 
which 'the Maori nature of our old friend Te Koro showed itself by the 
usual begging, accompanied by extortionate demands for services he had 
rendered us'. On the evening of 27 November the party pitched their tents 
at the pa of a Maori known as Wereta or Wellington, a brother of Te 
Rauparaha, and one of the most truculent-looking natives, also one of 
the most greedy and extortionate. Weld had yet come across. 

Waraurangi is a sizeable settlement of some fifteen scattered huts. Its most 
remarkable feature is Wereta's warri wh is abt 50ft long by 20 and 6ft high in 
the centre — the roof is thatched with dry grass covered again with toitoi the 
interior is ornamentally reeded and all the lashings are perfectly symmetrical 
but it is the porch that is the most worthy of attention. The beams are all painted 
in black and red & white in twisted patterns the side walls are lined with red & 
black laths half seen through a fretwork of white bark. The reeds of the front 
of the house were interspersed with others mottled with smoke which had a 
very good effect. The peak of the roof is surmounted by a figure a la Maori 
embedded in feathers. 

Altogether Weld thought it the most perfect specimen of native taste that 
he had seen on the coast, the variety of colours so tastefully blended 
reminding him of the effect of the illuminations of a medieval manuscript. 
But neither the impressive hut nor the fare of crayfish, seaweed and karaka 
berries helped change Weld's impressions of his host, 'a regular Jew -
seems a scamp'.11 

For Weld the expedition had been eminently worthwhile: he had 
travelled over a good deal of ground hitherto unexplored by white men 
and he felt he had learned a good deal about the habits and ways of 
Maoris in the vicinity. 

All that we have seen, both on this occasion and on previous ones, confirms 
what we have been told ever since we came into the country, and that is, that the 
natives who have come under the Fitzroy-cum-missionary influence have not 
gained much by it. The principal tenets of the so-called Christian natives is 
that if they read the Bible and chant hymns twice a day they are sure to go to 
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heaven. Now the natives who have to do with the whalers, instead of the Bible 
distributors, when they steal or break their bargains are brought to their senses 
by an application of Jack's fists; on the other hand, when they behave well he 
is ready enough to share his 'baccy' with them and treat them kindly. The 
consequence is that where Jack Tar has been Governor and missionary the natives 
are honest, and proud of their white men. If Fitzroy had followed the sailors' 
example of wholesome severity and well-timed kindness, all these difficulties 
about non-fulfilment of bargains with the Maoris would never have happened. 
The authorities will some day find out their mistake. A sound thrashing is the 
only cure for the arrogance of some of these chiefs, and the general opinion is 
that the sooner it is administered the better.12 

Weld was an ardent advocate of the supposed whalers' system largely 
because his own experience seemed to be confirming the efficacy of this 
approach. At Wharekaka there had been no real dispute to date and Weld 
prided himself that by being just and firm he had evolved a successful 
policy for dealing with the native New Zealander. 

Clifford and Weld always laid great stress on their being at Wharekaka 
by the express invitation of the rightful owners of the land and the novelty 
value of being the first Europeans in the district had worked to their 
advantage. But other colonists had been quick to follow their example 
and the steady influx of would-be pastoralists created problems. Maori 
spokesmen pointed out to Clifford that newcomers to the valley could 
not be given land rent free yet could not be charged unless the Wharekaka 
squatters agreed to pay for a lease. This argument was accepted and the 
annual rent fixed initially at £12. , J 

On their return from Whareama, however, the partners heard rumours 
that their 'title' was likely to be disputed. Clifford immediately returned 
to Wellington to investigate, while Weld and Vavasour endeavoured to 
make a firm arrangement with the local owners. For the first time. Weld 
struck determined resistance. 

Dec 9th. We washed the sheep and Vavasour returned the next morning and 
with him Jim (from Tecopi), Simeon Peter, Manihera, Ohoui etc etc. A grand 
council was held in the evening in wh Manihera gave a long account of our 
first settling here and the Maories expressed their determination not to extend 
the run unless we increased the rent, our arguments as to the smallness & wet 
of our station apparently taking no effect at all upon them. We gave them a 
grand feed of a bucket of flour etc and had a very merry evening romping in 
divers fashion. 
Dec 11th. Sheep shearing began Donald & Shepherd with John Foss & Joe to 
assist whilst Jim followed Vavasour & I with the chiefs to mark out the land. 
We agreed to pay 12 per annum for a run on both sides of the brook that runs 
across the valley & like sum for the Warrikaka station as the plains between 
(belonging in part to E Meri etc who refuses to lease to us) must necessarily be 
in our hands also as they have no place for a house. So far all went well — We 
marked the boundaries one of whfich] being nameless E Pita christened 'England' 
and were returning home in high glee when on being asked to mark the Warrikaka 
boundaries the Maories quietly pointed to a wood behind the house thus 
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cutting oft' much of the best part of our present run and giving a building place 
to E Meri's plain. Of course this was unbearable and we told them flatly that 
we should leave the valley at once sheep & all if they attempted to deprive us 
of any of our present station. Simeon Peter replied cooly [sic] that go we might 
but that the land in question belonged to E Meri as well as to the other Maories 
& that Manihera (who had before acted as deputy) had had no right to give it 
to us. On reaching the house a hot debate ensued the Maories with the exception 
of Manihera & one or two others declaring that we should not have the land & 
we threatening to burn our house, destroy or carry away everything & leave. 
At last Simeon Peter agreed to give us his share in the land and of course all 
the others came in to his opinion and the assembly broke up it being agreed 
to that we should write out the leases & send them round for signature. Manihera 
& Tautere remained with us all night helping to make out the lease and evidently 
much afraid of our threatened departure — the more so as we stopped our 
sawing & sent the man to Bidwells as soon as we found that our position was 
precarious . . . . 

The following morning, Jim accompanied by Manihera and some of the 
other Maoris set off down the valley with the lease for signature. On 
27 December he returned with the unwelcome intelligence that the disputed 
land belonged to E Meri and another woman, both of whom refused to 
sign despite strong persuasion by some of their tribesmen. Nor was 
Wharekaka the only run affected by disputes over leasehold. Both Bidwell's 
and Joseph Kelly's runs (Kopungarare and Turanga-nui) were threatened 
with curtailment and so, Weld noted, 'the tenure of land in the Wairarapa 
seemed extremely precarious'.14 

Weld was confident that the opposition would prove shortlived. Station 
life continued as normal. His debut at sheep shearing went off with 
'wonderful eclat' and the garden was flourishing. Radishes, turnips, 
cabbages, young Scottish kale, potatoes, peas, carrots, beans, celery, 
parsley, watermelon, pumpkin, onions, lettuce, sweet peas, sweet williams 
and stocks were thriving at Wharekaka, and Weld proudly recorded that 
the superiority of his garden over all those in the upper part of the district 
was now fully acknowledged. Maoris continued their social calls, these 
visits contributing significantly to Weld's steadily growing awareness of 
the considerable gulf between a Maori and an English outlook. Two 
incidents recorded in the December diary serve to illustrate this point. 

28th. Einished the sawing for the house. To my great surprise I was called oui 
of my room at about 9b pm to see a comet. It seems that there has been a comet 
visible since Xtmass night though 1 never saw it before. . . . The Maories say it 
portends war (how common is this superstition amongst the ignorant of all 
nations!!) and it is remarkable that a huge comet wh covered nearly a fourth 
of the heavens was seen in these regions for several weeks about a year & a 
half ago or more (perhaps the same one wh we saw in Europe about that time) 
when the prediction of the Maories was fulfilled by the massacre of the Wairau 
& at the present time it is not very unlikely that they may prove right if the 
Home Government as reported is about to take strong measures regarding the 
settlement of the land claims. 
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In the same entry Weld noted how the Maori sense of justice could differ 
f rom that of the Europeans. 

Men came up today carrying loads accompanied by some Maories similarly 
laden. It happened that a rock fell almost close upon them as they passed along 
the beach. The Maori who seemed the chief of the party had no sooner seen them 
safe from danger than pointing to his companions & addressing the Europeans 
he said — 'These Maories are all my relations, my brothers & my sons. If that 
rock had fallen upon & killed one of them we should have seized you white men 
and taken you back prisoners to the Pah and kept all your goods — for it was 
you that offered us payment for this journey'. This is very characteristic of 
native ideas of justice. 

Weld's optimism that agreement over the run would eventually be 
reached was supported by his belief that the local Maoris could still see 
distinct advantages accruing to themselves f rom the European presence 
in the valley. His diary for 2 January 1845, for instance, outlines the terms 
of a potato-planting partnership which he had entered into with a Maori 
known as Pirika. Since floods had destroyed most of Weld's early potatoes 
and the clearing behind the house was often wet and had not sufficient 
wood remaining to make a good burning. Weld was most happy to accept 
•Pirika's offer. 'I am to find seed potatoes for all his clearing & he is to 
give me a share of his land and labour. Now if there is a Maori to be 
trusted in New Zealand it is Pirika. I mention this as being a very remark-
able offer for a Maori to make as in fact it constitutes me his par tner . ' 
The venture was to have interesting consequences as the entry below for 
11 January illustrates. 

Weld's co-operation was also sought for different ends. 
Jany 3rd. My first visitor this morning was Matuere who [in] spite of the 
opposition of the boy whom I had ordered to keep my bedroom sacred from 
intruders forced his way to my bedside. The old boy had come to borrow my 
mackintosh cloak to be [?] waiapipai before Te Koro. I lent it to him & he 
departed. Pirika was the next & 1 rigged him out in a ragged shooting jacket & 
red flannel shirt. Naero followed but he got a very cold reception although he 
endeavoured to lay the blame of his proceedings [over the land issue] on his 
wife E Meri. About midday Te Koro's mob arrived - about 60 in number — 
headed by the old fellow in person. Almost all our Warri Homa party were 
there — and also a Manawatu chief dressed in a red blanket & wearing a small 
sharp pointed white beard . . . . There was a pretty good sprinkling of flintlock 
muskets [and] tomahawks. . . . One of the tomahawks was shafted with the 
tastefully carved bone of a whale. Te Koro's slave was also there . . . . He is a 
tall well made man with a sad listless expression of countenance probably 
acquired during his captivity. He was taken from the Manawatu. . . . The 
Manawatu chief I mentioned before is come to warn the Nga te Fahouns against 
the Waikatos who are going to attack all the other tribes because the Ngateawas 
killed one of their people. E Ninni justly remarked that the white man's custom 
of punishing the guilty was decidedly preferable to cutting the innocent man's 
throat to avenge the crime of his neighbour which is the Maori mode of 
proceeding. 
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In later years Weld was to recall a state of 'hourly uncertainty'15 in 
which the European squatters lived in the valley. This was no exaggeration. 
Perhaps one of the most striking features of these early diary entries is 
the way in which they record a constant variation in attitude. Weld was 
rarely frustrated to the point of anger with the apparent vagaries of his 
Maori neighbours. There is a degree of tolerance that may well be related 
to his religious beliefs, though he never consciously nor explicitly refers 
to this except insofar as he praises the endeavours of Catholic missionaries 
and despises that of the Protestants. Extracts from the diaries over a 
two month period, January-February 1845, well reflect the constant 
changes of mood with which Weld had to contend and the spirit in which 
he responded. 

10 Jany. Had a wrestle with old Matuere & lifted him clean out of the house. 
Te Koro has returned from Turonganui and E Ninni is in raptures at the warlike 
deportment of his father showing me how he brandished & struck his tomahawk 
into the earth and how the Turonganui people almost ran into the water with 
fear . . . . Took my canoe this evening and paddled down the river, took Pateturu 
as passenger to Te Koro's clearing and another Maori paddled me thence to 
Oteriehe [Otaraia], The river presented a most animated scene the banks lively 
with the potatoe planters and its waters covered with swimmers most of them 
children of all ages who assailed my canoe in all directions splashing about the 
water & clinging to & rocking the canoe till I was hardly able to escape their 
clutches. It is really astonishing how perfectly at home the merest baby seems 
to be in the water. Things that at home would hardly have left the nurses arms 
are here quite in their element when swimming & I could not refrain from 
envying them in this sultry weather. . . . 1 visited old Te Koro at Oteriehe Pirika 
was not at home but I met him paddling his wife down the river in a little canoe. 
On returning I took two Maories on board & soon discovered one of them to 
be one of the Wai Poua . . . people who behaved so ill to us during the Warri 
Homa expedition I taxed him with it and told him jokingly that he should now 
pay me 'money gold' for coming into my canoe as his people had been so 
exorbitant about theirs etc. He laughed and told me he was going to bring me a 
'poaka' — so we parted pretty good friends. . . . Saw a Rangiwaiomo native & 
gave him six heads of tobacco etc telling him it was because his people had 
behaved so well to us during our Warri Homa expedition. He seemed exceedingly 
pleased said he would tell the chief of my bounty when he went home & wanted 
me to write to them & in fact seemed more thankful than I ever saw in Maories 
before. . . . 
Jan 11th. Was awakened by a Maori forcing his way into my room & opening 
my eyes found it to be Naero. He was come he said to borrow seed potatoes of 
me on the same terms as Pirika and assured me that his anger was ended & 
that no other white man should come upon our run and that our sheep might 
go where they like. I had thus it seems fairly gained the better of him and we 
now made friends, Manihera etc came in afterwards and there appears to be 
quite a rivalry as to who shall plant our potatoes. Paddled down the river to the 
potato gardens raced & beat a small Maori canoe. Visited my friends & made 
them various presents. Brought Te Koro & Old Lady up the river to my house 
and got very nearly capsized by the latter who filled the canoe with water as 
she stepped out. 



40 JEANINE WILLIAMS 

Jany 12th. Left with Donald & John Foss for Pt Nie. Had a long dispute with 
the natives at the pah about our passage over the lake and gave Waitere enough 
abuse to serve him for a lifetime about his misbehaviour to Jerningham [Wake-
field] . . . . Nothing very remarkable occurred during my stay at Wellington 
except the stir occasioned by the news of the decision of the Commitee [sic] 
of the House of Commons on New Zealand affairs. The arrival of intelligence 
of Maori outbreaks at Nelson & Wanganui & consequent public meetings & 
anti Fitzroy demonstrations. The anniversary fetes also took place. 

The only event worth mentioning, Weld commented, was a Maori 
horse race, which was 'perfectly unique perhaps in the annals of horse 
racing' and which created much amusement as the horses ran every way 
but the correct one, 'upsetting booths and performing every kind of 
vagary' . Returning to the Wairarapa at the end of the month . Weld 
unwittingly caused extensive destruction. Wanting to boil some chocolate 
he lit a fire shortly after passing the pa of Orongorongo. The flames caught 
some dry grass and the entire parched valley was shortly ablaze. 'With all 
our efforts we could not prevent its consuming the huts wh had so often 
sheltered us and as we left the place they were brilliantly blazing whilst 
immense volumes of smoke were rolling up to the heavens from the 
little plains behind. ' The travellers arrived back at Wharekaka in the 
evening only to find that there had been a row with the Maoris who had 
all but broken open the house, 'Manihera etc etc had it seems taken 
advantage of my absence to behave in a most shameful manner endeavour-
ing to bully Caverhill into giving him tea etc etc but without success." 
Yet Weld obviously felt his behaviour to be uncharacteristic. On the 
following day he took Manihera to task, dismissed the chief 's alternative 
version of the incident as untrue but felt, nevertheless, that Manihera 
was not entirely to blame.16 

After a visit to Bidwell's station to see the intended site of his new house 
and to convey the latest news f rom Wellington, Weld returned to Whare-
kaka in the company of another of the local Maoris, Raniera. 

Feby 1st. He [Raniera] is very anxious to know if the Queen will not give any 
payment for the land she takes. On my telling him that Fitzroy would probably 
be superseded he said it would serve him rightly for not punishing Rauparaha 
for the Wairau massacre and that the Nga te gahouns hated Rauparaha on 
account of his former attack on them. . . . 
Feby 6th. Boat load of provisions etc came up the Ruamahanga to the Warri 
Kaka just in right time as we were short of kai. They had brought Naero & goods 
to To Kopi from Wellington and the thankless rascal had stolen their oars & 
told his people to seize their boats by way of gratitude. This last however they 
dared not attempt as the 'Old Carpenter' threatened to shoot any of them who 
should do so. 1 threatened to kick Pehi's son out of the house in presence of 
Manihera & mob. . . . 
15 Feby. Matuere & three canoes came down the river today he made me a 
'present' (a la Maori) of a pig (abt 70 lb). . . . 
19. The men who brought up my sheep returned to Pt Nic. They told me that 
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in coming up the only native who had been moderate in his demands regarding 
the passage money for the lake was Waitere the very fellow I had so abused 
for his former rascality. He seems to have profited much from my lecture or 
rather invective and he said that I was a capital fellow and that my sheep should 
be charged but little as / was his son. 

From the entries quoted above it is quite apparent that Weld was taking 
what he saw as a steady and persistent line in his dealings with the Maoris. 
While there is evidence of genuine enjoyment mingled with occasional 
frustration at what he felt to be unwarranted and unreasonable behaviour, 
there is revealed a fundamental belief that a policy of fairness and firmness 
would eventually pay dividends. Since he believed so sincerely in his 
approach and since he felt that it was having the desired effect. Weld 
reacted with intense irritation and annoyance when he saw either irresolu-
tion or unwarranted concessions being made elsewhere in the valley and 
in the colony at large. Certainly he felt that unrest in the valley was 
related to the much wider problem of Governor FitzRoy's handling of 
native affairs. 

The steadfast opposition of E Meri to leasing the plains, for instance, 
Weld did not regard in terms of personal conflict. He saw the refusal as a 
symptom of much wider discontent, of the unrest caused by the FitzRoy-
cum-missionary-policy and aggravated by the Governor 's patent inability 
to quell the rebellious Hone Heke and Kawiti in the north. FitzRoy's. 
failure in the Bay of Islands was ample encouragement to trouble-makers 
in the south, to Te Rangiheata in particular, who was supporting Taringa 
Kuri of the Ngatitama in the latter's occupation of the Hutt Valley 
despite Commissioner Spain's decision that the New Zealand Company 
purchase was, in this instance, fair.17 Disturbances in the north and at the 
Hutt in turn encouraged the more intractable of the Wairarapa natives. 
The local situation deteriorated, Weld argued, when newcomers to the 
valley were weak and indecisive in their dealings with the Maoris. 

A minor local dispute broke out in February 1845 at the station of a 
squatter named Barton. While the precise details were difficult to obtain 
owing to the confusion of reports which filtered down the valley. Weld 
elicited sufficient information to be strongly critical of the squatter con-
cerned for failing to take a firm stand against extortionate Maori demands. 
That he would always endeavour to put on a bold front himself, whatever 
the circumstances, was indicated by his own response to a reported threat 
from natives who had lost their canoes in the unintentional fire at Orongo-
rongo. 

Feby 27th. On my return to Warrikaka I found the Old Carpenter from Te Kopi 
he tells me that several canoes were destroyed by the unintentional fire I made 
at Oronga Oronga and that the Maories suspect and swear vengeance and 'utu' 
against me. There is nothing more dear to them than their canoes so the whole 
tribe of them are up about it — they even threatened to come up to the Warrikaka 
to me. I don't much care if they do I am prepared for them here and can resist 
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any extortionate demand unless they come in numbers but the only bother is 
how to manage them if they come upon me as I go down to Wellington but 1 
suppose time that 'cools down all things' and a bold face will set matters to 
rights. Besides if right was done they have no business to be at Oronga Oronga 
at all, as it is whiteman's land & belongs to Bethune & Hunter. 

Varied accounts of the incident at Barton's continued to circulate, rein-
forcing Weld's feeling that it was extremely difficult to establish the 
veracity of conflicting stories. Similarly, rumours concerning an impending 
Waikato invasion of the Wairarapa or Hutt Valley made Weld more 
conscious of the Maori propensity for exaggeration and excitement than 
of any notion of his own danger. When Te Koro 's people arrived, 
breathless and full of fearsome news of the imminent invasion and exhort-
ing the squatters to hold themselves in readiness, 'cast bullets etc etc', 
Weld refused to be alarmed. 'If all Maori accounts were true, what a 
delightful prospect of having our throats cut! '1 8 

When discussions with another European in the valley indicated that 
the reports of the Waikato invasion were better authenticated than usual, 
more serious thought had to be given to the question of defence of property 
and persons. Weld did not doubt that in the event of any real trouble the 
Wairarapa squatters could handle it well. They would band together in 
self defence 'and if when attacked we should prove victorious as we would, 
we should have the honour of settling the question of European supremacy 
in arms & of doing more to pacify the country than the Government have 
done for years'. The 'self-reliant' defence policy of the 1860s has its origins 
in such episodes as these. While the Wharekaka settlers continued to go 
about their daily tasks in a state of relative equanimity, the local Maoris 
remained uneasy. A 'great mob ' of natives appeared at the station on 
6 March, supposedly on their way to oppose the Waikato invaders. They 
were 'most urgent ' for arms and ammunit ion which Weld 'of course' 
refused to furnish. The state of anxiety continued for a few more days. 
Having at long last arrived with bundles of toitoi to commence thatching 
the roof of the whare, Pirika two days later brought fur ther news of the 
Waikato ' raid ' . The roofing of the house was destined to further delay. 
Pirika's wife, Harieta, had already departed for a nearby pa which was to 
be fortified and it seemed to Weld that Pirika would follow shortly. But 
not before some arrangements were made concerning their joint venture! 
'Pirika says that if the Waikatos don ' t kill me and that he and all his tribe 
are murdered, I may have all their potatoes' Assurances f rom Weld that 
white men in Wellington could resist any Waikato advances failed to 
convince his Maori partner. Similarly Weld records that the native 
builders on Huangarua station had given up work on Captain Mein 
Smith's new dwelling: 'They say it is no good making the house when 
the Waikatos are coming. ' Much of the atmosphere of uncertainty was, 
in fact, fostered by the absence of reliable reports. Weld himself was 
relieved when Caverhill returned f rom Port Nicholson on 9 March, 
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bearing the news that no warlike preparations had been made by the 
Port Nicholson people and indicating that many of the local rumours 
about Waikato movements were contradicted by Wellington intelligence.1'1 

The rumoured Waikato invasion affected Weld only insofar as it upset 
the Maoris with whom he came into regular contact. Of far greater im-
mediate concern were the repercussions stemming f rom the incident at 
Barton's station. Weld records a number of occasions during March when 
his tenure was challenged by individual Maoris whom he felt had been 
emboldened by the apparent success of pressure tactics against Barton. 
One 'well-known scamp' , referred to as E Hiko, at tempted to 'bully' 
Weld by endeavouring to dispute his right to enclose a small area for a 
stockyard. In resisting E Hiko's initial challenge. Weld was aided by the 
presence of other local Maoris who declared their readiness to stop any 
further at tempts at attack on Wharekaka. Weld 'cemented that alliance' 
with a handful of tobacco, and remained convinced of the wisdom of his 
stand. 'At all events if 1 had not stood firm, appealed to the authori ty 
of absent chiefs, shewed and declared my determination to resist petty 
aggressions my station might probably have been pillaged like Barton's . ' 
Nevertheless E Hiko and a number of the more disaffected Maoris who 
had been involved in the Barton affair together managed to keep several 
squatters in some state of apprehension as they challenged the land 
holding arrangements. Weld was not afraid that personal violence would 
be offered to any settler, however, except in the case of what he termed 
ill-advised resistance. The presence of a few soldiers f rom the Wellington 
garrison would possibly go some way to reinforcing European presence 
in the valley, but Weld felt that no such gesture was likely to be forth-
coming. The authorities seemed ' too glad' of an excuse to leave the 
squatters unprotected. In the event it was not necessary to put official 
initiative to the test. Reports filtered down to Wharekaka that a dispute 
at Captain T. R. Russell's station, Kawa-Kawa, had in fact been amongst 
the Maoris themselves and not against Russell's tenure, as Weld had 
originally feared. 

Weld was hopeful that the disaffected Maoris would continue to quarrel 
amongst themselves and not turn against the squatters. 'They have not 
paid us their promised visit', he noted with some relief on 17 March, 'and 
as the scrutinies of land commissioners of their s tamp are far f rom de-
sirable I hope "press of business" may call them elsewhere — There is a 
"missionary" now at Te Kopi administering to the wretches the "Lords 
Supper" Heaven grant he may read them a lecture on love of their 
neighbour. ' A few days passed without disturbances. Weld grew even 
more confident that the Wharekaka tenure would be secure. 'I think their 
threatened visit about my land has been given up for I hear no more 
regarding it.' When Caverhill returned f rom another visit to Te Kopi 
he reported that the Maoris there were all quiet and well-behaved, ' the 
same as ever'. Yet, as far as Weld could see, there was still no prospect 
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of relying on them absolutely. A visitor to the station who had just 
covered some of the territory traversed by Weld and Clifford during the 
Whareama expedition reported having had some difficulty with the Castle 
Point natives. It appeared. Weld noted with regret, that 'my Rangiwaiomo 
friends though hospitable are in other respects no better than they should 
be'. Even locally it seemed that not all of the Maoris could be trusted 
to keep their word. Two fellow squatters, Tiffen and Northwood, who 
had been exploring for more land in the south of the valley, reported a 
degree of co-operation from the Te Kopi inhabitants that was slightly 
unexpected: 'The Maories had offered them half our run — the faithless 
wretches'.-0 Weld may well have taken a joking gesture too seriously, 
but his reaction indicates that the uncertain nature of land tenure was a 
constant source of worry to Europeans in the valley. 

From the tenor of Weld's comments it is clear that he and his fellow 
squatters in the valley were at one with settlers in Port Nicholson in being 
critical and condemnatory of what they saw as government irresolution 
and vacillation in native policy. Weld was convinced that the Maoris 
saw the conciliatory policy as one of weakness: the only approach which 
they would respect was one of firmness. He felt that such a standpoint 
was essential not only for a stable atmosphere and the respecting of each 
other's existence in the colony but for Maori recognition and acceptance 
of European supremacy. Underlying these attitudes was, of course, the 
unquestioned assumption of European racial superiority, and the belief 
that the Maoris were the principal beneficiaries of European presence 
both in the valley in particular and in the colony in general. The intensity 
with which these views were held is again well illustrated in the early 
diary entries and in letters surviving from this time. One of the most 
fervent outbursts was the tirade which greeted the news of the settlement 
of the affair at Barton's run, and in the extract quoted below the contrast 
between official policy and personal attitudes is unconsciously highlighted 
by the reference to Manihera. 

The Maori Protector Forsaith has settled the affair of Bartons by causing the 
Maories to give up the run to the Govt & granting Barton a squatting license. 
I think that if fair play had been done they should have taken Weretas own 
land as he was the aggressor. But Govt officials dont like meddling with chiefs.. . . 
Justice is blind indeed, blind at least to the agressions [sic] of the savage chief. .. . 
The affair said to have happened at Auckland a few weeks ago in wh a chief 
was acquitted of a palpable theft and the witness against him a native of inferior 
rank against whom no information had been laid convicted & fined is another 
instance of the same iniquitous system. Bidwill and I have been planning a week's 
excursion round the upper lake in Manihera's boat (wh 1 have had to repair) 
for shooting on its waters & pig hunting exploring & sketching round its shores. 
If Manihera will lend us the boat and I can find time to make the expedition we 
shall have a good bit of fun. 

Catholic prejudice and British pride conditioned Weld's attitude as he 
reacted to additional reports of unrest elsewhere. When news of the battle 
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of Kororareka (II March) reached the Wairarapa, it marked for Weld 
scene one of the tragedy which the FitzRoy policy was in the course of 
enacting. Vavasour arrived at the station on 3 April bringing further 
accounts of the destruction. The reports reinforced Weld's antagonism to 
Protestant activity and FitzRoy misrule. Heke had reputedly killed one 
of his own men for slaying a child, 'a trait of generosity which makes one 
regret that he should have been encouraged to place himself in his present 
attitude by the Governor's foolish want of firmness . . . . I should also have 
mentioned that the only neighbouring tribe that did not join Heki [sic] 
were the . . . Catholic natives not one of whom joined in the battle or 
in the pillage. Heki's tribe are Protestants.'-'1 

Another problem for the squatters, one which was always aggravated 
by news of unrest elsewhere in the island, was the difficulty of getting 
the Maoris to speak with one voice. Weld and Clifford had as the principal 
spokesman on their behalf Manihera.on whose authority they relied for 
their very tenure. Weld noted with relief on 26 April that Manihera 
appeared to have set at rest for the present their land dispute 'and I now 
feel pretty secure that we shall have no further rows before Clifford comes 
up & we can get it finally settled'. Weld's optimism seemed well grounded. 
The roofing of the house was finished at last on 8 May and for a full 
month there were no references in the diaries to any local disturbances. 
But the calm did not last. At the end of May 1845, when final arrange-
ments were to be made about the leases, the Maoris held council. They 
refused to sign, the meeting broke up in a highly-charged atmosphere, 
and some of the more disgruntled participants went off threatening 
destruction of the run. The main point of controversy was a section which 
Weld had enclosed for a stockyard and for which some of the Maoris 
were demanding separate payment. Significantly Manihera was absent. 
Weld was disconcerted at this attempt to have the authority of the absent 
chief undermined and at the consequent threat to Wharekaka. Again he 
related the local issue to the wider conflict: a victory in the north at this 
juncture he considered would do a great deal for the Cook Strait settlers. 
Another six months of indecision and FitzRoy policy and all would be 
lost.-" 

June 1st. Today being Sunday the projected demolition of our improvements 
has been deferred by our religious tormentors untill [sic] tomorrow but a supply 
of axes tomahawks and meris have arrived from Oteriehe to enable them to 
carry their threats into execution and to 'get the redi' with due effect. Numberless 
embassies have been sent to us during the course of the day of a threatening 
nature. Ohoui & Ngairo have been sitting in our house all the day telling us not 
to go away but to come to the terms of the Maories and to avert by concession 
the calamities that must otherwise befall us - Towards evening no favourable 
symptoms appearing amongst our native friends it became a question as to 
whether we should come to terms or not as defcnce was out of the question and 
removal would entail terrible losses & expense. We did not however concede 
anything to the bullying gentlemen but continued laughing at their threats to 
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their evident astonishment untill at length her Ladyship E Meri herself came to 
me alone and proposed to give up not only the paddock but also the whole 
of the ground between our present runs for a third payment, and moveover 
expressed her willingness to give us some bush land for that and a house into 
the bargain. This compromise was conditionally accepted and I think that 
although our annual rental is now not inconsiderable [£36] we have got out of 
the bother with some degree of good fortune and with the honour (in the eyes 
of the natives) of not having yielded to their threats but to the quiet proposition 
of a woman. There can be no doubt that this was the only course we could 
pursue for many reasons. 

The compromise effected, the Maoris all appeared at the house on 2 June 
in 'high good humour ' . However, the very nature, assortment and quantity 
of their weapons showed Weld that their recent intentions had not been 
so peaceable. 'E Meri was dressed in great style in a cloth cap and a red 
plaid cloak over her mat. ' Simeon Peter was also 'uncommonly grand in a 
white nightshirt not very clean . . .'. The preliminaries of the negotiations 
were decided upon and it was agreed that two payments of £12 should 
be made on the return of Clifford and Weld from Port Nicholson, 'when 
all shall be amicably arranged'. 

A few days later Weld and Clifford, en route to Wellington, were forced 
by the weather to shelter a night at Mouka Mouka pa. Here a 'very long 
korero' with Manihera ensued. The chief was 'most violently enraged at 
the insult offered him by the Wairarapa people' in their not attending to 
his note about the Wharekaka settlers' rent. But he had a solution to 
forestall future problems. The conversation ended with Manihera's quietly 
asking Weld if 'it would not be good to pay rent twenty-one years in 
advance. After so many practical illustrations of the value of Maori 
promises of course 1 declined.' The partners left the pa at daybreak though 
not without pausing to appreciate the beauty of their surroundings. 

I never saw any pah looking more thoroughly Maori & picturesque than Mouka 
Mouka does at present. Its naturally beautiful & wild situation the number of 
small warries and fences mingled with the evergreens and rocks wh run down 
to the sea its pigs — curdogs — dried fish and captive sea gulls and filthy 
brats — its turn out of red and white blankets and tasselled mats and above all 
its noble shew of painted and carved canoes make it the very beau ideal of a 
fishing pah in the Southern part of New Zealand. 

This first year in the Wairarapa was fraught with all the difficulties of 
the unknown for the Englishmen of Wharekaka. There were all the hazards 
of establishment, ignorance and disease, the problems of obtaining stock 
and reliable labour, the primitive living conditions and the ever-present 
uncertainty of communications with Wellington, the constant concern 
with food supplies, the isolation and the personal adaptation necessary 
for survival in a strange environment. Weld showed an astonishing degree 
of initiative and adaptability for one of his sheltered, restricted background. 
Such pastimes as hunting, fishing, and shooting which in England had 
been pursued for leisure and enjoyment now became a necessary mode 
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of behaviour and Weld responded with alacrity. While he was not averse 
to partaking of the occasional luxury, such as drinking chocolate brought 
from Port Nicholson, he readily adapted to local resources and became 
quite adept at cooking damper and pigeon stew, to name but two ot the 
Wharekaka staples. Necessity was a good teacher. Within months Weld 
could track, kill and joint a wild pig with all the skill of one who had been 
accustomed to doing this for years. Yet there was never any suggestion 
or danger of Weld's losing his sense of identity as an Englishman. Letters 
from Home and English newspapers were two of the most obvious means 
whereby his values were constantly reinforced. The arrival of his collection 
of religious works and English verse was another. When the new house at 
Wharekaka was completed, save for the roof. Weld spent an afternoon in 
'fitting up' his room, hanging it with print and dividing it by a curtain 
from the stores. By the time he had finished he felt that even a man who 
had never been out of England would have called it rough and neat and 
he could scarcely believe his own senses at finding himself in a floored 
room, sitting on a makeshift bed, writing on a table with book and desk 
in front of him.24 As he was to write some months later; 'It has been said 
that "three years in the bush unfits a man for the purpose of civilized 
society". I dont hold that doctrine. 1 consider that a man who is a gentle-
man by birth and education will always remain such, as long as he retains 
his self respect as a Catholic.'25 

The most remarkable feature of Weld's first year in the Wairarapa. 
however, is the way in which he responded to the one situation for which 
he had had no preparation and to which he had given least consideration, 
that of cultural contact. Weld coped with this problem initially by instinct: 
only gradually did his natural response become formulated into a declared 
philosophy. His very moral outlook meant an open and honest approach. 
He never endeavoured to trick nor to take advantage of the Maoris and 
he therefore reacted with bewilderment, hurt, frustration and occasional 
anger at their failure to respond in kind. An air of superiority there cert-
ainly was in his attitude but it should not be mistaken for insufferable 
patronage. Weld was capable of genuine enjoyment of his Maori neigh-
bours and he formed friendships which he regarded as being long lasting. 
In 1876. for instance, when Governor of Tasmania, he wrote to Donald 
MacLean concerning a gift for Raniera and desired to be remembered to 
Manihera and his other Maori friends in the Wairarapa. He confessed in 
this same letter that he could no longer remember his Maori language: 
though sketchy, it had obviously been an adequate working knowledge, 
quickly and deliberately acquired.2S 

The degree of understanding of the Maoris which Weld built up during 
this first year in the Wairarapa is difficult to assess. He initially found the 
nature of Maori land ownership a puzzle and an irritant and came 
gradually to regard communal ownership as a handicap to Maori advance-
ment, an attitude which found its fullest consequences in Weld's subsequent 
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advocacy of individualization of Maori land tenure in the 1860s. In 1845, 
that attitude was only embryonic. What he had come to appreciate within 
a few months was the right of the chief to speak for the tribe when land 
arrangements were under discussion. Weld therefore reacted strongly to 
any suggestion that the authority of the chiefs should be challenged since 
he legitimately regarded them as the principal spokesmen by whose 
decisions lesser members of the tribe should abide. 

What Weld could not see. and in this failure he was no different from 
so many of his contemporaries, was that he himself was the agent of many 
of the changes which were already threatening so much of traditional 
Maori society. Nor could he appreciate that so many of the apparent 
inconsistencies in Maori behavioural patterns were in fact prompted by 
his very existence in the valley. Since he could not comprehend that an 
Englishman's presence could be anything but beneficial, he was unable 
to see the real significance of so many of the episodes which occurred 
even in this one year, from the end of May 1844 to the beginning of June 
1845. The various disputes over land and rent, for example. Weld could 
really only see in terms of the threat to Wharekaka. He was distressed 
and angered by the attempts to question Manihera's authority since this 
could undermine the very arrangement on which Wharekaka was founded. 
He did not comprehend that this challenge to the traditional leadership 
was symptomatic of ,a development which was to become increasingly 
acute as the European pressure for land intensified. 

The role of the chief was not the only aspect of Maori tradition sub-
jected to question. Weld's records point unconsciously to a surprising 
variety of ways in which Maori values were in the process of change. 
The new commodities which the squatters brought to the valley and were 
prepared to distribute in exchange for goods or as rewards for good 
behaviour included tobacco and flour. Dough cakes were introduced into 
the Maori diet as 'a treat'. Ammunition was requested but never given. 
Some of the Maoris obviously saw in Weld's possessions a means of en-
hancing their own status: hence the visits of Natuere, Pirika and, un-
successfully, Naero, to borrow Weld's clothing in preparation for a 
confrontation with Te Koro. The rivalry which developed over the potato-
planting partnerships was another illustration of status-seeking. 

That the Europeans were a potential source of supplies was readily 
perceived: that they provided a market for such Maori goods as pigs, 
potatoes and dried eels was likewise appreciated. But skills as well as 
supplies were exchanged. Pirika thatched Weld's roof; Weld repaired 
Manihera's boat. European presence in the valley also meant a much 
wider range of employment opportunity. At Wharekaka, for instance, 
Maori labour was used on the station in gardening, fencing, building the 
house and station outhouses, in shearing gangs and occasionally as cooks. 
Maori rowers conveyed the wool bales down to the waiting whaleboat at 
Te Kopi. and goods brought overland from the village were invariably 
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carried by the native inhabitants. The initial experiment whereby Weld 
had a young Maori boy living at Wharekaka as houseboy and perhaps as 
language tutor seems to have been a reasonable success but there is no 
evidence of this practice being continued after the first few months of 1845. 
Nor was it a matter of paying in kind for services rendered. As the various 
arguments over the rent indicate, the Wairarapa Maoris had a strong and 
growing appreciation of the value of hard cash. By June 1845 they were 
receiving some £200 a year in rentals f rom squatters in the valley.27 From 
Weld's records, however inadequate a source these may be for Maori 
attitudes, it does appear that the local Ngati Kahungungu were curious, 
helpful, hospitable, friendly and generous, but were not above driving a 
hard bargain whenever the opportuni ty seemed to present itself. Weld 
never understood fully the differing lifestyles and values but he did come 
to an appreciation of much that was valuable in Maori society, including 
Maori craftsmanship. 

Not all of the difficulties outlined were resolved during the first year 
of Wharekaka 's existence. Those related to station management were 
steadily overcome. The problems arising f rom cultural contact intensified 
but without the European settlers' awareness of this fact. Weld diaries 
for the 1846-48 period indicate only spasmodic disturbances arising f rom 
unwelcome Maori visitors, stray dogs worrying sheep, and minor argu-
ments over land. Mostly these disputes related to prospective increases in 
rental. 

Weld was delighted at the increasingly pacific approach and changing 
lifestyle of the Maoris. For him it represented the fulfilment of a vision 
which he had recorded in 1846 when en route to Port Nicholson. He had 
stopped to survey the expanse of the Hutt Valley before him and was 
moved to hope that the advent of Governor George Grey meant that the 
time had at last come 'when a firm & just policy protecting alike the 
European & the native would render the beautiful but yet almost un-
cultivated valley below me a scene of happiness and prosperous content 
to the semi civilized Maori as well as to the stout emigrant f rom the fair 
fields of Merrie England'.2 8 

That the atmosphere in the Wairarapa valley had settled and its appear-
ance changed markedly within the short space of a few years is well 
illustrated in a letter written by Weld when he visited Wharekaka in 1848 
after a considerable period of absence in the South Island. 
My dearest mother, 

I begin a letter to you from old Warekaka, the scene of my earliest labours 
as bushman. I have been here a fortnight and find everything looking well & 
prospering excepting a serious loss of sheep killed by the natives dogs — the 
natives themselves are behaving very well and are daily improving dressed in 
smart blankets, shirts & trousers — & many of them riding good horses & eating 
wheaten cakes — they are hardly recognisable externally for the same filthy 
half-starved quarrelsome wretches that they were for less than four years ago 
when our first sheep entered the valley. No less remarkable is the change in the 
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appearance of the country and with regard to ourselves. Then happy if we could 
get pigeons & potatoes once a day we sheltered ourselves in sieve like huts and 
wrapped like savages in our blankets lay on fern round the fire blazing on the 
ground when the floods allowed it and warmed ourselves after a hard days 
wading after ducks by drinking sugar-&-milk-/e.v.v tea when we could get it or 
by swilling huge jorums of the soup in which our pigeons & ducks had been 
boiled. Then too we were in hourly uncertainty as to the continuation of the 
friendly disposition of the natives with individuals of whom we were constantly 
obliged to differ & occasionally use our fists to maintain our rights & the 
respect due to us. 

Now the Wairarapa contains some dozens of good houses fenced enclosures 
— wheat fields — bridges drains etc rude carts with wheels formed out of the 
circumferences of a tree are already to be seen sledges drawn by oxen or horses 
have traversed the valley and on the river the smartly painted whaleboat with 
its load of wool or stores and its stout jolly rowers already rivals the long 
snake-like canoe dark red & adorned with plumes & curious carving, whose 
swarthy paddlers made the forest echo with their yelling boat song. 

One of the newest features of the valley. Weld commented, was imparted 
by the presence of European women and children and the consequent 
flower gardens in the front of cottages and poultry yards in their rear. 

Of the improvement among the natives I have already spoken. Yesterday one 
of them came in to me to enquire as to the possibility of putting up a watermill 
for the natives. His plan however hardly fell in with my ideas. I was to put up 
the mill, and then if the natives liked it they were to pay for it — I told them 
what steps to take should the natives decide on building a mill but declined the 
honour of building one for them. The proposal shews however how much the 
native mind is turned to peaceful ideas of late. Two or three years ago if my 
memory serves me this very man was one of a mob that threatened to burn my 
house & heaven knows what else.''1 

For Weld the main feature of the Maori request was the indication of 
peaceful interest being pursued. It did not occur to him to see it as a sign 
of nascent capitalism nor as an indication that traditional Maori economic 
methods were being outmoded by the European presence in the valley. 

Frederick Weld had learned much in his first year at Wharekaka. He 
had experienced at first hand just what pioneering really involved, the 
isolation, the discomfort, the hard work, the risks, the personal satisfaction 
whenever a goal was achieved. He had responded to the exigencies of 
pioneering life with an eagerness and initiative which surprised his distant 
relatives if not himself. At twenty what little self-assurance Weld possesed 
stemmed from his religious faith and social poise. On his arrival in New-
Zealand he would have impressed an impatient acquaintance as dull. A 
more sympathetic observer might have sensed that Weld's reserve indicated 
shyness and lack of self-confidence. For Weld had little real awareness of 
his own potential. This was where Wharekaka helped. At the station 
Weld was thrown into a situation which he mastered and enjoyed. He 
proved that he could surmount difficult conditions and he responded with 
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determined effort to the confidence which Clifford placed in him. He 
matured dramatically as a result. 

To some extent Weld was aware of the changes in himself. What he 
could not see in perspective were the consequences of the contact of 
English and Maori cultures in the Wairarapa. For though Weld had a 
working knowledge of the language and exhibited a degree of racial 
tolerance not shared by many of his colonial contemporaries, he only 
partially comprehended the culture with which he was surrounded. His 
understanding of the Maori was at best limited and he tended to view 
Maori resistance to European advance as an intolerable challenge to 
British sovereignty. For Weld's prime concern was with British prestige 
and the future of the British colonist in New Zealand, not with the future 
of the Maori as such. He failed to appreciate the vital economic role 
which the native New Zealanders were playing in securing that future for 
himself and his fellow-colonists, and it certainly never occurred to him 
that the Maori might be gaining less than the European from this associa-
tion of races. Weld was completely sincere in his desire to be just as well 
as firm towards the Maori but he failed to recognize the contradiction 
implicit in this attitude. A strict application of justice for the Maori 
would sometimes mean putting the colonists' and therefore British 
interests in second place. Such an order of priority Weld could never 
accept. 

An outline of Weld's activities and experiences during his first year in 
the Wairarapa is valuable for a number of reasons. It gives an insight 
into one aspect of pioneer pastoralism that is rarely explored in depth; 
it illustrates the attitude with which a well-educated and highly principled 
settler could approach cultural contact; and it reflects clearly the way in 
which Weld and some of his fellow settlers viewed Governor FitzRoy's 
policy of conciliation. From these records can be seen the growth of the 
attitude that self-defence was really the only way to provide for security 
and that actual knowledge of Maori ways would lead to the formulation 
of a much more sensible and appropriate policy. Finally such an approach 
is valuable for the way in which it emphasizes the uncertain nature of 
land tenure as being the basic cause of strife and tension. Emerging from 
the records of one pioneer's experience is an impression of a slow but 
steady process of adaptation. Ignorance, not hostility, was the cause of 
so much tension. Enjoyment, companionship and co-operation in every-
day ways was the norm; antagonism the worrying exception. Racial 
relations in early New Zealand were certainly marred by conflict but that 
there were tolerance, acceptance and attempts at understanding on both 
sides should not be overlooked. 

To say this is not to demonstrate anything new. What is essential 
however is a reminder that the legacy was a long term one both for Weld 
and for several of his fellow-squatters in the Wairarapa and elsewhere, 
men who were to become prominent in politics during the 1850s and 1860s. 
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In Weld's own case nowhere is the legacy of his pioneering experiences 
more clear than during his term as politician and prime minister, in the 
years following 1860. During this time he acted completely in accordance 
with the beliefs which he had formulated during 1844-45 and modified 
but little in subsequent years. His attitude to the Maori King movement, 
for instance, is totally in keeping with the views he expressed in the 1840s 
concerning challenges to British sovereignty. Nor is it simply Weld's 
native policy per se which dates back to these years. The 'self-reliance' 
defence policy was not born out of economic necessity: it had its origins 
in the Wairarapa when settlers felt forced to take the initiative themselves 
in providing for their defence rather than rely on government action or 
inaction as the case may be. And for Weld the legacy of these years is 
even more lasting. Both as Governor of Western Australia. 1869-75, and 
as Governor of the Straits Settlement, 1880-86, Weld openly admitted 
that his att i tude towards the native inhabitants of these colonies for 
which he was responsible was one of 'at all risks be just, at all risks be 
firm", the very philosophy which he had formulated during his first year 
in the Wairarapa. 3 0 
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