
Religious Structures (Marae) of the 
Windward Society Islands 

THE SIGNIFICANCE OF CERTAIN HISTORICAL 
RECORDS 

Introduction 

H I S T O R I C A L and prehistorical evidence about the nature of various 
Polynesian societies at the time of early European contact serves as 
the baseline from which the immediately pre-contact nature of these 
societies is usually reconstructed. Until recently most of such recon-
structions depended on the written evidence of the European obser-
vers, the oral traditions of the Polynesians themselves recorded after 
contact, and the later memory and historically-oriented ethnographic 
accounts put together by professional anthropologists. Recently, as 
prehistoric archaeology in Polynesia has developed into a mature 
form and new and direct evidence of remains of these societies as 
they were at the time of contact has been brought to light, some of 
the former reconstructions are being challenged and a closer and 
more critical examination of this period where history and prehistory 
become joined has now begun.1 

In this essay we are concerned with a group of historical docu-
ments from this contact period which describe two types of Tahitian 
religious structures called marae and their relationship to similar 
structures dating to the same period which are known archaeologic-
ally from the Windward group of the Society Islands. The structures 
described historically no longer exist archaeologically in any verifiable 
form, but their documentation, both written and illustrative, is, in 
our opinion, the best we possess for such religious complexes in the 
Society Islands, and one which most previous writers on this subject 
have not utilised as fully as they might. We also have the advantage 
of writing as archaeologists who have recently investigated very 
similar structural remains of the same period on the island of Mo'orea 
in the Windward Island group, some twelve miles distant from those 
on the west coast of the main island of Tahiti described in the 
historical sources. For this reason it is possible to provide, we believe, 

1 G. Dening, 'Ethnohistory in Polynesia', The Journal of Pacific History, I, 
(1966), 23-42. 
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additional insights into and confirmation of various points in these 
historical records. 

The Historical Context and the Archaeological Data 
The historical records in question date from A.D. 1767 to 1797, 

and relate to a marae complex on the main point at the south-east 
end of Matavai Bay, in the district of Pare on the main island of 
Tahiti (Fig. 1). The point was variously known as Robertson's and 
Marae Point to the Europeans, and Utuhaihai to the Tahitians.2 

Today, the tomb of Pomare V stands as the sole monument testifying 
to its earlier familial associations. Seaward of the tomb all that could 
be seen in 1926 was 'a few worked round stones and curbs of the 
facing of the ahu [the stone platform at one end of the religious 
structure] and the court enclosing walls . . . , scattered over the 
point.3 Now not even those remain. 

Surviving archaeological remains with which this historically-
recorded complex may be compared consist of one marae type known 
from the interior of the 'Opunohu Valley on the island of Mo'orea4, 
and others of a second type found on the coasts of both Tahiti and 
Mo'orea.5 Both marae types may reliably be dated to the last decades 
of the eighteenth century.6 Socio-culturally, the two islands may be 
placed together in a Windward Group of the Society Islands which, 
with respect to the religious structures under discussion here, differed 
at the time of contact from those in the Leeward Islands. This 
difference constitutes one of several items lending support to this 
cultural grouping. Thus the historically documented marae complex 
and the examples known archaeologically of the same types belong 
to a fairly tight, though not identical, cultural and chronological con-
text, and each may be used as a check on the other. 

From the point of view of the pre-historian, the question our 
archaeological findings raised was the interpretation one should place 
on two types of marae that had been distinguished according to a 
classification based on archaeological criteria. Were the distinctions 
made archaeologically supported by any evidence in the historical 
sources? Were both types of marae seen in use and recorded during 
the period of initial contact? And if so, did the historical record throw 
any light on the various functions for which such marae were con-
structed? 

To understand these questions we shall first describe the two types 
of marae and our knowledge of them. One is the type which Emory 

2 The Journals of Captain James Cook on his Volages of Discovery, The 
Voyage of the Endeavour, 1768-1771, ed. J. C. Beaglehole, Cambridge, 1955, I, 
Fig. 26 and Charts VII, VIII. 

3 K. P. Emory, Stone Remains in the Society Islands, Honolulu, 1933, p. 56. 
4 R. C. Green, 'Survey and Excavations at Selected Religious Structures in the 

Eastern Portion of 'Opunohu Valley', in Archaeology in the Island of Mo'orea, 
French Polynesia, Green et. al., New York, 1967, pp. 157-61. 

5 Emory, pp. 28-31. 
9 ibid., p. 39; Green, p. 157. 
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originally designated as Coastal and which in our revised classifica-
tion is labelled type III M 7 (Fig. 2a) . It is thought to be the most 
recent type among the various forms of Tahitian marae and has 
usually been associated with the highest ranking members of Tahitian 
society known as arii. It has often been associated as well with the 
cult of the god Oro, said to have been imported early in the 
eighteenth century from the Leeward Islands.8 The other is a type 
first encountered in the 'Opunohu valley and obviously related to 
Emory's coastal type in possessing the stepped ahu platform at one 
end and the use of worked stones in its wall facing, the two criteria 
by which Emory defined his coastal type. However, it differed from 
these other in a number of features and in its location inland, where 
Emory said the coastal type was never found. Moreover, it was the 
only marae of its type among the many located in this inland settle-
ment, so that as with those on the coast, the temptation to associate 
it with the ranking chief of the inland community was very strong.9 

To differentiate this type of marae from those on the coast, it was 
labelled type III B (Fig. 2b), but we possessed no other knowledge 
of the form archaeologically, lacked any evidence of its occurrence 
on the coast, and had no historical documentation suggesting either 
some kind of functional separation for the two types of marae or the 
association of this new and unique form with ranking members of 
Tahitian society. 

Both types of marae stood out from all other types in the possession 
of stepped ahu platforms at one end of a court and in the use of 
worked stone facings in the ahu and court walls. Type III B con-
sisted of a small ahu set at one end of an elongated and slightly 
raised stone platform in the paved court on which occurred a number 
of stone uprights and backrests, while other uprights stood along the 
front of the ahu (Fig. 2b). These features contrasted significantly 
with type III M, to which most of Emory's coastal marae belong, 
for in this type no uprights other than a backrest appear out in the 
court, while only wooden unu, or carved ceremonial boards, were 
placed along the front of the ahu or upon its steps. Also the court 
was simply a level pavement surrounded by a low enclosing wall in 
which worked stone facings usually appeared, particularly on the 
outer face (Fig. 2a) . In size, the III M type was relatively large in 
relation to other types of marae, ranging from 50 to 377 ft. in length 
and 20 to 267 ft. in width, with an average length of 120 ft., and 
width of 60 ft . 1 0 Their ahu were correspondingly larger, and often 
possessed a great number of steps. However, with only one example 
of the III B type for comparison, it was hard to be sure that such 

7 Emory, p. 28; Green, pp. 159-60. 
8 Teuira Henry, Ancient Tahiti, Honolulu, 1928, pp. 128-31; Robert W. 

Williamson. The Social and Political Systems of Central Polynesia, 3 vols., Cam-
bridge, 1924, I, Chap. VI. 

9 R. C. Green, 'Moorean Archaeology: A Preliminary Report', Man, LXI 
(1961), 170. 

Emory, p. 31. 
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differences were really significant, and the usual sources commenting 
on marae of the Society Islands were clearly insufficient to resolve 
the issue. It was at this point that the unpublished journal of George 
Tobin, Third Lieutenant on H.M.S. Providence, in command of 
Captain William Bligh, and the delightful watercolours which 
accompany it, supplied a starting point for many of the answers. 

The Marae Complex at Pare in 1792 
Captain Bligh visited a religious complex called Taputapuatea on 

Marae Point, at Papaoa in the district of Pare, at least twice — once 
on 28 April and once on 12 July 1792.1 1 Lieutenant Tobin spent part 
of a day there in May of the same year in the company of Dr 
Harwood, the ship's surgeon.12 On the two occasions for which Bligh 
left records, he observed a different ceremony, and for each he left 
a fairly detailed account. Tobin seems not to have been present at 
either event, but on his visit used his keen eye as observer and artist 
to document the complex itself. Thus the two accounts are to a con-
siderable degree complementary, and together with the two water-
colours Tobin supplied to relieve the tedium of his verbal descrip-
tion, make possible a fairly full account of the entire religious com-
plex. The surprise is that although the relevant source materials have 
been previously published in one work along with Tobin's accom-
panying watercolour of one of the marae, the relationship of the 
accounts has not been explored or exploited by historians or anthro-
pologists.13 The same watercolour of the one marae at Pare has 
recently appeared again in another work on Tahitian history.14 

However, the source usually employed has been an edited version 
of Bligh's second voyage, illustrated with yet others of Tobin's 
drawings.15 One reason for this neglect is that Tobin's fine journal 
and one of the relevant watercolours of the second marae at Pare 
remain unpublished. Another is that the two descriptions have not 
been properly integrated, so that their relevance to the archaeological 
data can be exploited. A third reason is probably that the location 
identified for the Taputapuatea marae described by Bligh has been 
incorrectly given by Emory and followed by Newbury.1 6 

Emory, in his list of sites for Tahiti, placed the Taputapuatea 
marae described by Bligh at site 4, on the harbour of Taunoa, with 
Pare Harbour, Marae Point, and Matavai Bay, all lying to the east 
in that order (Fig. 1). At his site 4 Emory could no longer locate 

11 Captain Bligh's Second Voyage to the South Sea, ed. Ida Lee, London, 
1920, pp. 90-94, 122-4. 

12 George Tobin, "Journal of H.M.S. Providence, 1791-93', MS, Mitchell 
Library, A 562, Sydney, p. 175. 

1 3 George Mackaness, The Life of Vice-Admiral William Bligh, Rev. ed. 
Sydney, 1951, pp. 255-63, and plate following p. 288. 

1 4 John Davies, The History of the Tahitian Mission, 1799-1830, ed. C. W. 
Newbury, Cambridge, 1961, Plate 3. 

15 Bligh's Second Voyage. 
16 Emory, pp. 16, 57; Davies, Fig. 2. 
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the exact position of the marae, but believed it to have been on Sam 
Russell's property just east of Taunoa and 200 yards from the shore. 
He comments: 'This was the site of some important marae, as 
evidenced by the worked marae stones, the large tamanu trees, and 
the regard the natives have for the place, saying that here the royal 
canoes were pulled up.'1 7 Any reading of Bligh and Tobin together 
makes it very clear, however, that the structure called by Bligh 
Taputapuatea was on a point washed by the sea, and that a smaller 
marae, often referred to by both as 'the pavement', lay some distance 
back from the point. The best confirmation of the precise location of 
the two structures involved is provided by the two illustrations, the 
first entitled 'The Morāi at Opārrey, Island of O'tahytey . . . Looking 
towards Matavai . . . 1792', the last and most crucial phrase being 
left off the captions of both the published versions. The second is 
entitled 'Morāi Point at Oparrey . . . Island of O'tahytey . . . 1792' 
and shows in the right background the Providence and the Assistant 
lying in Matavai Bay just off Tahara'a Point, the ships being correctly 
located according to the position Bligh gives for their anchorage. As 
the verbal descriptions given below make clear, the two structures 
are not over one hundred yards apart, and they must therefore be 
on the point known as Utuhaihai to the Tahitians, Robertson's Point 
to the first Europeans, and after Cook's first visit, Marae Point (Fig. 
1). The illustration (Fig. 3) of the marae at Pare entitled 'Looking 
towards Matavai' shows those structures inland from the point, 
including a marae of type III B; the other illustration (Fig. 4) of the 
marae on the Pare Point is clearly of type III M. Internal consisten-
cies in the description given by Bligh and Tobin allow no doubt that 
the two marae illustrated by Tobin are the same as those described 
by Bligh, though they visited the complex on separate occasions. 

Emory assigned site 1 to this point, providing the names Ahutoru 
(?) or Tarahoi (?) for the marae said to have occupied it . 1 8 This 
marae, he said, 'occupied all the point seaward of the tomb of 
Pomare V. A few worked round stones and curbs of the facing of the 
ahu and the court enclosing walls may still be seen scattered over the 
point.'19 Archaeologically, one could infer from this evidence that a 
coastal marae of type III M, such as is illustrated by Tobin and 
described by both him and Bligh, once occupied the point. The loca-
tion on this point of the marae complex described below therefore 
seems fairly securely established. 

The correct location of these two marae on this point has addi-
tional consequences, however. Matavai Bay, of course, was the one 
anchorage used by nearly all early voyagers who came to Tahiti, and 
Marae Point was the dominant landmark at the south-western end 
of that bay. Also, between the point and the barrier reef which pro-
tected Pare harbour was a narrow but deep pass suitable for boats 

17 Emory, p. 57. 
is ibid., p. 56. 
19 ibid. 
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as large as the Bounty. As a consequence, this point was often visited 
or at least observed at first hand, and the prominent marae which 
stood there often noted and frequently described. For this reason it 
is possible to construct a brief history of observations of the marae 
complex from first contact in 1767 through the time of Bligh and 
Tobin to the coming of the missionaries in 1797. 

When Bligh visited the point on the morning of 28 April 1792, it 
was for the purpose of observing the installation at the marae com-
plex of the fare atua (God house) containing the to'o (a thick baton-
shaped object in wood wrapped in coconut braid and feathers) 
representing the god, Oro, and of seeing displayed the maro 'ura (red 
feathered belt), one of two kinds of belt used to mark an ari'i rahi, 
one of the highest-ranking members of Tahitian society. He had been 
told of both objects two days before when he observed the god house 
containing them on its way by boat to the marae complex at Pare 
accompanied by Pomare II. Through enquiry on the following day 
he learned they were the same objects as those which until recently 
had been kept at a marae in Atehuru, probably that of Utuaimahurau 
(Emory's site 23, Nari'i) in Paea. It was here in 1777 that Cook, 
King, Anderson and Omai had previously observed religious rites very 
similar to those about to be performed for Bligh, rites in which 
Pomare I (Tynah of Bligh's account, or Tu Vaira'atoa)2 0 had donned 
the maro 'ura. Things had not gone well for Pomare I in the interval, 
as Bligh was well aware from his visit in 1788, but in 1790, with the 
assistance of the Bounty mutineers and the chief of Papara, Pomare 
I had finally managed to defeat the chiefs of Atehuru, Te Fana, and 
Mo'orea and reassert for his young son, Pomare II (Otoo, of Bligh's 
account, or Tu the younger)2 1 his rights to the main image of the 
god Oro and the maro 'ura. At this time Pomare II was approxi-
mately ten years old, but already recognized as having succeeded to 
his father's title as arii rahi. 

With this as background, and remembering that it is the marae 
on the point to which Bligh refers, we may turn to his own account: 

The Morai or temple where the ceremony was held was an oblong 
pile of stone about ten yards long and fourteen high—on the top 
of which were about fourteen rude ornaments, some resembling a 
man and some a bird.2 2 The whole range of them was called Tebboo-
taboo-ataiah.23 I interpret this as meaning Great Temple or prin-
cipal place of worship . . . . Tootaha was at prayers and the Etuah 
lying before him wrapt in red cloth. To the right of it lay the dead 

2 0 I have followed a customary practice of referring to the older Tu (Otoo of 
Cook's account) or Tina (Tynah or Bligh's account) as Pomare I, though he did 
not take that name until some time about 1788. Williamson, I, 200. 

2 1 Again the younger Tu (Otoo of Bligh's account) is referred to as Pomare II 
though he did not take that name until his father's death (ibid.). 

2 2 He is here describing the stepped ahu of the marae, and the carved wooden 
unu, which when Tobin drew them were in front of the ahu. 

2 3 Taputapuatea, a word which according to Bligh is given to the marae 
whenever the atua (god) is brought there. Bligh's Second Voyage, p. 91, fn. 1. 
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body of a man wrapt in the plaited branch of a cocoanut tree, and 
tied to a pole by which means the body was carried about. To the 
right of the priests were two drums, and at a distance of twenty 
yards off was the Evatah [Fata] or altar, on which there were lying 
twenty-nine dead hogs and a turtle. On nine stout posts was erected 
the Ephare Tuah [Fare Atua]. Two priests assisted Tootaha at the 
ceremony, as well as two inferior people of that order. After the first 
prayer upon our arrival the bundle called the Etuah was untied and 
exposed. The Marro Oorah [Maro 'ura] or feather belt was taken out 
of another bundle and spread out, so I could see every sacred thing 
they had. 

The Marro Oorah or feather belt is put on the Erree-ra-high [Ani 
rahi] when the sacrifice is made and the eye presented. It was twelve 
feet long. One half was made with yellow feathers, traced with red 
feathers, the other half was simply of red English bunting—it was 
not neatly made or in any way elegant. 

The red bundle or Etuah, which they called Oro, was nothing more 
than a number of yellow and red feathers, and four rolls eighteen 
inches long plaited over cocoanut fibres, and to these they give the 
name of some inferior Deities . . . . Tootaha now began a prayer, 
it was very long and had many repetitions, so that the retentiveness 
of this man's memory is not so extraordinary. Taking up his prayer 
in all its various changes and repetitions, the whole amounted to this: 
'We have sacrificed a man. We have presented one of his eyes to 
thee as a token of thy power and one to our King, because it is by 
thy will he reigneth over us. We display our feathers! We present 
our hogs to thee! We do this O Oro, because we know thou delightest 
in it! Our wish is to do as thou desirest: prosper therefore our under-
takings. Let us conquer our enemies and life in plenty.' After this one 
of the hogs was burnt and cut up, and the remains brought to the 
Morai. This appeared to me to be particularly the offering of my 
friend Tynah. Another prayer was pronounced in favour of King 
George, myself, and the people who were with me in the ships. 
Drums were beat at intervals, and the hog laid on the Evatah or 
altar and the body buried by the side of the Morai. 

The Marro was tied up in one bundle, the Etuah in another, and 
carefully covered over with a piece of red English cloth, and the 
ceremony ended. There were not many people present, and, among 
those that were, I saw no grave or serious attention. Otoo was carried 
about on a man's shoulders, talking to us and playing his tricks, 
during the whole time of the devotion. The priest himself, the 
moment he had done prayers, began to joke in an obscene manner.24 

During the above ceremony the heat of the rising sun had com-
pelled Bligh to move, and he had taken a seat out of the wind and 
under a spreading tree beside Tynah, who now requested that he 
remain to share with him a turtle that had been cooked in an earth 
oven. Bligh commented: 'While it was dressing we went to the Morai, 
called Woworoa [Uouoroa] on the point of the Harbour.' This both 
places the marae on the point and establishes for it a specific name, 
other than that of Taputapuatea. 

2 4 ibid., pp. 91-93. 
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Under 30 April Bligh provided an additional entry on the marae 
complex which helps to establish its identity with the one described 
by Tobin. He wrote: 

I have forgotten to give you a description of the Great Evatah [Fata] 
where the hogs were lying. This famous altar is formed by three rows 
of stout posts eight feet high, thirty-six in number, so that the whole 
space of ground taken up is forty feet by ten feet. From the top of 
one post to the other, poles are secured to form a platform which is 
covered with small branches and leaves to receive offerings. The 
Evatah was prettily ornamented all round with a curtain of cocoanut 
leaves.25 

Tobin, in the company of Harwood, apparently visited this scene 
a few days later, for his account opens with a reference to the decay-
ing hogs, now reduced in number to approximately fifteen: 

As we approached the Morai, the eastern breeze wafted to us no 
very odorous perfume from numbers of hogs that had been sacrificed 
as an oblation to the deity. These were on a stage about forty feet 
in length, supported by three rows of pillars eight feet high, long 
rushes, nearly reaching the ground from either side of it. Close to the 
stage were two tables, on one of which was a single hog. Those on 
the stage amounted to about fifteen. The Morai was a pavement 
about a foot high, sixty-four long and forty-two broad; at one end, 
indeed, it was raised four or five feet, like two steps, which part was 
decorated with carved wooden figures, some of them representing 
Heeva dancers, birds and lizards. A few upright stones were fixed 
in different parts of the pavement, three or four feet high, and bread-
fruit and cocoanut trees were growing among them [Fig. 3]. A 
human skull and one of a hog were hanging to some carved figures 
near the Morai, and another skull was brought to us which our guides 
said was kept with great care at this place, it being that of Thomp-
son, one of the mutineers in the Bounty. A case for the Eotōōa nearly 
similar to the one seen on Otoo's canoe at Matavāi was near, sup-
ported on a platform about six feet high, by nine pillars. Close to it, 
was an uninhabited house, but for what purpose we did not learn. 

As well as the pavement already mentioned, there was, on the eastern 
point of Opārrey harbour, not an hundred yards distant, a large pile 
of stones in the form of the base of a pyramid, regularly placed in 
four stories. Many carved figures in wood, similar to those on the 
pavement, were here placed upright, and the Tōa was growing 
luxuriantly among the coral rocks, though its roots were washed by 
the ocean. The windward side of this projecting coral point was 
sheltered by a wall, inside of which were several human skeletons 
lying in different directions. But I am wearying you with descriptions, 
perhaps more tedious than clear, and will therefore refer you to the 
attempts of my pencil ([Fig. 4 ] . 2 6 

25 ibid., p. 95. 
26 Tobin, pp. 177-8. 



74 ROGER C. A N D K A Y E GREEN 

Several points should be made about Tobin's description before 
proceeding on to Bligh's second account. First the type III B marae 
is twice referred to by Tobin as the pavement, a point which makes 
Bligh's second account more meaningful, for in that ceremony both 
marae were involved, whereas in the first account only the III M 
marae on the point, with its stepped ahu, unu boards and enclosing 
wall, but no stone uprights, was involved. It is also clear in all these 
accounts that it was the III M type of marae which was associated 
with the human sacrifices to the god Oro. Bligh, too, mentions learn-
ing about Thompson's death though he was not shown the skull.27 

However, in a nearby house he was shown a large drum from Tubuai 
which Christian had brought back to Tahiti. We suspect this house 
is the same as that of unknown use described and pictured by Tobin, 
where such religious paraphernalia were usually kept. It is very likely 
a priest's house, much like those mentioned or pictured in other 
accounts. The occurrence of a small stone pavement in the back-
ground just behind the III B marae in Figure 3 which is lacking in 
stone uprights, but bears upright unu, including one from which a 
human skull and that of a pig hang, is exactly paralleled by a pave-
ment without stone uprights next to the III B marae from the 
'Opunohu valley.28 As stone uprights normally occur on such 
detached shrines, it was a relief to have their absence on the 
'Opunohu example confirmed by this drawing. It is also worth noting 
that a round-ended house identified as a priest's house occurred 
directly upslope of the III B marae in the 'Opunohu.29 In the right 
foreground directly in front of the round-ended house in Tobin's 
drawing is a detached shrine with several stone uprights, around 
which are the plaited coconut wreaths mentioned by Tobin for a 
similar structure seen elsewhere, and also by Anderson for the marae 
in Atehuru. 

Bligh's second account of a ceremony observed at this marae com-
plex is for 12 July 1792. Again, the ceremony was connected with 
a human sacrifice, but this time it was one that had been sent to 
Pomare on 19 June by the chiefs of Waennah (Huahine?) as a means 
of obtaining forgiveness for their part against him in the recent con-
flict between Pare and Matavai. Pomare II being absent, the presen-
tation of the eye at the marae had to await his return. This was not 
until 11 July, and the ceremony took place on the following day. Of 
it Bligh wrote: 

At daybreak the sacrifice that I have spoken of on the 19th was re-
moved to a double canoe which was part of the offering of the chief 
Ohodoo of Waennah. He was himself in the canoe with eighteen men. 
The dead body was laid across the fore part of the canoe, and by 

27 Bligh's Second Voyage, p. 94. 
2 8 Green, 'Survey and Excavations', p. 159. 
2 9 R. C. and Kaye Green, 'Interpretation of Round-ended House Sites of the 

'Opunohu Valley Based on Excavation of an Example in the Western Portion of 
the Valley', in Archaeology in Mo'orea, p. 175. 
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it were lying—tied up—five live hogs . . . . The canoe was hung 
round with coarse white cloth, and proceeded to Oparre with drums 
beating. At eight o'clock I set off from the ship accompanied by Otoo, 
Tynah, and his wives; Otoo received us on landing. The progress of 
the canoe [with the sacrifice] was so slow that we got to Oparre 
first. As soon as the canoe arrived Tootaha conducted us to the Morai 
and began a prayer, and they all joined invoking different deities 
. . . . the bundle like the Egyptian Mummy called the Etuah was 
brought on a man's shoulders, and the canoe hauled on the beach a 
few yards from the Morai. The priest now quitted the Morai and 
seated himself at the sacrifice . . . two drums beating while he pro-
nounced a prayer. This ceremony lasted a quarter of an hour. Then 
the sacrifice was laid on the ground before Otoo, who was all the 
time sitting on his man's shoulders—the basket was taken off and the 
body and head exposed—one eye was laid on the steps of the Morai 
and the other was offered to Otoo—while the Etuah was held up on 
a man's shoulders. They then retired to a pavement called Teppah 
[the type III B marae], where Otoo dismounted and the Etuah was 
placed on the ground. The King was invested with the marro or 
feather belt, and had it put round him in the common manner in 
which the marros are worn—round the hips. During this ceremony 
there was a pretty chant from the priests. I had agreed to fire three 
vollies on the occasion, and I accordingly ordered a volley to be 
fired from the boat as soon as the boy was invested. This was re-
peated three times amid shouts of 'Mairah Erree'—Long live the 
King! I noticed that the marro since I last saw it was ornamented 
with hair. It was some hair belonging to one of the people of the 
Bounty, an ostentatious mark of their connection with the English. 
It was of a pretty auburn colour, and they told me it was the hair 
of Skinner, who was barber to the ship's companv. 

The boy was now placed again on his man's shoulders, the other man 
took up the Etuah, and they went back to the Great Temple [the 
tvpe III M marae]. Here Otoo was disrobed and the Marro and the 
Etuah were taken away by the priests . . . . The hogs were given to 
us. In the interval the body was left unprotected, and I found this 
was owing to the offering being an atonement to the Erree and not 
a sacrifice to the Etuah. All the men sacrificed to the Etuah are put 
in the earth adjoining the Great Temple, but those sacrificed as an 
atonement to the King are buried under the coral rocks. The water 
burying ground lies at the entrance to the harbour.30 

From these two descriptions and Tobin's illustrations a detailed 
and fairly full account of the religious complex at Marae Point, Pare, 
can be constructed—one of the few examples in the ethnohistoric 
literature from the Society Islands where this is possible. Also, two 
ceremonies witnessed at the complex can be related to the various 
structures within the complex, making clearer the functions of some 
of them. The example with the closest parallels to this from Tahiti 
is that for the marae complex and associated ceremonies seen in 

30 Bligh's Second Voyage, pp. 122-4; Mackaness, pp. 348-9. Although I cite 
these texts there are some differences between them and the original in the 
P.R.O. Admiralty records. 
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1777 by Cook or members of his party at Atehuru. Again the des-
criptions are accompanied by the now famous drawing by Webber 
showing Cook at the marae. For both complexes a rather similar set 
of structures is either described or illustrated, making it likely that 
this was the pattern for important coastal religious complexes in 
Tahiti. The parallels between the two will be explored in more detail 
below. 

The complex at Pare consisted of a type III M marae in stone 
dedicated to the god Oro. It was the major monument in the com-
plex and one where a human eye of the sacrificial victim was offered 
to the god and arii rahi. The smaller stone marae, of type III B, was 
where the young arii dismounted from his man's shoulders to don 
the red feathered belt, symbolically marking his right to this high 
status. Besides these two marae which feature in the ceremonies, two 
other religious structures are in evidence. One is the detached pave-
ment with wooden uprights next to the III B marae; the other is the 
detached shrine with stone uprights. Both have their counterparts 
in marae complexes in the 'Opunohu valley. Nearby is a round-ended 
house, probably for the priests, and again an example in this context 
was recorded just above the III B marae in the 'Opunohu. One also 
appears on the left in Webber's drawing (Fig. 8) of the Atehuru 
marae complex. 

Other structures which complete the complex, but would leave 
little trace other than post moulds, have not yet been identified 
archaelogically. These include the long stage or fata and two smaller 
stages, on all of which pigs and other produce were displayed as 
offerings. Both types of stage also appear in the right midground of 
Webber's drawing of the marae in Atehuru (Fig. 8) and are attested 
in numerous sources. Besides these stages for food offerings, another 
square platform supported on nine pillars was erected for the god 
house or fare atua. If, as seems highly likely, this house was actually 
the same as that Bligh and Tobin saw being transported by canoe 
to Pare, it was about 6 ft. 4 in. long and 5M ft. high.31 Similar god 
houses appear in a number of sources, usually associated with marae. 

Other accounts of this marae complex 
Just how lacking in detail most accounts are in comparison with 

the one for 1792 will appear from a review of other references to this 
complex. Usually it was the type III M marae on the point which 
attracted the major attention. This review also provides evidence 
that the marae changed owners at least once, and some clues that 
it also changed in form. 

The earliest account is by George Robertson, who was Master of 
the Dolphin commanded by Captain Wallis, the ship on which the 
Europeans made the first recorded contact with Tahiti in 1767. In 
July of that year, while anchored in Matavai Bay, Robertson rowed 

si Bligh's Second Voyage, p. 89; Tobin, p. 178. 
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toward the point named after him to watch people fishing on the 
reef, and in passing between it and the point, observed on the latter 
a marae, though he seemed unaware of the term. 

After this we rowd closs allong shoar, and saw a most curious place 
all built up with round sort of stones, the Owtermost part of this 
building was closs on the sea side, and about six foot high, and about 
Eight toot broad on the top, then another Wall of about four foot 
high and near the same breath on the top, and within that another 
wall of about three foot high and very broad at the top of all, the 
front of this building was near fifty yards Long, and about fifteen or 
sixteen yards Broad, the side that faced the land hade seven regular 
steps about two foot high Each, by thes steps it was an easy mater 
to assend to the top, we supposed this to be a place of Worship, with 
the appearance of several burying places closs by it, ana some 
Images rudely carved out of large trees, and set up closs by the 
building, which I suppose is an Altar, where they erect funeral piles 
to burn the bodies of their Dead, but this is only conjecter, but I 
remember to see several large smocks here at different times, their 
was a large reeff of rocks round this place, which prevented us from 
rowing closs too it with the boat and it was thought dangerous to 
Land, and walk round to vew it as their was great Numbers of 
natives Assembling on the Beach, but non of them went near this 
place, they all keept a good way off When they came round to vew 
us, I often Wishd to have a full vew of this place, but neaver after 
got an opportunity.32 

From Robertson's description of worked stone facings, stepped 
ahu, court in front, plus overall size, a type III M marae is clearly 
indicated, but certainly one larger in size and with a different num-
ber of steps from that described by Tobin and Bligh. It would seem 
that the ahu of this marae rose to a height of around 13 ft. in three 
steps, but on the landward side, probably facing the court, carried 
four intervening steps. The ahu we make out to be 18-22 ft. by 45-48 
ft. in base dimensions, with the overall size, including the court, 
being approximately 150 by 48 ft. 

Cook on his first voyage in 1768 certainly spent sufficient time in 
Matavai Bay to have taken some notice of this marae, but whatever 
his impressions they went unrecorded. The name was changed to 
Morai Point, however, an indication of his awareness of the struc-
ture. Perhaps the close familiarity bred contempt, for Banks remarks: 
'After dinner we went ashore to the Marai no Dootahah of which I 
was desirous to have a drawing made and had not yet done it.'3 3 

Beaglehole, noting that no drawing of the marae seemed to have 
survived, mentions only a very rough sketch-plan in British Museum 

32 George Robertson, The Discovery of Tahiti, ed. Hugh Carrington, London, 
1948, pp. 178-9. 

33 The Endeavour Journal of Joseph Banks, 1768-1771, ed. J. C. Beaglehole, 
2 vols. Sydney, 1962, I, 313. 
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Add. MS 15508.3 4 A fortunate chain of circumstances has led to 
the identification of the missing drawing in British Museum Add. MS 
23921 on which the following note occurs: 'It is not known how or 
when these volumes came to the Print Room, but probably with some 
others bequeathed by Sir Joseph Banks and placed there in 1832, and 
transferred to the Department of Mss in 1845.' This drawing (Fig. 5) , 
entitled 'A Morai or Temple of Pyramidical shape', has written on its 
upper left hand side 'Morai no Tuttaha. Otaheite', while on the right 
hand margin at the sky-line, two European ships can be seen anchored 
in a position in relation to the marae corresponding almost exactly to 
that in Tobin's drawing of a marae on this point in 1792. Thus little 
doubt can exist that a Type III M marae different in shape and size 
to that seen by Bligh and Tobin on this point in 1792 and like that 
in Figure 5 existed on this point in 1768. The drawing itself is remark-
able for the details of marae construction which it provides, details 
which are fully supported by the archaeological record. 

Copies have also been made of two of the rough sketch-plans and 
are published in Figures 6 and 7. These drawings warrant some com-
ment. Though naively done from the viewpoint of perspective, they 
again confirm the existence at this time in Tahiti of large III M type 
marae. Their ahu, which apparently rose in something like five to 
seven steps, obviously had wooden unu on top, in much the same 
way as one did when observed by Bligh. A series of stages are 
shown occupying the enclosed and paved courts in both plans. These 
include one for the god house in the central position in front of the 
ahu in both cases and others behind for men and pigs. What look 
to be figures representing a dolphin with bird above occur in the one 
drawing; both are known to be sacred animals.35 In the other draw-
ing trees, as was often the case, grow in the court, while what seems 
to be a pool appears in one corner. Such a pool was observed by 
Wilson in a marae on this point in 1797. At the end opposite the 
ahu, and outside the court, is what we take to be a detached shrine 
with unu along the end nearest the main marae enclosing wall. 
Finally, a detailed sketch of one of these unu with a bird figure and 
a rectangular design motif is provided. Both will be of real interest 
to scholars concerned with Tahitian art, as no actual examples of 
these unu have survived so far as we are aware. 

When the Spanish visited Tahiti only Don Domingo Boenechea, 
who was on board the Aguila, seems to have taken any notice of this 
marae. On 7 December 1772 he recorded: 'On the tongue of the 
mainland which, together with the horn of the reef, defines the 
opening, there is a sort of mole built up of loose stones without any 
mortar in eight or ten steps or ledges, on which were ranged a large 
number of Indians calling to us in high glee and making a great 

3 4 ibid., p. 313, fn. 1; Fig 6 (Add. MS 15508, Folio 14, drawing 16), Fig. 7. 
(Add. MS. 15508, Folio 15, drawing). 

35 Williamson, II, 261-4, 269. 
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din.'36 The account does little to advance our knowledge other than 
to confirm that the steps then visible were again more numerous than 
the number observed in 1792. 

Although Cook visited this marae during his second voyage, he 
again leaves little account of it. His sole comment is confined to the 
fact that Tutaha, who had fallen in the recent war, now lay buried 
in this marae.3 7 He had obviously known from his previous visit, as 
Banks's account confirms, that the marae belonged to Tutaha, and it 
is therefore no surprise to learn from Forster that when Cook referred 
to it this time as Tutaha's marae he was corrected, and it was made 
clear that upon Tutaha's death the marae had become 'O Tu's 
(Pomare I ) . 3 8 Forster's other comment that the marae was like one 
in stone seen previously in Tautira, only serves to indicate that both 
were probably of Type III M. This lack of detail is unfortunate, for 
when the marae is next described in full by Bligh and Tobin in 1792 
it had changed in size and number of steps. 

In 1788 Bligh's map shows the marae quite plainly on the point, 
and when he shifted the boat from its anchorage in Matavai Bay to 
Pare Bay, he had to go through the narrow pass between the reef 
and the point. His instructions to others were: 'On the south side of 
the entrance is a Morai; the reef side is to be kept on board.' Later 
on, one of Bligh's party took a tuitui (candlenut tree) branch, picked 
from a tree growing at this marae, and put it on their house, which 
to their dismay then became tapu. This had to be lifted by Pomare 
I (Tina), but not before the afternoon of the event, by offering a 
plantain leaf at the marae and making a prayer to the etua.3 9 This 
brief account does not help to explain when the marae changed in 
form, but as Bligh did not later remark on this point during his 
second visit, one might assume it was before his first visit. 

An indication that this was probably not the case, however, is found 
in Morrison's account of the ceremony at which the young Pomare 
II was first invested with the maro 'ura on a marae at Pare. This 
ceremony took place on 13 February 1791 after his father, with the 
assistance of some of the Bounty mutineers, had in 1790 defeated 
the opposing chiefs, thus making it possible to bring the god house 
with the principal image of Oro and the maro 'ura from the marae 

36 The Quest and Occupation of Tahiti by Emissaries of Spain during the 
years 1772-1776, tr. and ed. Bolton Glanvill Corney, 3 vols., London, 1913, 1915, 
1918, I, 316. 

37 The Journals of Captain James Cook on his Voyages of Discovery, The 
Voyage of the Resolution and Adventure, 1772-1775, ed. J. C. Beaglehole, Cam-
bridge, 1959, II, 213. 

38 Voyage of Resolution and Adventure, p. 426; George Forster, A Voyage 
round the World in His Britannic Majesty's Sloop, Resolution, commanded by 
Capt. James Cook, during the Years 1772, 3, 4, and 5, 2 vols., London, 1777, 
I, 325. 

39 William Bligh, A Voyage to the South Sea, undertaken by Command of 
His Majesty, for the purpose of conveying the Bread-fruit Tree to the West 
Indies, in His Majesty's Ship the Bounty, Commanded by Lieutenant William 
Bligh. Including an account of the mutiny on board the said ship, London, 1792, 
pp. 104, 114-5. 
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at Atehuru to one at Pare. Morrison's short description parallels the 
first of the two accounts of the investiture ceremony given by Bligh 
above, and both in this description and later in a discussion of marae, 
where reference is to the 'great' or 'principal' marae of Taputapuatea 
at Pare, he clearly states that it was newly built.40 

The last visitors to the marae complex before the description by 
Bligh and Tobin were a party with Captain George Vancouver on 
15 January 1792. His account does not add much to the physical 
description but does sketch another brief ceremony that took place 
there: 

Our gentlemen embarked in a canoe belonging to Mowree, the 
sovereign of Ulietea, who together with Whytooa and his wife, 
accompanied them towards Oparre. On the way they landed for the 
purpose of seeing the morai of Tapootapootatea. Mowree, who 
attended them, on approaching the sacred spot, desired the party 
would stop until he should address the Eaetooa. For this purpose he 
seated himself on the ground, and began praying before a watta, 
ornamented with a piece of wood indifferently carved, on which was 
placed, for the present occasion, a bundle of cloth and some red 
feathers.41 

This account is thus in accord with Morrison's that before the second 
visit of Bligh the marae was already one dedicated to Oro and named 
Taputapuatea. That it continued in this role until razed under the 
influence of early missionaries is confirmed by a final account pro-
vided by Captain James Wilson of the Duff who landed the first 
missionaries at Matavai Bay in Tahiti in March 1797: 

Went to Oparre in our boat for wood; hospitably entertained; visited 
the morai, where the great god Oorōō resides, represented by an 
ugly piece of wood; saw there several altars and skulls of men who 
had been sacrificed. One of the altars was forty-seven feet long, 
supported on pillars of the bread-fruit tree about seven feet high; 
the other about twelve feet square, and on the top an arched shed 
like the tilt of a waggon [the fare atua]; here the wooden god was 
laid. One skull we observed split across, and in the midst of the 
morai a salt pool with a young turtle.42 

In this description the main fata is seven feet longer and one foot 
higher than dimensions given by Bligh and Tobin and the wooden 
supports are for the first time identified as being of breadfruit. Also 

40 The Journal of James Morrison, Boatswain's Mate of the Bounty, ed. Owen 
Rutter, London, 1935, pp. 116-7, 179-80. 

4 1 George Vancouver, A Voyage of Discovery to the North Pacific Ocean, and 
around the World . . . performed in the years 1790-1795, in the Discovery, 
sloop of war, and armed tender Chatham, under the command of Captain 
George Vancouver, 3 vols. London, 1798, I, 115. 

4 2 James Wilson, A missionary voyage to the Southern Pacific Ocean, per-
formed in the years 1796, 1797, 1798, in the ship Duff, commanded by Captain 
James Wilson, London, 1799, p. 174. See also account of ceremony at marae 
attributed to a spectator, p. 320. This appears to derive from Journal of James 
Morrison, pp. 116-7. 
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a size of twelve feet is provided for the square platform on which 
the fare atua rested. Finally, a salt pool previously noted in the one 
drawing which accompanies the Banks account is mentioned. It 
would seem at this time that the main god house and image of Oro 
were still at the marae complex of Pare. An intense rivalry for the 
possession of the sacred image ensued in the immediately following 
years, the image being returned to the marae of Utuaimahurau in 
Atehuru, then removed to a fort in the hills, then back to Pare 
temporarily in 1800, then back to Utuaimahurau in the same year, 
where it remained until 1802, when in April of that year Pomare II 
took it by force and carried it off to a marae in Tautira.4 3 

This review of other references in the literature to the stone struc-
ture and associated objects on Marae Point serves to document the 
existence of a III M type of marae on that point for thirty years. 
From 1767 to 1772 the accounts are consistent in descriptions of the 
ahu and general size of the structure, but differ from those for 1792. 
The marae belonged to Tutaha during this first interval, but after 
his death became the property of Pomare I. In 1790 the main marae 
was rebuilt when the principal image of Oro and the maro 'ura were 
brought to it. Thus this marae complex served Pomare I, and later 
his son, for nearly thirty years in which they struggled to gain ascen-
dancy in Tahiti. After 1802, however, the marae complex is no longer 
mentioned in the records of the continuing rivalry over the image, 
and in 1806 the main image was finally ceded to Pomare and installed 
in the marae in Tautira, where it remained until destroyed in 1815. 4 4 

As Pare was the original district to which the Pomare line had 
hereditary rights, it is likely that the marae at Pare continued to 
serve Pomare II, at least until 1809 when he was forced to retreat 
to Mo'orea and the district of Pare, among others, was overrun.45 

Henry places the principal district marae of Taraho'i on this point 
and cites a chant in adulation of it. One line runs: 'Ahutoru [an ahu 
of three steps] is the ancestral home of the chief of Taraho'i.'46 This 
is the traditional warrant for those names given by Emory. Little 
more can be added to the history of the complex, but it should 
occasion no surprise that, given its long association with his family, 
Pomare V had his tomb erected on this point. 

Some comparisons with the marae complex at Atehuru 
The one other marae complex for which we possess similarly 

detailed information is that at Atehuru. In September of 1777 Cook 
and Anderson both observed a two-day ceremony, for which accounts 
are available, while Webber provided the now famous drawing to 
accompany them (Fig. 8) . For this complex there is also another 
account by King, who in the following weeks returned to the marae 

4 3 Davies, pp. xlii-xliii, 46-47. 
4 4 ibid., pp. 83, 87. 
«ibid., p. 130. 
4« Henry, p. 76. 
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complex to observe a further ceremony, Cook being too ill to attend. 
Certain structural identities, especially in the two types of fata, 

the round-ended house, and drums, have already been remarked upon 
above. It remains to note that at least two, and probably more, stone 
structures designated as marae were also a part of this complex. 
From the accounts, however, it is more difficult to obtain a clear 
picture of their nature. Emory, after close study, has argued that the 
accounts may be equated with his plan of the marae complex of 
Maraeta'ata, the marae formerly belonging to Tutaha.4 7 Beaglehole, 
however, has rightly questioned this identification on the basis of 
location, and he and Emory now think it likely that it was the marae 
of Utuaimahurau, a marae which Emory equates with his site 23, 
Nari'i.48 

The principal marae in the complex at Atehuru, designated by 
Cook the 'Great Marae', may be either of type III M or B. As no 
enclosing wall was described for it, and uprights occur on the pave-
ment, we think it possible that a type III B marae may be involved, 
though the possibility of one of type III M can not be entirely dis-
counted. We are encouraged in this respect by Emory's statement 
that the walls of the court at site 23 have been removed, but that 
the paved court was originally enclosed by a wall.49 There being no 
evidence of enclosing walls, Emory's assumption that they once 
existed may be in error, as he did not then recognize a III B type of 
marae. In fact, Emory admits this possibility when he comments that 
as Pomare I was refused a seat on Marae Tu'ata he may have had 
to build a fourth marae there. If so, it would not be surprising, he 
thinks, that it should be patterned after the style of Raiatean marae, 
which were without enclosing wall, for Pomare's claim to the maro 
'ura was based on his connection with Raiatea.5 0 

Anderson wrote the most explicit description of the 'Great Marae', 
which he says differed little from the common ones except in extent: 

Its principle part is a large oblong pile of stones lying loosely upon 
each other about twelve or fourteen feet high, contracted towards 
the top, with a square Area on one side loosely pav'd with pebble 
stones under which the bones of chiefs are buried [the ahu]. At a 
little distance from the end nearest the sea is the place where the 
sacrifices are made, which for a considerable extent is also loosely 
pav'd [the court]. There is here a very large scaffold or Whatta on 
which the offerings of fruits and other vegetables are laid, but the 
Animals are expos'd on a smaller one already mentioned, and the 
human sacrifices are buried under different parts of the pavement. 
There are several other marks of superstitious ignorance scatter'd 

4 7 K. P. Emory, 'The marae at which Capt. Cook witnessed a rite of human 
sacrifice', Bulletin de la Societe d'Etudes Oceaniennes, IV (2e semestre 1931), 
194-203. 

48 The Journals of Captain James Cook on his Voyages of Discovery, The 
Voyage of the Resolution and Discovery, 1776-1780, ed. J. C. Beaglehole, Cam-
bridge, 1967, III, p. 198, fn. 6. 

4 9 Emory, Stone Remains, pp. 69-70. 
6 0 Emory, 'The marae . . . of human sacrifice', p. 200. 
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about this place, such as small stones raisd in different parts of the 
pavement, with some bits of cloth tied round them, others cover'd 
with it, and upon the side of the large pile which fronts the Area 
are plac'd a great many pieces of carv'd wood, which are suppos'd 
to be sometimes the residence of their divinitys and consequently 
held sacred.51 

It is important to note that Anderson makes these points: 
(1) the bones of the chiefs are buried in a square area on one 

side of the ahu and those of the sacrifices under the pave-
ment of the court; 

(2) the paved court itself extends some little distance and has 
stone uprights on it with the two fata on a side at some 
remove from the ahu; and 

(3) the ahu fronts the paved area and has on the side facing 
the court carved wooden unu and not ti'i.52 

Cook's descriptions of the marae itself are brief, his attention being 
concentrated on the ceremony. At one point he simply speaks of the 
'pile of stone' (ahu) against which the bundles and feathers were 
laid while the human sacrifice was laid at the foot of the pile, the 
victim then being buried at the foot of the marae.53 This would 
imply that sacrifices were buried under the pavement and indeed this 
is where Webber's drawing shows two men digging the hole. In 
another passage Cook is discussing the fate of Tutaha and others who 
fell in the last battle, and learns, as did Anderson, that the chiefs 
were buried 'in the great pile of stones which compose the most 
conspicuous part of this Morai', while common men were buried in 
a hole at the foot of the pile.5 4 In this context, it should be noted 
that on the previous voyage he reported Tutaha interred in the 
marae at Pare. 

Anderson and Cook disagree on one matter, however. Anderson, 
having described the 'Great Marae' fully in the passage above, con-
tinued: 

But one place more particular than the rest is a heap of stone at one 
end of the large Whatta before which the sacrifice was made, with 
a kind of platform at one side, on which were laid the sculls of all 
the human sacrifices after they have been several months under-
ground. Just above them are plac'd a great number of these pieces 
of wood [unu] and it was also here where the Maro and other bundle 
suppos'd to contain the God O'oro were laid during the ceremony, a 
circumstance which denotes its agreement with the altar of other 
nations.55 

After some study we can only conclude from Anderson's account, 
which tallies in its details exactly with Webber's picture, that this 

61 Voyage of Resolution and Discovery, pp. 982-3. 
»2 ibid., p. 983, fn. 2. 
53 ibid., p. 201. 
»4 ibid., p. 205. 
85 ibid., p. 983. 
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description applies to one of the smaller marae mentioned by Cook. 
If so, it was here that the sacrifice was finally buried, and not, as 
Cook seems to have it, at the foot of the great pile of stones where 
it was laid during the ceremony at the main marae. Thus when Cook 
says buried 'in a hole at the foot of the Morai' he is referring to the 
end of the court away from the sea, where the fata and small marae 
with skulls were situated. Cook's other remark about this particular 
place, that 'from what we could learn these sacrifices are not very 
uncommon; there were in the face of the Morai where this man was 
buried forty nine Sculls, every one of which were those of men who 
had been sacrificed at this place',5 6 would now make more sense, 
for if the skulls were where Cook reports the man as being buried, 
they would have to be on the main ahu or 'pile of stone', and plainly 
from Webber's picture and accounts by Anderson and Ellis they were 
not. 5 7 In fact, Webber's picture shows the skulls with the upright 
unu rising above them on a low and unworked stone ahu of a form 
normally associated with the inland class of marae.5 8 Ellis describes 
it as 'a kind of altar formed of stones and raised about two feet from 
the surface of the ground'.59 As is the common pattern in that class 
of marae, directly in front of the ahu are drawn three stone uprights, 
and another appears out in the court under the small fata with the 
animal remains. Therefore, this marae with the skulls, which also has 
the sacred bundles resting on it in Anderson's account and in 
Webber's drawing, is in our typology III J, and not to be confused 
with the 'Great Morai', as is sometimes done by Cook.6 0 

The form of other small marae is more difficult to determine, but 
as Cook always refers to them in the plural as 'small Morais' we may 
be sure that there were more than one. It is possible to get some 
idea by following the ceremonies as described by Cook and Anderson, 
and then tying these to King's later account with the assistance of 
some comments on that account by Cook.6 1 The ceremony began 
with the human sacrifice on a small canoe before what we take to 
be the ahu of the 'Great Marae' as it was partly in the wash of the 
sea, and Anderson's account says the court, tohata, small marae, etc., 
were all at a little distance from the end nearest the sea. Some priests 
were at the canoe, and others at this marae, when the ceremony 
began, but the main party including Pomare I were some twenty to 
thirty paces away. At this point a priest approached Pomare, touched 
his feet with a tuft of red feathers, and then retired with his com-

5 6 ibid., p. 204. 
0 7 ibid., p. 983; William Ellis, An Authentic Narrative of a Voyage Performed 

by Captain Cook and Captain Clerke in his Majesty's ships Resolution and 
Discovery during the years 1776, 1777, 1778, 1779, 1780, 2 vols., London, 
1783, I, 141. 

6 8 Emory, 'The marae . . . of human sacrifice,' pp. 198-201. 
60 Ellis, An Authentic Narrative, p. 141. 
6 0 Green, 'Moorean Archaeology,' pp. 171-2; see also extract on marae by 

Emile de Bovis for use of small marae near the others for the sacrifice after it 
was offered to Oro (Quest and Occupation of Tahiti, III, 234, 241). 

«1 Voyage of Resolution and Discovery, pp. 200-4, 216-8, 978-81. 
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panions to 'some small Morais hard by', where they sat facing the 
priests by the canoe. These later conducted prayers over the sacrifice 
and when they were finished the priests at the small marae joined 
them at the beach to which the sacrifice had now been removed. 
An eye from the sacrifice was presented to Pomare I but he did not 
take it, returning instead a tuft of feathers, which with some hair 
and the eye were returned to the party of priests at the beach. Only 
then was the sacrifice carried to one of the small marae, the sacrifice 
being laid down at the foot of the marae with the head towards it. 
Tufts of feathers were placed at the feet of the sacrifice while the 
sacred bundles with the maro 'ura and the image of Oro were laid 
on the marae. During additional prayers, first a piece of hair, and 
then the tufts of feathers, were laid on the bundles of cloth. The 
bundles of cloth, the feathers, and the sacrifice were then transferred 
to the Great Marae. 

Anderson agrees with this account up to where the body is moved 
from the beach. However, when it was removed from this spot to 
what would be Cook's small marae, he says: 'The Body was then 
carried a little way and laid under a tree, near which were three thin 
pieces of wood, differently but rudely carved, to which they gave 
different names.'62 This is his description of Cook's small marae, for 
the subsequent events at the place concur with those of Cook. In 
type, the description would best apply to a small detached shrine 
such as occurred next to the III B marae both in the 'Opunohu 
valley and at Pare, and which is simply a pavement with upright 
unu at one end. Next, the body is carried to the Great Marae as in 
Cook's account, and the ceremony repeated 'in the same manner till 
a hole was dug by two men about two feet deep, when they threw 
in the body with an air of great indifference and covered it over 
with earth and stones'.63 

On the following day Cook and Anderson give parallel accounts 
of the display of the maro 'ura and the bundle containing the god 
Oro, at what we believe is the' Great Marae'. 

King's account of the ceremony he saw performed a few weeks 
later at this marae complex serves to confirm the existence of at least 
two marae other than the one with the skulls at the complex, and 
their use in most ceremonies. He wrote: 

The Ceremony began by the first Priest bringing out the Maro wrapt 
up, and a bundle shaped like a large fidd; these were placed at the 
head of what I understood to be a grave, then three Priests came 
and sat down opposite and at the other end of the grave, bringing 
with them a Plantain tree the branch of some other tree and the 
Sheath of the flower of the Cocoanut tree. 

The Priests, with these things in their hands seperrately repeated some 
thing, and at times two and sometimes all three sung a Melancholy 
ditty little attended to by the people. This praying and Singing con-

6 2 ibid., p. 979. 
«3 ibid. 
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tinued for an hour; then, after a short prayer, the high priest exposed 
the Maro and Otoo got up and wrapt it about him and held in his 
hand a Cap or Bonnet made of the red feathers of the Tail of the 
Tropic bird and other dark feathers. He stood in the Middle space 
facing the three Priests who continued their prayers for about ten 
minutes . . . . The Company now went to the opposite side of the 
great pile of stones, where is what they call the King's Morai, which 
is not unlike a large grave. Here the same ceremony was performed 
over again and ended in three cheers, the Maro was now wrapt up 
and increased in richness by a small piece of red feathers which one 
of the priest[s] gave Otoo while he had it on and which he stuck into 
it. From this place the people went to a large hut close by the Morai, 
where they sat themselves down in much greater order than is usual 
among them.6 4 

Our reading of King's account leads us to believe that the ceremony 
began on a small marae twice referred to as 'the grave'. Here Pomare 
I first put on the maro 'ura. The company then proceeded from this 
marae around to the opposite side of the great pile of stones which 
King describes as not unlike a large grave, and which he calls the 
'Kings Morai'. In contrast to Beaglehole we believe it to be the same 
as the 'Great Marae' and not one of the small marae hard by 
referred to by Cook.6 5 For Cook appends to King's account the 
comment that 'the grave which Mr. King speakes of is one of those 
small Morais where the Ceremony of the human sacrifice first began 
and before which the Victim was laid after being removed from the 
Sea side, it is at this very Morai or spot where they first invest their 
Kings with the Maro'.6 6 We believe that Cook refers here not to the 
'King's Morai' described by King as not unlike a large grave, but 
to the other referred to as 'the grave' because King did not recognize 
it as a marae. Also in this reading, the pattern observed by Cook and 
Anderson is maintained of the ceremony taking place at a small 
marae, then repeated at the great one. 

In sum, our reconstruction of the marae at this religious complex 
includes an unenclosed marae of Type III B on which Pomare I was 
seen to don the maro 'ura, a small unenclosed marae with low stone 
ahu in front of which were the usual three stone uprights, and on 
top of which were forty-nine human skulls amongst a number of unu, 
and a small marae or shrine which probably consisted of little more 
than a pavement with some unu at one end where Pomare I first put 
on the maro 'ura. If this reading is correct, these accounts cannot be 
equated at all with the marae complex of Maraeta'ata, as Emory has 
done, where an enclosed coastal marae and two large enclosed inland 
marae lie side by side, with the remains of a fourth marae at their 
foot. On the other hand, the fourth marae, which had an ahu in 
worked stone, now destroyed, and an unenclosed paved court in 

6 4 ibid., pp. 216-7; see also pp. 1379-80. 
65 ibid., p. 217, fn. 1. 
60 ibid., p. 218. 



Figure III Watercolour sketch by George Tobin in 1792 of 'The Marae at 
'O Pare, Island of 'O Tahiti, Looking Toward Matavai', (Mitchell Library, 
Sydney by permission of the Trustees of the Public Library of New South Wales). 



Figure IV Watercolour sketch by George Tobin in 1792 of 'Marae Point at 
'O Pare, Island of 'O Tahiti', (Mitchell Library, Sydney by permission of the 

Trustees of the Public Library of New South Wales). 



Figure V A Morai or Temple of a Pyramidical shape, (Published with the permission of the 
Trustees of the British Museum). 



Figure VIII Human Sacrifice to Oro near the Marae of Atehuru, Tahiti, in 1777. After 
drawing by John Webber (Courtesy of the Journal of the Polynesian Society). 



Map after Bligh's survey of Matavai, Oparre and Taowne Harbours (After plate 
7 in Lee (ed.) 1920). 
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Figure II Isometric restorations from actual remains of the two late Polynesian 
types of religious structures found in the Windward Society Islands. 



Figure VI Sketchplan of Tahitian type III M marae from Cook's First Voyage 
to Tahiti, (By permission of the Trustees of the British Museum). 



Figure VII Sketch plan of Tahitian type III M marae, probably that on Marae 
Point, from Cook's First Voyage to Tahiti (By permission of the Trustees of the 

British Museum). 
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front of the ahu, could well be another example of one of our type 
III B marae in an association with one of type III M. 6 7 

The final question relates to an issue raised by Beaglehole about 
the comments by Omai to Cook that the Atehuru marae was where 
Pomare I was first invested with the maro 'ura. Beaglehole thinks 
they are likely to be in error and that Cook has got his marae con-
fused.68 For Tutaha, when he removed the maro 'ura and the main 
image of Oro from the marae at Papara, brought it by all accounts 
to his marae, Maraeta'ata, and here, according to Ari'i Taimai, 
Pomare I was first invested with the maro 'ura, though his rights to a 
seat on the marae are sometimes disputed. If so, Beaglehole logically 
argues, the Atehuru marae can hardly be the one on which Pomare 
I was first invested with the maro 'ura.69 This may well be correct, but 
when Tutaha in turn was killed, we believe it far more likely that the 
maro 'ura and the image of Oro were brought to the victors' marae 
in Atehuru, that is the marae of Utuaimahurau. Certainly Cook is 
explicit that this was the fate of the body of Tutaha and other chiefs. 
When a peace was later concluded with Pomare I and his father, 
who had fled to the hills after Tutaha's defeat, it seems equally likely 
that Pomare's installation again as ari'i rahi took place on the marae 
of Utuaimahurau, for it is this marae and not Maraeta'ata which 
thereafter assumes major importance. Omai could well have seen 
this installation of Pomare I and not that at Maraeta'ata, and thus 
be correct in his report to Cook, for when Cook made his second 
visit in 1773 Pomare I was again acting in the capacity of ari'i rahi. 

Conclusion 

The religious complexes of Tahiti, in particular the larger stone 
marae, have long been a subject of discussion among historians, 
ethnographers and pre-historians with an interest in the Society 
Islands. As a result, numerous reconstructions of their various details 
have been attempted from the eighteen-forties to the present. These 
reconstructions have for the most part relied on two main lines of 
evidence: that of the contemporary accounts by Europeans who 
observed, however imperfectly, the various religious complexes and 
their associated ceremonies, and that of the actual remains which 
have survived the ravages of time. Whenever possible, traditional 
material as well has been incorporated into these reconstructions, 
particularly that which ultimately derives from the missionary 
Orsmond and from Ari'i Taimai. In the reconstructions, however, 
one of the most complete descriptive and visual records of a religious 
complex, that on Marae Point at Pare in 1792, has remained largely 
unexploited. In fact, a series of accounts which extend over the 
period of the first thirty years of European contact, and which all 
refer to this complex, has never been assembled previously. When 

67 Emory, Stone Remains, pp. 67-69. 
68 Vouage of Resolution ana Discovery, III, p. 218, fn. 2. 
69 ibid. 
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this is done, the result would seem to support our claim that this 
represents the best contemporary account of a Tahitian religious 
complex in the literature. 

From our point of view as archaeologists this reconstruction has 
particular interest in affording answers to some of the questions 
posed by archaeological data from the 'Opunohu valley on the 
nearby island of Mo'orea. In general, it allows us to verify historically 
the nature and function of a number of the different structural types 
we have recorded archaeologically. In particular, it allows us to 
substantiate our archaeological classification of Emory's Coastal 
marae type into two types, III B and III M, and to show that they 
both existed in a coastal context at a time contemporary with our 
'Opunohu example. The accounts of the ceremonies and the per-
sonnel involved further lead us to state with some confidence that 
such marae were associated with the ranking members of Tahitian 
society and with the religious cult of the god Oro. In the context 
of the 'Opunohu valley where the III B type of marae is the only 
one of its kind found among some sixty-six marae of other types, as 
well as some thirty-six shrines, its presence permits us to infer from its 
position and uniqueness in this inland settlement that it reflects the 
presence of one of the ranking members of Tahitian society as 
resident in an inland situation where the presence of such people 
was formerly denied.70 

Using a general archaeological knowledge of Tahitian religious 
structures and the account of the marae complex at Pare as a basis, 
we have also re-examined the other relatively full description of a 
marae complex, that seen by Cook and others at Atehuru in 1777. 
While a previous attempt to equate the description with a plan by 
Emory of Maraeta'ata has not met with success, it is possible to 
identify there a religious complex not unlike that at Pare, except that 
the main marae may be of type III B and the two lesser marae of 
archaeological forms like Emory's inland class which we have 
labelled types III J and III A. The remainder of the complex, with 
its two types of fata or platforms for food offerings, a round-ended 
priest's house, carved unu, drums and other accessories, is very 
similar to that at Pare. Thus the Pare example, that from Atehuru, 
and the complex of structures associated with the III B marae in the 
'Opunohu, give us some idea of a type of religious complex in Tahiti 
that may be associated with ranking members at Tahitian society. 

Finally, it is tempting to combine archaeological evidence that a 
class of marae with stepped ahu and dressed stone facings of types 
III B and M is late in time and among the last to develop in Tahiti 
with the traditional and historical evidence that the cult of the god 
Oro also dates from the eighteenth century. This association is cer-
tainly true for many of those marae known to us for which we also 
have historical descriptions. Not only are these marae often associated 

7 0 E. S. C. Handy, History and Culture in the Society Islands, Honolulu, 
1930, p. 82; Green, 'Moorean Archaeology', p. 171. 
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with this cult, but they seem to be those involved in attempts at politi-
cal consolidation which were based on this new religion. Before the 
arrival of the Europeans and for some time thereafter these attempts 
were inconclusive, until with support from the Europeans and their 
guns the Pomare line gained an upper hand. Still it remained for 
Pomare II to embrace Christianity as a new religion for unification 
before, with guns and European support, he was able to bring about 
the final establishment, for a brief period, of a Pacific 'monarchy'. 
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